Religions
& Christianity
in Today's
China

Vol. XI 2021 No. 3

Contents
Editorial | 2
News Update on Religion and Church in China
March 16 – July 6, 2021 | 3
Compiled by Katharina Feith, Isabel Friemann (China InfoStelle),
Katharina Wenzel-Teuber and Jan Kwee, with a contribution by Willi Boehi
Christian Life among the Lisu in Yunnan Province | 20
Y. Franklin Ishida
Book Review of: Gail King, “A Model for all Christian Women”.
Candida Xu, a Chinese Christian Woman of the Seventeenth Century,
Collectanea Serica, New Series 2, Abingdon, Oxon – New York – Sankt Augustin:
Routledge – Monumenta Serica Institute 2021 | 32
Leopold Leeb
Imprint – Legal Notice | 38

Religions & Christianity in Today's China, Vol. XI, 2021, No. 3

1

Editorial
Dear Readers,
With this number we today present to you the third 2021 issue of Religions & Christianity
in Today’s China (中国宗教评论).
The issue includes the regular series of News Updates on recent events and general trends
with regard to religions and especially Christianity in today’s China.
Rev. Dr. Y. Franklin Ishida, Director for Asia and the Pacific of the Evangelical Lutheran
Church in America, in his article “Christian Life among the Lisu in Yunnan Province”
gives a most interesting insight into this ethnic group. 70 percent of the appoximately
750,000 Lisu in Yuannan Province are Christian.
This issue closes with a book review by Prof. Dr. Leo Leeb, Renmin University in Beijing, of Gail King, “A Model for all Christian Women”. Candida Xu, a Chinese Christian
Woman of the Seventeenth Century, edited at Monumenta Serica Institute, describing this
outstanding “creatively thinking missionary from the upper class.”
Religions & Christianity in Today’s China is freely available on the website of the ChinaZentrum, www.china-zentrum.de. Additionally, readers who subscribe to Religions & Christianity in Today’s China will regularly receive e-mail updates providing web links to the
contents of each newly published issue. – The China-Zentrum is a non-profit organization.
For the publication of Religions & Christianity in Today’s China we are dependent on the
generosity of our friends and r eaders. In order to help us cover inevitable costs, we would
be very grateful if you could consider sending a voluntary contribution.
Sankt Augustin, August 2021						The Editors
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News Update on Religion and Church in China
March 16 – July 6, 2021
Compiled by Katharina Feith, Isabel Friemann (China InfoStelle), Katharina
Wenzel-Teuber and Jan Kwee, with a contribution by Willi Boehi
Translated by David Streit SVD
The “News Update on Religion and Church in China” appears regularly in each issue of Religions & Christianity in Today’s China (RCTC). Since the editorial staff learns of some items only later, it can happen
that there are chronological overlaps between “News Updates” of two consecutive issues of RCTC. In these
cases stories referred to in earlier “News Updates” will not be repeated. All “News Updates” can be found
online at the website of the China-Zentrum (www.china-zentrum.de). – The last “News Update” (RCTC
2021, No. 2, pp. 3-19) covered the period November 27, 2020 – March 11, 2021.

Politics
March 22, 2021:

Following EU sanctions, China is imposing counter-sanctions on
European politicians and scholars. More than 1,300 scholars sign
solidarity statements
On March 22, European Union sanctions against four Chinese politicians working in Xinjiang and the
Xinjiang Public Security Bureau for mass detentions in the region became final. For its part, China immediately imposed punitive measures against ten European individuals and four European organizations. Affected are five MEPs, including Reinhard Bütikofer (Greens), the head of the China delegation
of the European Parliament, three other European politicians and the scholars Björn Jerdén and Adrian
Zenz. The latter has been researching the re-education camps in Xinjiang. None of them, including
their family members, will be allowed to enter mainland China, Hong Kong or Macau in the future.
The Berlin-based Mercator Institute for China Studies (MERICS), the Subcommittee on Human Rights
of the European Parliament, the Political and Security Committee of the Council of the EU and the
Alliance of Democracies Foundation in Denmark were also sanctioned.
In solidarity with Björn Jerdén, Adrian Zenz, the MERICS scholars and the British researcher Jo Smith
Finley, who was also affected by sanctions, scholars from Europe and around the world – including
many sinologists – published a “Solidarity Statement on Behalf of Scholars Sanctioned for their Work
on China” on the Internet, which was signed by name by 1,336 researchers as of April 14, 2021. The
sanctions are “the latest escalation of a process of constraining academic debate that has occurred
over the last few decades,” says the statement published in English and Chinese, which ends with the
words: “We, the undersigned scholars, are therefore writing to express solidarity with all our persecuted colleagues. In doing so, we are calling on the Chinese government to revoke these unjustified
sanctions and to accept that scholarship on China, like scholarship on any country, entails scrutiny of
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its policies, goals and actions. We also pledge to continue to be inclusive in our own work and engage
with all academic views, including those the Chinese government is trying to marginalise. We request
our universities and research institutions to demonstrate their unconditional commitment to academic
freedom, and we signal that the intimidation strategy being pursued here is unlikely to succeed. It is
only by fostering critical and differentiated academic debate that scholarship can contribute to the
global common good.” (Statement can be found at https://docs.google.com/forms/d/e/1FAIpQLSfVfAIPteAVw45newLwTxaWGEaZydE6GPgO_ZyKh0F8-ZrbsQ/closedform; politico.com March 22;
sueddeutsche.de March 22).

Religious Policy
April 19, 2021:

Bitter Winter: Grid management system is being used to combat
cults – local government websites report on “grid-based”
religious work
Bitter Winter, the website of the Turin-based organization CESNUR; reported that the teams for gridbased management (wanggehua guanli 网格化管理) in China are now also being used to combat “heretical cults” (xiejiao 邪教). Every grid (wangge) will have an anti-cult officer, and it is recommended
that veteran or retired party cadres build up a team of anti-cult volunteers to search the grid for clues
to cult members and to operate anti-cult propaganda among the residents.
Grids are the smallest monitoring and administrative units of the city administration. One grid covers
an area of around 100 by 100 meters; in Jiangsu, a grid comprised an average of 670 people in 2020. The
term comes from computer language. Grids use mapping and geocoding technology to collect information that is shared with government agencies. Grids were first tested in 2004. Their value for social
control and the provision of services was particularly evident during the corona pandemic (according
to J. Ch. Mittelstaedt).
Between April and June 2021, reports were posted on local government websites, in which the integration of religious work into grid management was mentioned. In the city of Jiamusi in Heilongjiang, for
example, a three-day provincial training course on the subject of grid management in religious work
ended on May 13. In Gaogang Town, Fogang County, Guangdong, grid members visited rural households at night in late April to conduct cult-related searches and anti-cult propaganda; the focus was on
the Church of “Almighty God.” However, everything was “cult-free” (bitterwinter.org April 19; fogang.
gov.cn May 6; jmsxww.com May 14; cf. Jean Christopher Mittelstaedt, “The grid management system
in contemporary China: Grass-roots governance in social surveillance and service provision,” in: China
Information, May 2, 2021, https://doi.org/10.1177/0920203X211011565).

May 1, 2021:

“Measures for the Administration of Religious Personnel” take
effect
This is the most comprehensive administrative law regulation to date for the supervision of religious
clergy by the state. The measures were enacted on February 9, 2021 by the National Religious Affairs
Administration. A German translation can be found in China heute 2021, No. 2, pp. 96-105, and a description of the context and content of the very restrictive document can be found ibid., pp. 73-76. See
also China heute 2021, No. 1, pp. 3-4 (aspects relating to the Sino-Vatican agreement on the appointment of bishops, in German), and RCTC 2021, No. 2, p. 6.
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May 1, 2021:

National Religious Affairs Administration issues “Measures for
the Administration of Institutes for Religious Education”
This is the most comprehensive administrative law regulation to date for the supervision by the state
of Koran institutes, Buddhist and Daoist academies, and Protestant and Catholic theological seminars.
The legislation will take effect on September 1, 2021.
Articles 2 and 7 of the “Measures for the Administration of Institutes for Religious Education” explain
that institutes for religious education are institutions at middle and university level for the training of
religious personnel and other specialist staff. These institutes do not belong to the state educational
system, their academic degrees are only valid within the religion. They may only be established by
the official religious organizations at national or provincial level (Article 3). They serve the purpose
of training “patriotic young talents of the religions” who interpret the religious teachings correctly,
adhere to the Sinicization, are politically reliable, etc. (Article 4). They may not be controlled by foreign
authorities or operated in cooperation with foreign organizations or persons (Article 5). The share of
community studies (i.e. not religion-related) lessons must be at least 30% of the total number of lessons, including courses on ideological and political theory, as well as Chinese culture and society, first
and foremost the in-depth study of Xi-Jinping’s thoughts on socialism with Chinese characteristics in
the new age (Article 39).
The very long document has 9 chapters with 83 paragraphs. Chapter 2 (Establishment) and Chapter 6
(Employment of Foreign Experts) replaces prior regulations from 2007 and 1998 respectively. Foreign
experts for whom admission to employment has been applied may not have made any statements
hostile to China in the past (Article 61.5). The remaining chapters are General Provisions (Chapter 1),
Organization and Assurance (Chapter 3), Education and Teaching Activities (Chapter 4), Faculty and
Students (Chapter 5), Supervision and Administration (Chapter 7), Legal Responsibility (Chapter 8)
and Supplementary Provisions (Chapter 9).
The text of the 宗教院校管理办法 can be found at www.sara.gov.cn/ywdt/354264.jhtml. A German
translation with commentary will appear in one of the coming issues of China heute.

July 1, 2021:

Communist Party of China celebrates 100th anniversary of its
founding. The religions are called on to express loyalty

Protestant Catholic joint performance to celebrate the 100th
anniversary of the Communist Party in the Protestant church
of Qiaoxi, Zhangjiakou, on June 26. Photo: xinde.org.
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In the run-up to July 1, the religious affairs authorities carried out a patriotic
education campaign in which the official
religious communities at all levels had
to participate. The motto was: “Study
the party history, feel the goodness of
the party, listen to the party, go with the
p
 arty” (xue dang shi, gan dang en, ting
dang hua, gen dang zou 学党史, 感党恩,
听党话, 跟党走). Another motto of the
education campaign was “Love the party,
love the country, love socialism” (ai dang
ai guo ai shehuizhuyi 爱党爱国爱社会主
义), or the “Three Loves” for short. In a
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joint call on April 9, 2021, the national governing bodies of the five religions, together with the YMCA
and YWCA, appealed to religious circles throughout the country to carry out education for the “Three
Loves.” Religious representatives were organized to participate in “red” pilgrimages to memorials to the
revolution; religious groups also held cultural galas with the theme “A Heart for the Party” (see report
in China heute 2021, No. 2, pp. 72-73).

Daoism
May 26, 2021:

Master Ren Farong, former chairman of the Chinese Daoist
Association (CDA), dies
Master Ren Farong 任法融 was born in 1936 in Tianshui, Gansu Province. The following curriculum
vitae can be found on the CDA website: At the age of 19, Ren visited the Longmendong Daoist temple
complex in Shaanxi and became a student of Master Wang Zhilin of the Longmen School of Quanzhen Daoism. From 1957, he studied with Master Liang Zonghe at Louguantai Monastery in Zhouzhi
County for ten years. From 1980 he was back at Louguantai Monastery, where he was in a leading position as jianyuan 监院 from 1984 to 2005. In 1989 he received the triple ordination (santan dajie 三坛
大戒) in the Baiyun Temple in Beijing. From 1986 to 2014 he was president of the Daoist Association
of Shaanxi, from 2005 to 2015 president of the Chinese Daoist Association. He was a member of the
Political Consultative Conferences at the provincial and national levels.
The CDA obituary highlights Master Ren’s contribution to the reconstruction [after the Cultural
Revolution] of Louguantai Monastery and other Daoist monasteries in Shaanxi, Shanxi and Gansu. He
devoted himself to the study of Daoism (among other things he wrote a commentary on the Daodejing),
calligraphy and painting. Ren supported the development of teaching staff and the compilation of
teaching materials for the Chinese Daoist Academy and promoted the establishment of local Daoist
academies. The résumé also mentions Ren’s commitment to welfare and exchange with other countries.
All official obituaries refer to Ren Farong as “a friend of the Communist Party of China.”
Various Western journalists, such as Ian Johnson in the Wall Street Journal, associate Master Ren with
environmental protection. Johnson wrote in 2010 that Ren had organized a conference on ecology and
Daoism at Louguantai Monastery three years earlier. According to Johnson, Ren described the melting
of the polar caps, earthquakes and epidemics as a result of a “lack of harmony.” In a motion, he called
on the government to take seriously the drought that was prevalent in southwest China at the time as
a result of environmental abuse and urged it to improve environmental protection, Johnson reported
(www.taoist.org.cn/showInfoContent.do?id=6872&p=’p’ [Obituary CDA]; wsj.com March 12, 2010;
Xinhua June 2).

Buddhism
May 10, 2021:

Radio Free Asia reports on the ban on religious objects in schools
in the Sog County of Tibet
Citing a local source, Radio Free Asia (RFA) has reported that parents and other relatives in Sog (Chinese: Suo) County in Nagqu, Tibet Autonomous Region, are no longer allowed to carry religious items
such as prayer beads or prayer wheels with them or to recite mantras or prayers when visiting their
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children in school. The ban applies to all elementary and middle schools in the district, RFA said.
According to RFA, since the beginning of April, such notices had appeared on the boards of the Ti
betan schools in Sog district, saying: “Schools are places to cultivate and produce socialist scholars, and
should not be used as places in which to follow rituals and traditions” (rfa.org May 10).

May 21, 2021:

China’s State Council publishes White Paper titled: “Tibet Since
1951: Liberation, Development and Prosperity”
On the 70th anniversary of Tibet’s “liberation” in 1951, the State Council published an extensive exposition of the government’s official narrative on the history of Tibet as part of China since ancient times.
The Dalai Lama and the Panchen Lama have been installed by the Chinese central government since
the Qing Dynasty, the White Paper says. It describes in detail the achievements in Tibet today, with
particular emphasis on the “complete victory over poverty.” The Tibetan language and the “fine traditional culture of Tibet” as well as freedom of belief are protected, the White Paper says. According to
the White Paper, Tibet has 1,700 sites for Tibetan Buddhist activities with 46,000 monks and nuns, four
mosques with 12,000 native Muslims, and a Catholic church with 700 believers. “The reincarnation of
Living Buddhas has been carried out in an orderly manner in accordance with laws, regulations, religious rituals and historical conventions,” thus the White Paper. It mentions the government’s “Meas
ures for the Administration of Reincarnations of Living Buddhas of Tibetan Buddhism” [2007] and
refers to the use of the “golden urn” [for the drawing of lots, which the Chinese leadership considers
necessary for historical reasons to determine the Dalai Lama and other high-ranking incarnations].
The White Paper states that, as of 2020, 92 reincarnations of Tibetan Buddhism have been identified
and approved. Finally, it sets out “guidelines for governing Tibet in the new era” in 10 points, of which
point 1 and point 10 include upholding the leadership of the CPC and strengthening the party. Another
point is: “We must develop religions in a Chinese context” (text of the White Paper at www.xinhuanet.
com/english/2021-05/21/c_139959978.htm).

May 30, 2021:

For the first time, the Chinese Buddhist Academy has granted
four post-graduate doctoral degrees
As reported by the Chinese Buddhist Academy, four doctoral candidates – all four of them monks
– defended their theses on May 30 before a defense commission made up of professors from state
universities and the Chinese Academy of Social Sciences (CASS). The commission was headed by Wei
Daoru, member of the CASS academic council. One of the commissioners was Dharma Master Zhanru, a professor at Peking University. The committee members decided by anonymous votes whether the
candidates had passed. All four received a “doctoral degree of institutes for religious education” (zgfxy.
cn June 2).
The qualifications of institutes for religious education are only valid internally. On November 26, 2020,
doctoral examinations were held for the first time at the Protestant National Theological Seminary in
Nanjing; see RCTC 2021, No. 2, p. 11.
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Popular Beliefs
March 11, 2021:

Harbin City bans the production, sale and burning of paper
money on the occasion of the Qingming Festival
As reported by the news website The Paper, the city of Harbin in Heilongjiang, northern China, announced on March 11 that it would take strict action against the production, distribution, sale and
burning of paper money. Traditionally, graves are swept on the Qingming Festival (April 4, 2021) to
commemorate the dead; this also includes the custom of burning what is known as “spirit money.”
According to the Global Times, the ban in Harbin sparked a broad discussion on social media, and a
corresponding hashtag on Sina Weibo achieved 47 million reads. A message on the website of Harbin’s Xiangfang district also called for measures to control the flow of visitors to the cemeteries in
the interests of Corona prevention; people should be instructed in “civilized sweeping” and green,
environmentally friendly forms of remembrance of the dead, such as remembrance at home, Internet
sacrifices, long-distance sacrifices while hiking or tree-planting sacrifices. Other cities also encouraged
“civilized grave sweeping,” according to the Global Times. The Global Times cites a 2005 provision in the
national regulations on funeral management saying that anyone who “manufactures or sells feudal superstition-related products shall have their items confiscated by the authorities, and fined no less than
once but no more than three times the sales amount” (globaltimes.cn March 22; hrbxf.gov.cn March
24; thepaper.cn March 21).

Islam
May 6, 2021:

Associated Press – Imam: the number of those taking part in the
Friday prayers at the Id-kah Mosque in Kashgar is in decline
A decade ago, 4,000 to 5,000 believers attended Friday prayers in the Id-Kah Mosque. Now there are
only 800 to 900, said Mamat Juma, imam of the mosque, according to a report by the Associated Press.
The Imam attributed this decline to a change in values and not to government policy; he said the
younger generation would rather spend more time working than praying (Associated Press May 6).

May 13, 2021:

Uyghur Human Rights Project (UHRP) publishes study on the
detention of Imams and religious figures in Xinjiang
Washington-based UHRP said that it has examined a data set of 1,046 cases of Turkic, mostly Uighur
imams or other religious figures detained since 2014 in Xinjiang (the study uses the term East Turkestan), for their association with religious teaching and community leadership. For its documentation,
UHRP used court documents, reports from family members, public media reports, “leaked” documents, etc. Since it is extremely difficult to get information from the region, their data probably represents only the “tip of the iceberg,” according to the study.
The main results of the study can be summarized as follows: Among the 1,046 cases examined were
850 imams, 122 mullahs (Muslim scholars), 20 muezzins, 33 talibs (students of religion) and some
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people with other professional information (possibly former imams). Of these 1,046 people [date of
information not specified] currently 428 are detained in prisons and 202 in camps, 18 released (8 of
whom are under house arrest), 18 died in detention or shortly after release (three of whom were older
than 80 years); in a further 378 cases the current status of the persons is unknown. The peak of the
arrests was in 2017 [when the mass detention of Uyghurs in centers for re-education began], but 19%
of the arrests occurred already between 2013 and 2015. Among those detained in camps or prisons
are 23 women; according to the study, many of them are referred to using the masculine terms mullah
or imam; they are probably büwi, i.e. Muslim women who instruct children religiously, lead religious
meetings of women, etc. For some of those detained in prisons, records show what allegations were
made against them: 61 cases (30% of known charges) related to “illegal teaching,” “illegal preaching”
and “teaching children religion.” 50 cases (25%) had to do with “religious affiliation” and included
acts such as “spreading religious propaganda” or “being an imam.” Other reasons for imprisonment
included officiating or preaching at weddings (5%), praying (5%), traveling or communicating with
foreign countries (4%), possession or distribution of “illegal religious materials” (3%). In 304 cases it is
known how many years of imprisonment the persons concerned were sentenced to: 96% of these were
sentenced to at least 5 years in prison, of which 25% were sentenced to 20 years or longer. Many of the
imams in the data set years earlier had worked in official religious capacities and were approved by the
government, the study said.
The study points out that imams have fewer and fewer places to preach or pray, as around 16,000
mosques in Xinjiang have been destroyed or damaged since 2017 (figures based on a Sept. 2020 study
by the Australian Strategic Policy Institute). The study entitled “Islam Dispossessed: China’s Per
secution of Uyghur Imams and Religious Figures” can be found at https://uhrp.org/wp-content/uploads/2021/05/Islam-Dispossessed_2021-05-15.pdf. See also RCTC 2020, No. 4, p. 10; 2021, No. 1, p. 7.
According to the State Council’s 2016 White Paper “Freedom of Religious Belief in Xinjiang,” there
were 24,400 mosques and 29,000 Muslim clerics in Xinjiang at that time.

June 2021:

Training course for female representatives of the Islamic circles in
Hainan
The training was carried out by the United Front Department and the Islamic Association of Hainan
Province, according to a report on the website of the Chinese Islamic Association. During the training,
the United Front representative expressed his expectation that the Muslim women of the province will
in future stick to the Sinicization of Islam and its adaptation to socialism, actively participate in the
construction of the Hainan Free Trade Port and develop the positive role of Muslim women in charity,
economic development and social harmony. One of the topics of the training was risk prevention in
the construction of the free trade port. The training also included visits to Gansu and Qinghai at Red
Army patriotic memorials and religious sites. 22 people took part in the training course; the group
photo shows 13 Muslim women.
The reasons for this rather unusual religious-political training especially for Muslim women are not
entirely clear. On June 10, 2021, the Standing Committee of the National People’s Congress passed a
law on the Hainan Free Trade Port. The whole island is to be developed into a globally influential free
trade port by the middle of the century.
In September 2020, there were reports, including in the South China Morning Post, that the religious
customs of the 10,000-member Muslim ethnic group of the Utsul in Hainan were under pressure. A
hijab ban imposed on schools at the beginning of September 2020 met with resistance and was temporarily lifted after hundreds of schoolgirls refused to take off their headscarves (chinaislam.net.cn June
21; german.china.org.cn June 11; cf. RCTC 2020, No. 4, pp. 10-11).
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Protestantism
April 25, 2021:

Arrests during a church service in Shenzhen
On April 25, a service at the Trinity Gospel Harvest Church in Shenzhen was interrupted by security
forces. Pastors Cao Yuan and Mao Zhibin and eight parishioners were detained. The police action took
place a few days after Shi Minglei, who is living in exile in the US, met with employees of the State Department there. During this meeting, the situation of her husband Cheng Yuan, who is a well-known
human rights activist and head of the NGO Changsha Funeng, was discussed; Cheng has been in
custody since July 2020. The spouses were members of the Trinity Gospel Harvest Church (AsiaNews
April 26).
Isabel Friemann, China InfoStelle

End of March and End of April 2021:

Korean churches closed
In the provinces of Zhejiang and Jilin, Korean congregations, in which mainly members of the Korean minorities in China gathered for Protestant services, were banned and closed in late March and
late April. The congregations belonged to the association of the “Good News Mission Baptist Church
Korea,” a global group with a missionary character, which is represented in 80 countries. The ban is
unexpected as the Yanbian (Jilin) community has existed for decades and the church is not classified as
a “harmful cult” (UCAN June 15).
Isabel Friemann, China InfoStelle

June 22-23, 2021:

European Network of Amity Partners (ENAP) meets online
In the 34th year of its existence, the European partner network of the Chinese aid organization Amity Foundation, founded on the initiative of Christians, met virtually for the first time. The invitation
was made by Evangelical Mission Worldwide (EMW) under the leadership of Dr. Eckhard Zemmrich;
the preparation took place in bilateral agreement with She Hongyu from Amity. This time the digital
format allowed the participation from as much as ten representatives from the Amity side, connected
from Nanjing, Hong Kong, Beijing and Manila. There were also almost 20 participants from Germany,
Norway, Scotland, England and the Netherlands. While the first day was devoted to the consequences
of the corona pandemic for one’s own work and reports on the China projects of the European or
ganizations and projects, the second day focused on an exchange on the role of ENAP from a Chinese
and European perspective. Amity’s chair Qiu Zhonghui said that China was ready to take on more
responsibility for solving global problems. Amity Foundation relies on the help of European partners
for its planned further internationalization. The European side emphasized the importance of using the
trust that has been built on the basis of decades of cooperation in order to maintain and expand spaces
for dialogue, exchange and future cooperation projects. There was consensus in the belief that global
problems such as poverty, conflict and environmental degradation require global solutions, on which
the members of ENAP want to work together in the future.
Isabel Friemann, China InfoStelle
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Catholic Church
March 16, 2021:

Wenzhou: 200,000 yuan fine following private episcopal Mass
According to AsiaNews, after Bishop Peter Shao Zhumin celebrated a holy Mass in a private chapel on
March 16 for a group of 20 other believers, the owner, 56-year-old Huang Ruixun in Wangli, Cangnan
County, Wenzhou diocese, Zhejiang Province, was made to pay a fine of 200,000 yuan (more than
$25,000). The charge was that he hosted the bishop for “illegal religious activities” and provided him
with lunch and toilet facilities. Bishop Shao is recognized as Bishop of Wenzhou by the Vatican, but not
yet by the Chinese government. Obviously, the extremely high sentence is related to the revised “Regulations on Religious Affairs” that came into force on February 1, 2018. Religious activities may only take
place in officially registered locations. Article 71 states: “Where conditions are provided for unlawful
religious activities, the religious affairs departments are to give a warning and confiscate the unlawful
gains or illegal assets, if any; where the circumstances are serious, a fine of between 20,000 and 200,000
yuan is to be imposed [...].” As a result of the regulations, underground religious activities are classified
even more clearly than before under the heading of illegal and criminal offenses.
Despite the Sino-Vatican Agreement of September 2018, the underground Church is under increasing
pressure and it is becoming more and more difficult for its believers to meet. As Fr. Bernardo Cervellera writes in AsiaNews, official and unofficial bishops came together in the past and the official
Church made churches available to the underground in various places for Masses and celebrations.
This type of hospitality – thus Cervellera – now becomes risky and “illegal” – also due to the “Measures
for the Administration of Religious Personnel” (German translation in China heute 2021, No. 2, pp.
96-105), which have been in force since May 1, 2021; “it creates a greater division between official and
underground communities, making the reconciliation, so desired by Pope Francis, even more distant.”
(AsiaNews April 27).

March 29, 2021:

A report on the website of the Catholic governing bodies speaks
for the first time of a “party branch secretary” in the Chinese
Catholic Patriotic Association
The announcement on the official website of the Catholic governing bodies – the Patriotic Association
and the Chinese Bishops’ Conference – reported that the two governing bodies had been trained in
partisan history. It says: “Tian Yueyang 田悦阳, Director of the Research Office and Secretary of the
Party Branch of the Chinese Catholic Patriotic Association, gave a lecture” (www.chinacatholic.cn/
html/report/21030694-1.htm).
It was not previously known that there was a party branch secretary in the Patriotic Association. Editorial staff of China heute found out that Tian Yueyang’s name is mentioned in the imprint of the maga
zine Zhongguo zongjiao 中国宗教 (China Religion) between 2003 and 2016, first in individual issues
of this magazine and from 2006 to September 2013 permanently as Zhongguo zongjiao’s “Director for
Material Collection and Editing.” Zhongguo zongjiao is the magazine of the National Religious Affairs
Administration (NRAA). On May 30, 2014 Tian Yueyang appeared for the first time on the website of
the Patriotic Association and Bishops’ Conference, chinacatholic.cn, as head of their Research Office
(www.chinacatholic.cn/html/report/14053950-1.htm). So it seems possible that he was delegated there
by the NRAA. A search on chinacatholic.cn did not give any further results for the keywords “party
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branch” / “party branch secretary.” The appearance of this term in the office of the Patriotic Association
reportedly caused concern among Catholics on the mainland.

April 13, 2021:

Catholic home for the disabled in Zhaoxian, Hebei Province,
closed by authorities
According to a report by AsiaNews, the “Liming zhi jia” home run by Catholic sisters for children and
young people with mental and physical disabilities who had been abandoned by their families was
closed by local authorities in mid-April. The home was founded in 1988 by the then underground
Bishop Raimund Wang Chonglin and has since been run by the sisters of St. Theresa of the Child Jesus.
The children and young people are said to have been placed in state homes. At first, according to Asia
News, the sisters and employees were allowed to continue to visit the children and young people with
whom they had lived for years, but then the authorities forbade contact with the under 18-year-olds.
This could have something to do with the ban on evangelizing minors, thus AsiaNews. AsiaNews furthermore suspected that the closure was also related to the dismantling of all structures connected to
the underground Church. Bishop Wang was the last underground bishop of Zhaoxian Diocese which
the government incorporated into the official Xingtai Diocese. The bishop died on February 2, 2010.
Since then, Zhaoxian has had an Apostolic Administrator appointed by the Vatican. The Liming Home
was known far beyond the borders of Hebei Province for its professionalism, good training of the staff,
exemplary management, but above all for the loving treatment of the children and young people. Li
ming is not the only Catholic orphanage or home for the disabled that has recently been closed by the
authorities. Another home was closed in Renqiu, Xianxian Diocese, and one each in Zhangjiakou and
Zhengding, all in Hebei Province. A Catholic orphanage in Baoji, Shaanxi Province, had to close two
years ago (AsiaNews April 13 and 14).

April 23, 2021:

Official Catholic governing bodies prepare the 10th National
Assembly of Representatives of Chinese Catholicism
The regular joint meeting of the leaders of the Chinese Catholic Patriotic Association and the Chinese
Catholic Bishops’ Conference decided to convene the 10th National Assembly of Representatives of
Chinese Catholicism – the highest body of official Catholicism in China. Bishop Fang Xingyao, chairman of the Patriotic Association, said, among other things, that “this year” there will be a change of
leadership – an indication that the national assembly, which is due every five years, is to take place in
2021. He spoke of the establishment of a leading team for the preparation of the change of office and
a careful revision of the statutes [of the Patriotic Association and the Bishops’ Conference] in accord
ance with the “Measures for the Administration of Religious Organizations” [which came into force
in 2020]. The meeting also consulted on the work report to be presented to the National Assembly
and discussed ideas for work over the next five years. In his speech during the meeting, an unnamed
“leader” of the Central United Front Department of the Communist Party of China called for “strict
control of the political barriers for delegates,” which must be the highest principle. Another topic of the
session was the celebration of the 100th anniversary of China’s Communist Party. Bishop Fang said that
in this significant year, Chinese Catholicism would continue to adhere to the principle of independence
and adaptation to socialism (chinacatholic.cn April 26).
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May 20 and 21, 2021:

Underground Bishop Zhang Weizhu, 10 priests and 10
seminarians from Xinxiang Apostolic Prefecture have been
arrested
In a large police operation including a raid on the old factory building in Shaheqiao, Hebei Province,
used as a seminary by the Apostolic Prefecture of Xinxiang, Henan Province, and made available for
this purpose by a Catholic, the 63-year-old underground Bishop Joseph Zhang Weizhu, 10 priests and
10 seminarians were arrested. Ordained in 1991, Bishop Zhang Weizhu was appointed by Rome as
Bishop of Xinxiang Apostolic Prefecture in 1998, but was never recognized as such by the Chinese government, which instead appointed an administrator for Xinxiang in 2010. Together with three other
seminarians who were later arrested and who were initially able to flee, all 13 seminarians were sent
home with a ban on theological training and the 10 priests were released again. Before their release,
they had to undergo political courses, according to AsiaNews. As of mid-July, Bishop Zhang Weizhu
was still in custody (AsiaNews May 22, 24; July 15; UCAN May 24, 31).

July 2, 2021:

Chinese Catholic Patriotic Association announces recruitment of
four university graduates who are members of the Communist
Youth League
As already reported (China heute 2021, No. 1, p. 5 [in German]), since 2019 the Patriotic Association
has officially advertised 13 positions for university graduates – in 2021 on the “Public Recruitment
Service Platform for Institutions under the Central and State Organs” of the Ministry of Human Resources and Social Security.
On July 2, the Patriotic Association announced on its website the names of four female university
graduates who are now being hired. All four are members of the Communist Youth League and have
M.A. degrees from various state universities. A graduate of Marxist philosophy will work in the secretariat of the Patriotic Association and a graduate of Modern and Contemporary Chinese Literature
will work in its publications and editing department. In the National Theological Seminary in Beijing,
a law graduate will be hired for the secretariat, and a graduate of English/Interpreting will teach English
(www.chinacatholic.cn/html/report/21070243-1.htm).

July 6, 2021:

UCAN: Catholic author remains in custody
The 30-year-old Catholic author Pang Jian – who writes under the pseudonym Gao Yang – is still in
custody, according to a report by UCAN dated July 6, 2021. He had been arrested in January in his
home village of Pangcheng, Gaobeidian, Hebei. His father told Radio Free Asia that Pang was arrested
after writing about forced demolitions and evictions in rural areas around Beijing, Tianjin and Hebei.
He was arrested during a corona test. The family was later informed that he was being held in Gaobeidian Detention Center on suspicion of inciting secession. He is not allowed to receive any visitors.
Pang Jian also reported on the Catholic Church in Hebei and took photos of almost all the churches in
Hebei. He also spoke in Hong Kong media about the underground community in Hebei, according to
the UCAN report (UCAN July 6).
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Sino-Vatican Relations
April 5, 2021:

The Vatican’s Secretary of State, Cardinal Pietro Parolin, in an
interview with the Spanish broadcaster COPE on the situation of
the Catholic Church in China
When asked about the reality and the future of the Catholic Church in China, Cardinal Parolin said:
“Certainly the Church in China is a fundamental part of the Catholic Church and everything that has
been and is tried is aimed at securing this community, which is still small, but has great strength and
vitality. Everything that is done is to ensure normal life in the Church in China. Spaces for religious
freedom, for communion, because one cannot live in the Catholic Church without communion with
the Successor of Peter, with the Pope. So we look with great respect to the Church in China, also because of its history, the future is based on history, a history with a lot of suffering.” The cardinal spoke
of hopeful steps towards reconciliation within the Church, even if not yet all problems are resolved.
“An evangelical role in Chinese society with all its wealth and problems. I would say this is a positive
outlook. There is great expectation of what the Church in China can give the worldwide Catholic
Church,” the Cardinal said (www.cope.es/programas/el-espejo/noticias/cardenal-parolin-espejo-europa-esta-perdiendo-identidad-persona-20210405_1221248).

May 23, 2021:

Why is the Vatican silent on China and Hong Kong? Vatican Foreign Minister interviewed by America Magazine
Journalist Gerard O’Connell asked Archbishop Paul R. Gallagher if he had noticed any warming in relations between China and the Holy See in recent years. The bishop felt that there was greater openness
to discussing questions; however, the Holy See is negotiating “with a very, very small group of people”
from the large government structure, so it is difficult to say “what the impact is of what they take
back to Beijing or what we bring to Beijing.” The archbishop said that there is currently no plan for a
high-level meeting on the level of Cardinal Parolin or himself. With regard to the Vatican not speaking
out against China’s restrictions on religious freedom and its repression of the Uighurs in Xinjiang Province as well as the democracy movement in Hong Kong, Gallagher said, “I think you will find it true
that the Holy See does not have a policy, a diplomatic policy, of denunciation almost anywhere in the
world, and there are human rights abuses in many, many countries.” He also said, “We believe in trying
to work with the Chinese. [...] the question of the nomination of bishops has been and remains a big
priority.” When asked about the Vatican’s silence on Hong Kong, the archbishop said that the Catho
lic community in Hong Kong “in itself is significantly divided on the policy” and that in his opinion
“‘grandstanding’ statements” would not be very effective.
The sinologist Fr. Gianni Criveller, PIME, commenting on the interview in UCAN, said that finding human rights violations around the world is a poor argument to justify the silence about China and Hong
Kong. It seems to him a case “where one is strong with the weak and weak with the strong.” Criveller
further said: “To the best of my knowledge, most Catholics in Hong Kong are sincerely disappointed. In
the midst of their great anguish, the Vatican was silent” (America March 23; UCAN March 25).
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May 24, 2021:

World Day of Prayer for the Church in China
After the Regina Caeli prayer on May 23 in St. Peter’s Square, Pope Francis said: “Tomorrow the Catholic faithful in China will celebrate the Feast of the Blessed Virgin Mary, Help of Christians and heavenly
Patroness of their great country. The Mother of the Lord and of the Church is venerated with particular
devotion in the Sheshan Shrine in Shanghai, and is invoked assiduously by Christian families, in the
trials and hopes of daily life. How good and how necessary it is that the members of a family and of
a Christian community are ever more united in love and in faith! In this way, parents and children,
grandparents and grandchildren, pastors and faithful can follow the example of the first disciples who,
on the solemnity of Pentecost, were united in prayer with Mary as they awaited the Holy Spirit. Therefore, I invite you to accompany with fervid prayer the Christian faithful in China, our dearest brothers
and sisters, whom I carry in the depth of my heart. May the Holy Spirit, protagonist of the Church’s
mission in the world, guide them and help them to be bearers of the Good News, witnesses of goodness
and charity, and builders of justice and peace in their country” (www.vatican.va/content/francesco/en/
angelus/2021/documents/papa-francesco_regina-caeli_20210523.html).
In his 2007 letter to the Chinese Church, Pope Benedict designated May 24 as the day of prayer for
the Church in China. The Marian Shrine of Sheshan in Shanghai, however, was closed to pilgrims in
2021 as in the previous year. The Diocese of Shanghai canceled all May pilgrimages on April 6, citing
COVID-19 prevention as the reason for this, while at the same time, as reported by AsiaNews, a popular amusement park and the golf club on Sheshan remained open.
On March 14, Cardinal Charles Bo of Yangon (Myanmar), the chairman of the Federation of Asian
Bishops’ Conferences, called for a week of prayer for the Chinese Church from May 23 to 30, according
to UCAN. On May 20, the chairman of the Justitia et Pax commission of the American b
 ishops, B
 ishop
David Malloy of Rockford, joined Cardinal Bo’s appeal (AsiaNews April 12; CNA May 21; UCAN March
14).

Hong Kong
April 16, 2021:

Hong Kong: Nine leading democracy activists sentenced to prison
After being convicted of organizing and participating in an unauthorized large-scale demonstration in
late August 2019, nine activists were sentenced to between 8 and 18 months in prison. The defendants
had already been found guilty at the beginning of April. Around 1.7 million people took part in the
peaceful demonstration. The penalties are also seen in the context of Hong Kong’s national security law,
which came into effect at the end of June 2020. Since then, dozens of democracy activists have been
arrested – apparently also for “offenses” that occurred before the law came into force.
Among those convicted are a number of Christians, including the 82-year-old founder of the Hong
Kong Democratic Party, former MP and co-author of the Hong Kong Basic Law, Martin Lee, a Catho
lic, whose 11-month sentence has apparently been suspended due to his age (as was also the punishment of three other defendants). The well-known 72-year-old media entrepreneur and founder of the
pro-democracy Apple Daily, Jimmy Lai, was baptized as an adult and received 14 months in prison. He
has been arrested several times in the past but this is the first time that he has been sentenced to prison.
The 64-year-old Anglican trade unionist and former MP Lee Cheuk-yan received a one-year prison
sentence (www.ARD-aktuell/tagesschau.de April 16; UCAN April 17).
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April 21, 2021:

President of the Baptist Convention leaves Hong Kong
Pastor Lo Hing-choi, who was confirmed as president of the Baptist Convention of Hong Kong in
2020, resigned from office on April 21, according to reports in the local Christian Times magazine, and
moved to Great Britain with his wife. According to his own statement, the increasing restriction of
civil liberties is the only motivation for this step. Pastor Lo is known for criticizing the security law and
supporting the protest movement in Hong Kong. Articles that publicly attacked him had appeared in
several magazines loyal to Beijing, which observers believe can be interpreted as a prelude to personal
restrictions and possible arrest. The evangelical pastors Wong Siu-yung and Yeung Kin-keung, who
in 2020, as signers of the “Evangelical Declaration,” had called on believers to resist any totalitarian
system, had already gone into exile after being described in the press as subversive and secessionist
(AsiaNews April 22).
Isabel Friemann, China InfoStelle

April 28, 2021:

Controversial immigration bill passed in Hong Kong parliament
Human rights activists, democracy activists and diplomats fear that the law, which was passed on April
28 and comes into force on August 1, will give the authorities very far-reaching powers to ban entry
and exit. Security Secretary John Lee countered this criticism, saying that the main focus was on the
fight against illegal immigration and the abuse of asylum. Travel rights would remain guaranteed and
the government would introduce subsidiary legislation in the near term. The Hong Kong Bar Association (HKBA) complained in February, according to a Reuters report on April 28, that the law failed to
explain why the powers were necessary and how they were applied. There was also no time limit for a
travel ban and no safeguards against abuse. The Security Bureau then stated that the law only applies
to inbound flights and targets illegal immigration. According to the government, there are said to be
13,000 asylum seekers in Hong Kong, on average only 1 percent of them are granted asylum. According
to AFP, however, in the opinion of lawyers, the law would also be applicable to people who want to
leave Hong Kong (AFP April 28; Reuters April 28).

May 17, 2021:

Fr. Stephen Chow Sau-yan SJ appointed Catholic Bishop of Hong
Kong

Stephen Chow Sau-yan SJ.
Photo: SJ Generalate, Rome.

On May 17, the Vatican announced that the incumbent Provincial of the
Chinese Province of the Society of Jesus had been appointed “Bishop of
the Diocese of Hong Kong, China.” The episcopal ordination will take
place on December 4 in Hong Kong. With the appointment of Stephen
Chow, born in 1959, the end of an almost two and a half year vacancy is
in sight. After the death of Hong Kong Bishop Michael Yeung in January
2019, his predecessor, Cardinal John Tong, now 82, assumed the office of
Apostolic Administrator of the diocese at the request of the Pope.
Chow knows the situation in Hong Kong well, he is committed to youth
and education, is supposed to be a man of dialogue and balance, spir
itually and with strong leadership qualities. This will be necessary in the
deeply divided Hong Kong society and Church.
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Stephen Chow SJ was born in Hong Kong on August 7, 1959. He studied in the USA and Hong Kong,
including a doctorate in human development and psychology from Harvard University in Boston. He
was ordained a priest on July 16, 1994 by Cardinal John Baptist Wu. Stephen Chow has worked primarily in the education sector in Hong Kong, an area in which Beijing has increasingly tried to exert
influence in recent years. Since 2007 he has been the supervisor of two Jesuit colleges in Hong Kong
and teaches psychology at the Holy Spirit Diocesan Seminary, among other things.
With the appointment of Stephen Chow, there are great hopes for the future of the diocese and the
society in Hong Kong, which is probably facing the greatest challenges since the return of Hong Kong
to China in 1997 (America Magazine May 17; AsiaNews May 17, 18; ; Sunday Examiner May 18; UCAN
May 17; https://press.vatican.va/content/salastampa/it/bollettino/pubblico/2021/05/17/0303/00667.
html).

June 4 / July 1, 2021:

Hong Kong’s churches participate in Tian’anmen commemoration
This year, memorial services for the victims of the Tian’anmen massacre on June 4, 1989 were held
in seven Catholic churches. Bishop Emeritus Cardinal Joseph Zen presided over a memorial Mass
for the victims of the massacre at St. Andrew’s Church. “We refuse to be pessimistic,” emphasized the
cardinal in his sermon. The dead would have sacrificed their lives “for our democracy, our freedom.”
Some people would say that the martyrs are already in heaven, they have been commemorated for 32
years, now that is enough. The cardinal opposed this, saying that the voice of the people must continue
to be heard. Auxiliary Bishop Joseph Ha celebrated another memorial service at St. Francis Church in
Kowloon. The churches were the only legal place where meetings could be held that evening this year. –
As in the previous year, the Hong Kong government had banned the otherwise annual large memorial
candlelight vigil in Victoria Park on the island of Hong Kong – ostensibly out of fear of the spread of
the corona virus. Many Hong Kong residents made a statement by putting lighted candles in the windows of their homes. Hundreds of people met near the park despite the ban, but were evicted by the
police. On June 4, Chow Hang-tung, Vice President of the Hong Kong Alliance in Support of Patriotic
Democratic Movements of China, was arrested but released on bail a day later. The Alliance is the main
organizer of the annual vigil. Chow was accused of inciting an unauthorized gathering, which she rejected as absurd.
The major protest commemoration on the anniversary of the handover of Hong Kong to China on
July 1 was also completely canceled by the government “for corona reasons” – as it did last year. This
certainly also was to be understood against the background of the 100th anniversary of the founding of
the Communist Party of China on July 1st in Beijing, which contributes to an even greater sensitivity
surrounding this date (AsiaNews June 4, 7; Frankfurter Allgemeine Zeitung June 5; Reuters June 28;
UCAN June 3; https://oldyosef.hkdavc.com/?p=1772).

June 24, 2021:

Last edition of the government-critical Apple Daily
In an article for UCAN, Benedict Rogers, co-founder and chief executive of Hong Kong Watch, described the forced shutdown of the popular and last remaining Chinese-language pro-democracy daily
Apple Daily as “the death of press freedom” in Hong Kong. The million copies that were printed on the
last day of publication were sold out within hours. With 600,000 paying subscribers and capital of over
US $ 50 million, the newspaper could have been published for another 18 months, but the Hong Kong
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government, in the person of Secretary of Security John Lee, froze the newspaper’s bank accounts so
that salaries could no longer be paid and arrested editor-in-chief Ryan Law and four other senior executives on June 17 following a major raid – under the Security Act, which came into force at the end of
June last year, and on charges of colluding with foreign forces to undermine national security. Jimmy
Lai, Catholic founder and proprietor of Apple Daily, was sentenced to 14 months in prison in April
2021 for organizing and participating in an unauthorized large-scale demonstration in 2019 (UCAN
June 28).

June 25, 2021:

Vatican Foreign Minister comments on Hong Kong
At a Holy See press conference on June 25 to present the Day of Reflection and Prayer for Lebanon,
which took place on 1 July in the Vatican, Archbishop Paul Richard Gallagher, secretary for Relations
with States, when asked by a journalist from Epoch Times what made the civil unrest in Lebanon different to the Holy See than the protest movement in Hong Kong, he replied: “Obviously Hong Kong is the
object of concern for us. Lebanon is a place where we perceive that we can make a positive contribution. We do not perceive that in Hong Kong. One can say a lot of, shall we say, appropriate words that
would be appreciated by the international press and by many parts of the world, but I – and, I think,
many of my colleagues – have yet to be convinced that it would make any difference whatever. Here
[in Lebanon] we have a chance, in Hong Kong we have a completely different situation.” Archbishop
Gallagher added: “We hope that the new bishop will also do a lot of good work” (CNA June 25).

Taiwan
June 19, 2021:

Bishop of Tainan resigns
The 54-year-old Bishop of Tainan, John Lee Juo-wang, was ordained a bishop on January 1, 2021.
Now he is stepping down after less than six months in the episcopate. In a letter from the bishop published on the website of the Diocese of Tainan on June 19, 2021, he gives the reason that he developed
“psychological and physical problems” “quite unexpectedly” soon after he took office. On May 7, he reported the facts to the Holy Father and offered to resign. On June 19, the Holy See announced that Pope
Francis had accepted Bishop Lee’s resignation and at the same time appointed the Bishop Emeritus
of Tainan, Bosco Lin Chi-nan, as Apostolic Administrator of the Diocese of Tainan (UCAN June 23;
https://tainan.catholic.org.tw/110.06.19.jpg; see also RCTC 2021, No. 1, p. 16).

June 26, 2021:

Buddhist Tzu Chi Foundation provides Covid-19 vaccines
President Tsai Ing-wen thanked Dharma Master Cheng Yen (證嚴) of the Buddhist Compassion Relief
Tzu Chi Foundation via video on June 26, 2021 for the efforts to participate in vaccine procurement
for the benefit of the government. The order is for 5 million doses of BioNTech. The government confirmed on July 10 that it had issued the Tzu Chi Foundation with the necessary documents to obtain
the vaccination doses.
Previously, two Taiwanese companies, the technology group Foxconn and the largest semiconductor
company in the world, TSMC, had already taken the initiative. The two companies have also received
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the go-ahead from the government to donate five million doses of BioNTech vaccine each to their
country. The deliveries of the vaccine produced in the EU should come directly from the German
manufacturer. The sales partner is the Chinese group Fosun. Foxconn founder Terry Gou stated that
the Chinese government had no influence on the current contract negotiations. Gou had previously
accused Taiwan government of waiting too long to give permission given the urgent need. The affected
party countered, however, that the securing of 5 million doses of Pfizer-BioNTech earlier this year was
almost perfect, but Beijing interfered and caused the agreement to collapse. At the time, Taiwan did
not want to import the vaccine through Fosun, the Chinese contract partner of BioNTech. There was
concern that it might not be of the same quality. To date, Taiwan has received approximately 7 million
doses of AstraZeneca and Moderna vaccines from Japan, the United States, vaccine manufacturers and
through the global vaccine-sharing initiative COVAX (COVID-19 Global Vaccine Access), government data shows, according to the Taipei Times on July 11. According to the Taipei Times on July 14,
of the island’s 23.5 million population, 15.93% had received at least one dose of vaccine. Former Vice
President Chen Chien-jen (陳建仁), a recognized virologist and Catholic as well as former health minister, has high hopes for vaccination to prevent another mutation of the virus. By mid-May, the island
had relatively few infections amid the global pandemic and enjoyed almost normal life with moderate
precautions. Only the shortened quarantine regulation for pilots to five days, the gathering of older
people in teahouses as well as cramped accommodation for guest workers in an electrical company
made the emergence of sources of infection and an increase in cases possible. Rigid measures of danger
level 3, but no lockdown, now ensure that the contagion gradually subsides, so that new freedoms for
encounters should soon be possible again. Everyone is now waiting for the imminent arrival of the vaccine from the hands of the compassionate Buddhist Tzu Chi Foundation as well as the donors Foxconn
and TSMC (ARD July 12, 14; Taipei Times June 15, 30; July 11, 14).
Willi Boehi
This “News Update” was first published in China heute 2021, No. 2, pp. 86-95 (in German). Unless
otherwise indicated, all source references in the “News Update” refer to the year 2021.
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Christian Life among the Lisu in Yunnan Province
Y. Franklin Ishida1

The Lisu in Lijiang, Yunnan Province
Flying into Lijiang is a test in one’s nerves and trust in the pilots. The plane winds its way
into the valleys, its wings looking like they may barely miss mountain ridges. It is a bit
unnerving, but this is the normal arrival to the northern Yunnan Province city of Lijiang.
Lijiang is an ancient city that lies at the intersection of numerous ethnic groups: the
Naxi, Lisu, Yi, Bai, Pumi, among others. Lijiang itself, located in a broad valley, was the
capital of the Naxi kingdom. The other ethnic peoples were scattered in the surrounding
mountain lands, coexisting despite differences in language and cultures.
The Lisu people, about whom I write here, are spread in the northern and western parts
of Yunnan Province, inhabiting the very rugged mountainous parts of the province. They
are one of the 56 recognized ethnic groups in China. They can also be found in neighboring Myanmar and Thailand, as well as some in India. North of Lijiang, though, is one of
the centers of the Lisu lands.
To get there, you head west and north from Lijiang, and especially past the so-called
First Bend of the Yangtze River. Some of this area has been designated as Shangri-La
[County], coming from the fictional place described in the 1933 novel Lost Horizon by
British author James Hilton. While the name here has been given more to promote tourism than being the actual place name, it is as picturesque as you may imagine from the
book. This is the heartland of the Lisu and the Yulong Christian Council.
While the larger towns have a mixed ethnic population, many of the Lisu – and their
churches – are spread throughout these mountains. Their ancient culture and traditional
religion notwithstanding, many Lisu converted to Christianity beginning in the early 20th
century. Missionaries from the China Inland Mission were active among the Lisu of Yunnan. They accepted those missionaries and their teaching the Gospel so that many converted to Christianity quickly to be followers of Christ.

Rev. Dr. Y. Franklin Ishida is Director for Asia and the Pacific of the Evangelical Lutheran Church in America.
He has travelled to Yunnan annually, sometimes twice a year, since 2010. His last trip to Yunnan was in October
2019. All photos in this article are by Y. Franklin Ishida.
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The Christian Church of Wujihou
After traveling north along the Yangtze River, we now head west into the mountain valleys. Past the picturesque village of Liming and deeper up the valley is the hamlet of Wujihou. A church stands at the end of the road. Though remote, this church actually represents one of many gathering points for the Christian faithful. On any given Sunday,
parishioners would hike for hours over mountain paths to arrive at church. The church is
usually packed with some 40 people, young and old, and children, too. To only gather for
a worship service would be a waste of time for those who have spent hours getting there.
So church activities run all day.

Wujihou Christian Church.

This is a lively Christian community. The people may see each other only once a week at
the most. But their faith remains deep as they pray together, sing hymns – most of which
came from missionaries over a century ago – and study scripture. They are led by an evangelist who preaches, teaches and leads the singing. And it seems as if the kitchen is a constant spot for activity to make sure meals and food are ready during the course of the day.
Wujihou is one of 82 congregations and worship points in Yulong Christian Council’s
service area that covers four counties and one district. Yulong County itself has 56 of these
congregations with almost 6,000 members.
Today, some 70 percent of the approximately 750,000 Lisu in Yunnan Province are
Christian. While the Communist atheist ideology has affected religiosity in China and this
is a factor within the Lisu communities as well, the Christian faith has remained strong
among them. During the sociopolitical purge of the Cultural Revolution from 1966 until
1976, many Lisu Christians continued to practice their faith in secret. One elderly man
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recounts how, at night, his parents would whisper-sing hymns. They would also read from
the Bible by candlelight. Fortunately for them and many other Christians in this region,
their remote living spared them from the harsher effects of anti-religious sentiments.
Their steadfastness to the faith has made Christianity a normative part of their culture.
And today, the Chinese government has proposed considering Christianity as the official
religion of the Lisu.

Lisu Language and the Fraser Alphabet
The missionary influence upon the Lisu lies deep. Like in many parts of the world, the
missionaries promoted education, agriculture, and health care. The missionaries also created the Lisu written language.
The Fraser alphabet or Old Lisu Alphabet was invented in about 1915 and improved by
the missionary James O. Fraser, a missionary who lived and worked with the Lisu people
in China from 1910 to 1949. During his time in China, Fraser learned to speak Chinese
and Lisu and produced a Lisu translation of the New Testament using his alphabet. The
alphabet is now recognized by the government and is used in the Lisu translation of the
entire Bible. These Bibles, more than 750,000 that have been printed, are among those of
many of the ethnic languages of China printed by the Amity Printing Press in Shanghai.
Meanwhile, as an originally orally-based culture, literacy in the Lisu language remains
low while children grow up learning Mandarin in schools. But the quality of education,
or at least opportunities and resources, remain low in remote places of China. Many Lisu
thus suffer limited opportunities for advancement in society and great numbers of younger
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people travel to cities or other parts of China for work. This further erodes community
and culture.
For some young Lisu people, the church offers opportunities. Education, literacy, including in Lisu, music training (as they already love music), and Bible literacy.

The Bible School of the Yulong Christian Council
Just outside Lijiang is located the Bible school of the Yulong Christian Council with five
instructors at the time being. Started in some out-buildings of one of the churches and
simply as a lay training center, the school has grown to have some 25 students, studying
and living in a large four-story building. Students range in age from 15 to 25. For them,
this is probably the only opportunity for a secondary education or higher.
The Yulong Christian Council has fewer than 20 full-time staff. There are two areas of
work covered: grassroots ministry and the Bible school. Grassroots ministry leadership is
about assisting with congregation leadership and evangelism. Historically, there had been
no systematic church training for local ministers, so council staff would go out into congregations and provided practical training on the ground.
It is to this that the Bible school brings a strong education program for young grassroots leaders. It has six teachers: three in Bible, three in instrumental music. The students
come from beyond Yulong County, and even from other than the Lisu people. Most come
from remote congregations. Interestingly, some come with no faith (encouraged by their
families to get an education); some are delinquents; some do not know what prayer is
about, have never read the Bible. According to the director of the Bible school, it feels like

A class at the Bible school.
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things start from zero. “But we accept them equally.” The program starts with reading the
Bible and prayer, how to lead a good life. “After three years, we see change. When they first
come, they don’t want to pray. We ask them to attend morning and evening prayer, and
they come to see what this is all about.”
The curriculum is balanced between Bible and music. Students, both women and men,
are equipped equally. “Our graduates are very liked in the churches because they can
preach, sing, and play instruments.” They also learn to live independently and cook (even
cook for 50 people). Support for the students comes from the different counties reflected
in the study body, where churches in each county are responsible for one month each for
the food. Much of this comes from their own crops.
After graduation, these lay evangelists return to their villages and live lives within their
communities, while at the same time attending to worship leadership, Christian education, and music leading. Many actually desire to go on to seminary, typically at Yunnan
Theological Seminary in Kunming or Sichuan Seminary in Chengdu.
In addition to training lay evangelists, the Bible school offers a three-month training
program in leadership, and a women’s training program. There also is Lisu language instruction three times a year (one week each).
Even as the missionaries instilled a strong sense of evangelism and church planting
among the Lisu, this is certainly carried on by the cadre of evangelists trained by the
church. With only three ordained pastors to cover the broad swath of territory of the Yulong Christian Council, it is the people themselves who develop their own churches.

Meile Anqi Christian Church
As you travel the road to Liming, there is a branch road that leaves the valley and winds
into the mountains through gorges and ridges. At the end of this road is the village of
Meile. This village is a central marketplace for the district, but it has had no church there
for the surrounding area.
The people petitioned the government to establish a church. The local government
agreed and granted the land on which to build a church. The understanding was that this
was to be not just a place of worship, but a social and cultural center for the people, something that is already important for the Lisu people. The challenge was for the church to
find funds to build a building. The Evangelical Lutheran Church in America contributed
funds for the construction with two conditions: only 50% of funds would be provided with
the rest resourced from the local church itself; and that the church building design should
incorporate Lisu cultural elements (rather than Western styles often used around China).
On Easter 2015, Anqi Christian Church was dedicated. A crowd of more than 100 people processed around the church while singing a hymn, led by a cross-bearing member
and Pastor Li Zhi, the lead pastor of the Yulong Christian Council. Then with a loud shout
and a knocking on the door, the church opened up for worship.
This Easter service was a pure celebration of faith and life, and even culture. I was told
that this worship was the first time – at least in this region – that traditional Lisu instruments, songs and dance were incorporated into a worship service. Indeed the Lisu are a
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Meile Anqi Christian Church.

musical people. But while most hymns are old missionary hymns, the use of their own
culture in worship – together with a church building design set in their own context – is
something that has been coming for a little while now. (Already the Wujihou church had

Easter worship at Anqi Church.
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been rebuilt in a more traditional Lisu style; also constructed with some funding from the
Evangelical Lutheran Church in America.)
The name Anqi actually has a double meaning: In Mandarin, it means “peaceful prayer”
while in Lisu, the word means “Rock of Ages,” something you can imagine from the cliffs
that tower around the church.
In terms of being an expression of a strong faith, what was amazing was the number of
people attending this Easter church dedication service, considering the members of the
wider church had been gathered in a far different place for their annual Holy Week vigil.
Over the course of three days leading to Easter, the faithful gather from the far corners of
the region. Hundreds come together for prayer, Bible study, preaching, singing, and community faith-sharing. Children
have their own program. They all
sleep in communal areas and eat
food that has been prepared en
masse. They come in small busses, by motorbikes, and even on
foot. One person had traveled a
week to get there from Tibet.
The Holy Week vigil is rotated
among the congregations, who
spend a couple years sometimes
preparing for the event. It is one
of the highlights in the life of the
church, but in that year, 2015,
having this vigil plus the dedication of a new church, and in two
different locations, gave the peoPastor Li Zhi, lead pastor of the Yulong Christian Council.
ple a double celebration.

Xincheng He-yi Church
The other example of evangelical zeal within the church is the effort to prepare a spiritual
home for new residents of the city.
Xincheng [New City] He-yi [Unity] Church was established in a newly developing part
of Lijiang city. This new residential area is being developed to house common citizens
(as opposed to those living for tourism in areas of the old city.) Many new people are
coming in from the countryside, including church members. The need to have a church
community is important for these people. At the same time, the church reaches out among
non-Lisu and non-believers as well. The pastor, Tao Meihua, is herself of the Miao ethnic
minority (married to a Lisu pastor) and the worship community includes those from the
other ethnicities of Lijiang, including from the main Chinese Han people. Because of this,
church activities are conducted in Mandarin.

Religions & Christianity in Today's China, Vol. XI, 2021, No. 3

26

Christian Life among the Lisu in Yunnan Province
As the congregation – initially set up as an unregistered church gathering (though not
underground) – grew, the government asked it to be registered. Typically, such a religious
community has to have about 100 members before becoming registered. This government
“order” came while the church had only about 30 members. The congregation then made
a leap of faith and rented space across the street from its original place. Much larger, this
store front church features a first floor used for various communal activities, such as music
and afterschool programs for children and youth as well as for fellowship; a second floor
worship space; and a third floor for meetings as well as a future small staff apartment.
“We approach people by making
friends, telling the good news. At our
first Christmas here, ten people were
baptized,” says Pastor Tao Meihua.
“One thing we do special here is to
reach out, to be in contact with the
newly baptized once a week. I feel this
kind of relationship-building is key
to ongoing outreach beyond this and
community-building.”
“Our Saturday program for youth
is important,” states Pastor Tao. “From
1-4 pm we teach instrumental music.
Then there is Bible study. There are
Pastor Tao Meihua.
some 20 youth, who sometime bring
friends and then things grow to 30.”
“With all this, basically in the past couple years, this congregation went from 0 to 30 members. Of course, there are quite some challenges ahead. But we continue to see growth,”
she concludes.
Now, the congregation is in conversation with the government about purchasing property in order to build a church building. This may take time (and money).
All during this time, He-Yi Church has continued to see growth. There are always new
people at worship and at least 40 people worshiping regularly. While this is an urban ministry, the congregation offers training for those village evangelists, particularly in areas of
technology and liturgy, to experience different styles of worship. There are various group
activities for all ages, with some ongoing focus on high school and university-aged youth.
A good number of these younger people are involved in worship and leadership.
According to Pastor Tao, things like Bible study are more interactive than “teaching.”
She says that this approach has come from the experience of the context, where people
are seeking answers in all aspects of life. This interactive engagement can also be seen at
other times such as the after-church fellowship, where people were asking questions. This
interactivity extends beyond the church as members organize visitation groups to check in
on those who have not been in worship, and prayer groups that drive around in a car and
pray at key spots around the city.
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Worship at He-Yi Church.

Engagement in Lisu Agriculture
Church is not just about a spiritual endeavor, meanwhile. The early missionaries encouraged the development of Lisu agriculture, away from subsistence living to a livelihood.
Back in the mountain areas, one notices
how difficult it is to engage in typical agriculture due to the terrain. Traditional practices include raising goats and small-scale
vegetable farming. This is their life, so actually the key is to enhance what they already
have rather than change anything. And this
is where the teamwork of local government,
agricultural universities, cultural associations,
and the communities of which Church is a
part have come together to facilitate learning
new techniques, diversification, and marketbuilding.
Goat is an important staple in the region’s
diet. Bringing in different breeds of goats
that reproduce faster and provide a better
quality of meat was one of the strategies for
greater income. In one of the experimental
Chao Wanshen and one of his goats.
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areas high above Meile and Liming, Chao Wanshen speaks of how the improved goat
breeds have improved his life. “I already have a family home in which to live and having
greater incomes from goat-raising has given me the incentive to stay on the land rather
than migrating to the cities in search of a job.” In turn, this is a way for the Lisu to maintain
their cultural ties with the land and community, to stay on the land rather than migrating
to cities where life can actually be harder.
Taking advantage of market needs is one key to greater agricultural production. Walnuts are easy: plant the trees, allow several years to grow, and you have automatic crops.
Add to walnuts a favorite seasoning: honey. While harvesting wild honey has been a traditional Lisu practice, creating higher yields with actual bee-keeping is being developed.
What started as a hobby has now become an income-generating project for Li Wanrong and his spouse He Xiu’e. “The price of honey does fluctuate,” he says. “But in general
I make what amounts to about half of the retail price for my honey.” Compared to the
subsistence farming of livestock and field crops they both grew up with, this makes a big
difference in their lives. And the church has helped them move in this direction.

Li Wanrong and He Xiu’e.

For Li, in particular’, the church has had other influences. He was not a Christian at first.
“I became a Christian in 1988. I had grown tired of the superstitious religion I held to.
Everything was a god, and we had to do lots of sacrifices.”
“I then heard of this one God, a universal God. I just wanted one God with whom I
could communicate. I now believe I have found him. And that’s how I came to know God
and Jesus.”
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Li and his immediate family were the first in his village to become Christian. Now, out
of a population of 560, there are five or six Christian families. Twenty or so worship each
Sunday in the small village church, which Li leads as the local evangelist.
“I really had a reputation of being spiritual, but I was not satisfied with myself until I
found this God,” says Li, who was later invited to attend Bible school and subsequently
appointed as an evangelist. “After I became a Christian, I became more tolerant and people
liked me better. I became a transformed person: God changed me! For we cannot change
ourselves.”
Other crops that have been developed for the area include Chinese herbs, corn, and potatoes. Graduates of the Bible school, as noted earlier, often return to their home communities to engage in agriculture themselves. As part of their training and leadership development, they do regular work outings to help local farmers with their farm work, even as
together they learn and develop new techniques. It is this kind of community engagement
that builds trust within the Church and further develops community.

Bible school students helping with crop preparation.

Other Central Features of Lisu Community
One of the central features of Lisu community is song and dance. The Lisu are a singing and dancing people. Every social occasion will include singing. There are elaborate
drinking songs (actually more about toasting to honor someone), songs of love, nature,
and those to dance to. Dances are typically what are called line-dances: the group holding
hands while dancing in step. Some of the dances are actually quite interesting with off-beat
rhythms (whereas most dancing is in threes or fours, these are in sevens).
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There are regular Lisu cultural festivals. Lisu from all over their inhabited area, including
Thailand and Myanmar, gather for days of story-telling, song, and dance. Local festivals
at different times during the year also become a time for coming together as community.
If song and dance are part of community, community is also with the wider, cross-border world of the Lisu, sharing their culture and faith. While their culture and expressions
of it bind them together, we see an example of how faith transcends boundaries and life’s
challenges.
The Lisu have had a challenging life. But, especially with church as a center, they have
found ways to meet those challenges and develop themselves, for themselves and by themselves.
The examples I give here are only from parts of northern Yunnan. But you can repeat
same kinds of experiences in other parts of the Lisu world, especially with the centrality of
the Christian faith and Church in people’s lives.
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Gail King, “A Model for all Christian Women”. Candida Xu, a Chinese Christian Woman of the Seventeenth Century, Collectanea Serica, New Series 2,
Abingdon, Oxon – New York – Sankt Augustin: Routledge – Monumenta
Serica Institute 2021. xv, 162 pp., Illustrations, Bibliography, Index with
Glossary. ISBN 978-0-367-68290-3
Leopold Leeb
Translated by Jacqueline Mulberge SSpS
Prominent and revered Catholic women
of the 17th century are not uncommon
in the Philippines, as for instance the
foundress of the “Religious of the Virgin Mary,” Venerable Ignacia del Espíritu
Santo (1663–1748). In Vietnam, as well, a
community of virgins was founded early
on, namely the “Amantes de la Croix”
(Sisters’ Congregation of the Love for the
Holy Cross), which was founded in 1670
by Mgr. Pierre Lambert de la Motte. Very
little is known, however, about the first
Christian women in Tonkin or Cochin
China. Only tragic women’s fates have
come down to us from the early days of
Christianity in Korea and Japan, such as
that of the Korean woman Julia Ōta (ca.
1560–1612), who was taken to Japan by
the Christian Daimyō Konishi Yukinaga
in 1592 and converted there, and who
then steadfastly stood up for the faith and was banished to the island of Kōzu-shima for
that reason. Or Hosokawa Garasha (1563–1600), who came from a noble family and was
married to the Daimyō Hosokawa Tadaoki. She corresponded with the Jesuit Gregorio de
Céspedes (1551–1611) and, probably in an emergency situation in order not to fall alive
into the hands of the enemies, had herself killed by a servant. There is no shortage of tales
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of martyrdom about the hair-raising ordeals of beatified or canonised Japanese women,
such as Maria Murayama (c. 1595–1622), Magdalena Kiyota (c. 1580–1627) and Marina
Ōmura (c. 1590–1634). So it is good to hear about the only notable Chinese Catholic
woman of 17th century China that she was not a tragic martyr figure, nor a nun nor virgin
catechist, but a wife and mother of a large family, a businesswoman and very committed
social activist, a creatively thinking missionary from the upper class, but still a traditional
Chinese woman, a careful guardian of Confucian etiquette and (probably) with small
bound “lotus feet.”
With her book “A Model for all Christian Women”. Candida Xu, a Chinese Christian
Woman of the Seventeenth Century, Dr. Gail King has made a unique contribution to the
history of Catholic women in East Asia. Candida Xu 徐 (许) 甘第大 (1607–1680), the
“petitte fille du Grand Chancellier de la Chine,” was the granddaughter of the high state
official Xu Guangqi 徐光启 (1562–1633). Sie lived in a Catholic family in Shanghai and
married a civil servant, Xu Yuandu 许远度 (ca. 1600–1653). She followed her husband
to Songjiang (roughly 30 km west of Shanghai) and endeavoured to spread the faith in
her family and the emerging Christian community in Songjiang. Candida Xu had eight
children and was known as the mother of the Mandarin Xu Zuanzeng 许缵曾 (1627– ca.
1696). During her lifetime, the Catholic Church in Jiangnan (the provinces in the region at
the lower reaches of the Yangzi River) flourished, due among other things to the founding
of lay communities by the Jesuit missionary Francesco Brancati (1607–1671). However,
the expulsion of the foreign missionaries in the wake of the “Calendar Case” (1665–1666)
already ushered in the long period of underground existence of the Church communities.
Candida Xu, who headed a large household and became a widow in 1653, was able to develop remarkable financial power through cotton processing (weaving and embroidery)
and trade in textile products, together with her daughters and servants; she used this financial power to carry out her charitable and missionary projects. It is quite amazing
that she financed or co-financed the building of more than thirty churches in the lower
reaches of the Yangzi River and an additional nine churches in other provinces (Henan,
etc.). Apart from that she ensured that Christian oil paintings were imported from Macau,
bought or produced liturgical vestments and subsidised the printing of Christian literature. She also urged her son to found an orphanage and was personally concerned for
abandoned children and the needs of poor Christians, for some of whom she bought coffins and financed a respectable burial.
Candida Xu (we do not know her full Chinese name, only her Latin baptismal name
Candida) had long been a celebrity, mainly because of a booklet, written by the Belgian
Jesuit Philippe Couplet, entitled Histoire d’une dame chrétienne de la Chine (Paris 1688).
That work aroused great interest in Europe and there were soon Spanish (1691), Flemish (1694) and Italian (1694) versions of the book from which Chinese translations were
made as well (in the years 1882, 1927 and 1938). As the author notes, this biography by
Couplet is unfortunately almost the only source on Candida Xu and because that source
at first did not appear in China and in Chinese, Candida remained relatively unknown
in China itself for a long time. One could almost call this very limited source situation
“precarious”. That is why it is doubly important and commendable that Gail King’s study
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attempts to embed Couplet’s biography in the wider context and to situate the data on
Candida’s life on a broader basis.
The author of the book, Gail King, gained her doctorate from the University of Chicago
in the field of Chinese literature in 1982. For many years she was the “Asian Studies Librarian” at the Harold B. Lee Library of Brigham Young University in Provo, Utah. As Professor Mungello writes in the Foreword, she dedicated her life’s work to Candida Xu and
has already written for more than three decades on the family history of the Xu clan. She
researched Candida Xu extensively; more than twenty years ago (1998) her truly in-depth
analysis “Candida Xu and the Growth of Christianity in Seventeenth Century China” was
published in the journal Monumenta Serica. The present volume, which was also published by the Monumenta Serica Institute, summarises Gail King’s many years of study
and includes valuable visual material and appendices, such as parts of the remarkable
autobiography of Candida’s son Xu Zuanzeng (pp. 115-120) and the English translation of
Xu Zuanzeng’s biography of his mother, which was only available in a Spanish version (pp.
121-131). The bibliography (pp. 135-153) and the glossary (pp. 155-162) are of considerable help to the academically interested reader.
After a discussion of the two main sources on Candida’s life (the biographies of Couplet and Xu Zuanzeng), the author presents the genealogy and family tradition of the Xu.
Candida’s ancestors probably lived first in Kaifeng, then in Suzhou. It was not until around
1450 that a branch of the Xu family settled in Shanghai. The present work includes old pictures of circular walled Shanghai of the late Ming dynasty and even an old sketch of the Xu
family dwelling. Here we also learn that the city district Xujiahui 徐家汇 (formerly mainly
known as “Zikawei”), which was the most prominent centre of Catholic life in all of China
in the 20th century, belonged originally to the land of the Xu family which was located in
the west (rather than “south,” as it says on page 38) of the old city. The well-known grandfather of Candida, Xu Guangqi, was baptised in 1603 and converted his old father and the
entire family. Thus Candida, born in Shanghai as one of the children of Xu Guangqi’s only
son, grew up as a Catholic from the beginning.
The author Gail King describes the work of the women in that time and that region:
production, processing and marketing of silk and cotton. She gives an insight into the
childhood, youth and marriage of the young Candida, where she also addresses the problem of marrying a non-Christian partner at that time. Candida’s three sisters, Felicitas,
Martina and Monica, were also married to men who were open to Christianity, and so
they probably formed the “original Catholic population” of Shanghai. Candida herself
bore her husband eight children, including three sons, so it must have been quite painful
for her that her Buddhist-oriented husband took a concubine.
In many ways, Candida Xu attempted to reimagine the traditional Confucian female
role and to cross certain boundaries. The details taken from her biography are quite concrete and informative. In an environment that placed great store by the strict separation
of the sexes, Candida endeavoured to get women and girls in her circle of acquaintances
“used” to contact with men (priests), e.g. she sent girls to priests to receive a blessing and
in that way prepared them for informal contact with men, which was also important for
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Confession (p. 73). It is hardly conceivable to us now, how many Confucian taboos were
slowly softened and finally transformed by Christianity.
Gail King’s study is up till now certainly the most detailed academic study of Candida
Xu and she also attempts to clarify a number of questions, such as: How could a woman
become so active and influential in the traditional, male dominated Chinese society? One
interesting observation on that is that precisely the Confucian family model played into
the hands of the activity drive of the widow Candida, because the tradition required that
sons had to obey the mother, and so Candida used the official civil servant status of her
son to travel and to realise Church projects. The author argues there that to a certain extent women enjoyed more freedom of movement than men. “[B]ehavioral expectations
[…] were not as rigid for women, and the lines of convention were more malleable for
them. So long as women stayed in a place of hierarchical subservience, much was possible.
Chinese Christian women and Candida Xu benefitted from this” (p. 102). The author also
traces how Candida Xu was forgotten during the times of persecution in the 18th century,
but became better known again in China from the end of the 19th century through three
Chinese translations of Couplet’s biography (p. 109).
What the author could perhaps have expanded better is Candida Xu’s relationship with
other Chinese Christian women of her time. Agatha Tong (Tong Yajiada 佟亚加达), the
wife of the Manchu mandarin Tong Guoqi 佟国器, is mentioned twice (p. 71 and p. 80),
but she is missing from the index, and it would have been good to say a little more about
Agatha Tong or Tong Guoqi, since she was, after all, a comparable Catholic from the nobility. The “Christian women of the Ming Court” are also mentioned on page 71, but for the
non-specialist reader, further explanation is needed here, for it is hardly common knowledge who these Christian women were. Wasn’t there even the Empress Mother, baptised
as “Helena” (Liena 烈纳) in 1648? Agnes Yang (Yang Yinuosi 杨依搦斯), the daughter of
Yang Tingyun 杨廷筠, who led a charitably active community of women in Hangzhou, is
also not mentioned, which on the other hand is again understandable, since there is much
less material on these women than there is on Candida Xu.
One could have described in a little more detail the various lay organisations that existed in the Shanghai region at that time and which were linked above all to the name
of the Jesuit Francesco Brancati who was so successful. Fortunato Margiotti OFM has
written several articles on that subject (thus for instance “Congregazioni laiche gesuitiche
della antica missione cinese,” in: Neue Zeitschrift für Missionswissenschaft 18 [1962]), and
although Brancati is mentioned several times, on two pages (pp. 90-91), relatively little is
said about those significant lay organisations which Candida Xu so generously supported.
King’s comments are mainly based on English and Chinese sources, although a few French
and German studies are also cited.
Comparison with Japanese Catholic women would certainly also have been very interesting. Although King mentions the work of Haruko Nawata Ward (Women Religious
Leaders in Japan’s Christian Century, 1549–1650, published in 2009) in a footnote on page
71, any further reference to the reality of Christian women in Japan is missing. Especially
for the “indirect evangelisation” of women (“[i]ndirect means of sharing the gospel with
women”, p. 100) many examples can certainly be cited from the early mission to Japan. A
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comparison with outstanding women in the church history of Japan (and Vietnam, Korea)
would have made Candida Xu’s unique profile even more visible.
Candida Xu lived “a life of [...] dedicated intentionality” (p. 104) and thus developed her
potential as a “strong woman.” The author notes that a number of “strong women” (p. 102)
had already proven themselves among her ancestors. However, there is no mention that
the Xu family also produced a number of “strong women” in the 19th and 20th centuries.
One might have expected at least a reference to Ni Guizhen 倪桂珍 (1869–1931), who
came from the Xu family on her mother’s side and through marriage with Song Jiashu 宋
嘉樹 (Charlie Soong) became the mother of the politically, economically, but also charitably active “Song Sisters” (Song Qingling 宋庆龄, Song Meiling 宋美龄 and Song Ailing
宋蔼龄).
Further desiderata would include other links into the 20th and 21st centuries. For example, where it says that Candida’s three sisters Felicitas, Martina and Monica were also
married to men sympathetic to Christians, one of whom was from the Ai 艾 family (p. 52),
Shanghai Christians will know that the Ai clan was also a well-known Catholic family in
the 20th century, which generated several priestly vocations. That and similar connections
to the present-day Church in Shanghai could make the book much more interesting to
Chinese readers. A footnote on p. 112 mentions that Xu Guangqi of the Shanghai diocese
was already declared blessed (“In 2011 the diocese of Shanghai declared the beatification
of Xu Guangqi”). That was based on a misunderstanding, however: only the process of
beatification was applied for, or the old idea of a possible canonisation from the year 1933
was taken up again. Officially Xu Guangqi has not been declared “blessed” in the Catho
lic Church. This rather significant, mistaken information shows that the author’s direct
connection to the current Church in China is fairly weak. Another example: The Jesuit
and historian Xu Yunxi 徐允希, a member of the Xu family in Shanghai, is mentioned,
to be sure, as the translator of the third Chinese edition of Candida’s biography, but the
dates of Xu Yunxi’s life (1870–1940) are not precisely given in the index, it only states “(fl.
1900–1938”). The fact that Fr. Vincent Lebbe started Catholic Action in Tianjin in 1912 is
indeed mentioned, but that the Shanghai entrepreneur Lu Bohong 陆伯鸿 (also known as
“Lo Pa Hong”, 1875–1937) co-founded a lay group similar to Catholic Action in Shanghai
shortly afterwards is not mentioned, although Lu in particular, as a layman and charitably
active businessman, would be a good comparison to Candida Xu. What is lacking in the
book, therefore, is the comprehensive and deeper connection to more recent times, to the
present, to today’s Shanghai and Songjiang. It would have been nice if the author had tried
to interview a woman from the Xu family in Shanghai or if she had made a trip to Songjiang to enquire about possible local traditions (perhaps in connection with the former
tomb of Candida) or to photograph the present-day appearance of the Catholic Church
there. However, this would have required not only time and commitment but also a shift
in thinking: from a text-based study to field research and oral traditions, from the neatly
codified past to the confusing, challenging and often bitter present: is it not bitter that, besides Candida Xu, the great historians and theologians of the Xu family of the 20th century
are virtually forgotten in China?
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Together with Tang Yaoguang’s 唐耀光 doctoral thesis Theologisches Denken bei Xu
Zongze (1886–1947), [Theological Thought in Xu Zongze (1886–1947)], which was written
at the Philosophical-Theological College of the Steyl Missionaries in Sankt Augustin and
published by EOS Editions in 2018, Gail King’s work is in any case an important building
block in the rehabilitation of the other great figures of the Xu family, who unfortunately
all too often exist only in the shadow of the (unjustly?) all-superior Xu Guangqi and are
consigned to oblivion. It is very much to be hoped that a Chinese version of Gail King’s
book will soon be published so that non-Christian historians in China can also discover
this great and indeed unique Catholic lady of the 17th century and make even more connections to the present day.
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