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Editorial

Dear Readers, 

With his article on prevention concepts against sexualised violence Gao Jingchuan, a 
priest of Yongnian Diocese in Hebei Province, is largely venturing into new territory. Up 
till now no cases of sexualised violence are known from the Catholic Church in Mainland 
China. The problem is not or is hardly discussed in the Chinese Church on the Main-
land and is generally taboo. His article “Prevention Concepts against Sexualised Violence, 
Reflections for the Work of the Church in China with Children and Young People” is a 
translated excerpt from his Bachelor’s thesis in the Social Work degree programme, which 
he submitted in German language to the Catholic University of Applied Sci ences North 
Rhine-Westphalia, Cologne Department, in July 2021. 

In his article “Tragedy and Hope for Happiness. Stories from the Girl Temples,” Prof. 
Dr. Piotr Adamek SVD, Fu Jen Catholic University Taipei, presents a complex phenome-
non of folk religiosity, the girl temples (guniang miao 姑娘廟), that proliferated among the 
Han Chinese, and particularly in Taiwan. 

Besides these two articles the first 2022 issue of Religions & Christianity in Today’s  China 
(中国宗教评论) also includes the series of News Updates on recent events and general 
trends with regard to religions and especially Christianity in today’s China.

Religions & Christianity in Today’s China is freely available on the website of the China- 
Zentrum, www.china-zentrum.de. Additionally, readers who subscribe to Religions & Chris-
tianity in Today’s China will regularly receive e-mail updates providing web links to the 
contents of each newly published issue. – The China-Zentrum is a non-profit or ganization. 
For the publication of Religions & Christianity in Today’s China we are dependent on the 
generosity of our friends and  readers. In order to help us cover inevitable costs, we would 
be very grateful if you could consider sending a voluntary contribution.

Sankt Augustin, February 2022      The Editors
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News Update on Religion and Church in China  
September 10 – December 4, 2021

Compiled by Katharina Feith, Isabel Friemann (China InfoStelle) and Katharina 
Wenzel-Teuber 
Translated by David Streit SVD 

The “News Update on Religion and Church in China” appears regularly in each issue of Religions & Chris-
tianity in Today’s China (RCTC). Since the editorial staff learns of some items only later, it can happen 
that there are chronological overlaps between “News Updates” of two consecutive issues of RCTC. In these 
cases stories referred to in earlier “News Updates” will not be repeated. All “News Updates” can be found 
online at the website of the China-Zentrum (www.china-zentrum.de). – The last “News Update” (RCTC 
2021, No. 4, pp. 3-20) covered the period June 17 – October 25, 2021.

Politics

November 11, 2021:

CPC Central Committee adopts “Resolution on the Major  
Achievements and Historical Experience of the Party over the 
Past Century”

So far, in the 100 years of the CPC’s existence, there have only been two such resolutions on party 
history: in 1945 under Mao Zedong’s party leadership and after the end of the Cultural Revolution in 
1981 in the Deng Xiaoping era. A good half of the text of the current resolution is dedicated to the “new 
era of socialism with Chinese characteristics” starting from the 18th party congress in 2012 (at which 
Xi Jinping took over the leadership of the party). The resolution with the Chinese title 中共中央关于

党的百年奋斗重大成就和历史经验的决议 can be found in an official English translation at www.
chinadaily.com.cn/a/202111/16/WS6193a693a310cdd39bc75b43.html.
Xi Jinping aims to be re-elected as general secretary of the party in autumn 2022. In the spring of 2023, 
due to a constitutional amendment, he can also be elected president for the third time.

Religious Policy

November 24, 2021:

Yunnan Province adopts Regulations on Religious Affairs with 
paragraphs on minors and religion – Two provinces legally  
prohibit religious summer camps for minors 

As far as is known, there is no legal basis in national legal norms for the increasing local bans on minors 
entering religious sites and attending religious courses. The national Regulations on Religious Affairs 
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do not contain any provisions on minors. In the meantime, however, provisions have been included in 
the local Regulations on Religious Affairs of five provinces, most recently in Yunnan Province. Article 
35 of the Regulations on Religious Affairs of Yunnan Province says: “No organization and no individual 
may organize, induce or force minors to take part in religious activities.” This sentence in the same or a 
similar wording can be found also in the Regulations on Religious Affairs of Qinghai (adopted in 2021, 
Article 49), Shanxi (2020, Article 23), Hubei (2019, Article 42) and Guizhou (2019, Article 40). The 
Qinghai and Shanxi Regulations on Religious Affairs in the said articles further contain the sentence: 
“It is forbidden to spread religion among minors by organizing study trips (研学旅行), summer camps 
(夏令营), retreats (修行营), etc.” 
This means that, for the first time, in legal norms on the provincial level, we see provisions that explic-
itly restrict the religious education of minors and give the authorities the opportunity to take action 
against the participation of children and young people in community religious life. Xinjiang is in a 
unique position, in that children and young people have not been allowed to enter mosques, churches, 
etc. for many years. In the Regulations on Religious Affairs of the Xinjiang Autonomous Region of 2014 
(Article 37) it is explicitly stated: “Minors are not allowed to participate in religious activities.” 
Sources: Regulations on Religious Affairs of Yunnan Province 云南省宗教事务条例 at www.sara.
gov.cn/flfg/363527.jhtml; Regulations on Religious Affairs of Qinghai Province 青海省宗教事务条

例 at www.sara.gov.cn/flfg/358584.jhtml; Regulations on Religious Affairs of Shanxi Province 山西省

宗教事务条例 at www.sara.gov.cn/flfg/331750.jhtml; Regulations on Religious Affairs of Hubei Prov-
ince 湖北省宗教事务条例 at www.sara.gov.cn/flfg/321060.jhtml; Regulations on Religious Affairs of 
Guizhou Province 贵州省宗教事务条例 at www.sara.gov.cn/flfg/320400.jhtml. For more information 
and sources, see the article in China heute 2021, No. 4, pp. 207-210 (in German).

December 3–4, 2021:

National Conference on Religious Work with a programmatic 
speech by Xi Jinping

The last high-level religious-political summit of this kind of the party and state leadership took place 
five years ago (April 22-23, 2016). At that time, too, Communist Party General Secretary Xi Jinping 
gave a speech in which, among other things, he finally established the perseverance in the orientation 
of religions towards Sinicization as a core concept of the party’s religious policy (cf. RCTC 2016, No. 3, 
p. 7) – with great effects, as we know today. His speech at the 2021 Religious Conference is (as in 2016) 
only available in a summary from Xinhua. The differences, compared to 2016, are not apparent at first 
glance. Below are some points from the speech (comments in square brackets). 
Much of the fundamentals have remained, such as the demand for the Sinicization of religions, which is 
mentioned seven times in the text and was also strongly emphasized by the Chinese state media in the 
reporting on the conference, and the adaptation of religions to socialist society. The policy of freedom 
of religious belief is also continued. Sinicization is one of the “nine musts” (九个必须) that the Chinese 
media discovered in Xi’s speech. It is associated with the term “identification” (认同), which was not 
mentioned in the 2016 speech: “Deepen the Sinicization of the religions of our country, [...] increase 
the identification of personalities from religious circles and the masses of religious believers with the 
great fatherland, Chinese nation and culture, the CCP and socialism with Chinese characteristics,” Xi 
Jinping said, according to Xinhua. [“Identification” here is a clearly more exacting requirement than 
“adaptation,” as it affects the inner attitude.] 
“The system and the mechanisms of religious work must be perfected” so that “the party leads, the 
government administers, society cooperates [协同] and the religions control themselves [自律],” says 
Xi. Elsewhere in Xi’s speech it says: “The religious circles must be supported and guided to strengthen 
self-education, self-management and self-restraint [自我约束].” The terms “self-control” and “self-re-
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straint” are also new. [This obviously means that the official religious organizations should be set up 
and controlled by the authorities in such a way that they have the religious communities under control 
of the party.] In the “self-construction” of religious organizations, the „system of democratic supervi-
sion” of their leaders must be improved. [New provisions for the supervision and regular assessment of 
religious personnel by religious organizations can be found in the “Measures for the Administration of 
Religious Personnel” of 2021]. 
The old “principle of independence” of religions [from foreign powers] is linked directly to the question 
of national security in Xi’s 2021 speech: “We must adhere to the overall concept of national secu rity 
[总体国家安全观], the principle of independence, autonomy and self-administration and promote 
related work in an integrated way.” 
Also new in 2021 is that in Xi’s demand for the training of reliable personnel, not only are party and 
government cadres and religious representatives mentioned, but also experts in the field of religious 
studies as a third group: “We must train a team of religious studies scholars who are firm in ideology 
and politics, adhere to the Marxist view of religion, have an excellent academic style and are good at 
innovation in order to strengthen the development of the subject of Marxist religious studies.” [In 
China, departments of religious studies at state-run research facilities have the role of a think tank for 
political deciders, at the same time they sometimes maintain or maintained good relationships with 
the religions they researched.]
The long-term effects of this National Conference on Religious Work will have to be seen in the future, 
especially since it remains unknown which specific resolutions were taken internally in the two days 
of the meeting. The Xinhua rendition of Xi’s speech can be found in Renmin ribao (Dec. 4) at http://
politics.people.com.cn/n1/2021/1204/c1024-32299688.html, and an edited short version of Xinhua at 
www.sara.gov.cn/zsjyw/363970.jhtml.

Religions in General

November 3, 2021:

Bitter Winter: In the first three quarters of 2021, 600 members of 
the Church of the Almighty God were sentenced to prison terms

Bitter Winter, a news website on religious liberty and human rights in China run by CESNUR (Center 
for Studies on New Religions) in Turin, often reports on the “Church of the Almighty God” which is 
forbidden and suppressed as a “cult” (xiejiao 邪教) in the PRC and which now also operates interna-
tionally. According to a report on the website dated November 3, in the course of the year 2021 until 
September, 600 members of the group were sentenced to prison terms across China, including 237 
in Shandong Province alone. For these figures, Bitter Winter referred to its own sources in China and 
court rulings. On September 25, 2021, the People’s Court of Zhangqiu in Shandong opened a trial 
against 48 members of the Church who had already been arrested in 2019; they were sentenced to pris-
on terms of two, three or more years, the website said. Bitter Winter also reported cases in which even 
ordinary members had been sentenced to terms of seven years or more. According to the portal, the 
Central Commission for Political and Legal Affairs ordered a three-year nationwide crackdown cam-
paign against the Church of the Almighty God in September 2020 (bitterwinter.org 12/30/2020; 11/3).
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Daoism

October 20, 2021:

Guangming ribao publishes contribution “Dialogue of Cultures – 
200 years of German translations of the Daodejing”

Every fourth German owns a copy of the Laozi (Daodejing) – writes Zhu Yubo in the party-affiliated 
newspaper Guangming ribao. According to Zhu, who refers to Knut Walf ’s Bibliography of Western 
Taoism (2010), there are 104 German translations of the Laozi – second in number only to the English 
translations. The first German partial translation from a French version was done in 1827 by the phi-
losopher Carl J.H. Windischmann, the first complete German translation is by Viktor Strauss (1870). 
Zhu describes strategies of adaptation to the local German (and Christian) context by the translators 
Strauss and Richard Wilhelm, as well as the influence of the philosophical ideas of the Laozi on Ger-
man writers such as Alfred Döblin, Bertolt Brecht or Hermann Hesse. German philosophy has dealt 
even more with the Laozi, Zhu says. He speaks of a negative attitude by Kant, a critical reception by 
Hegel, Schelling and Martin Buber up to the great appreciation of Laozi by Heidegger and Jaspers. 
“The Chinese classics, as representative symbols of Chinese civilization, are an important tool to ‘tell 
the  story of China well’ to the world,” writes Zhu Yubo at the end of his long contribution. The history 
of the German Laozi translation has many successes, but also many inconsistencies with the original 
Laozi, Zhu says. He postulates that in view of this, the Chinese academic world must first grasp the 
power of discourse, raise its own voice and actively tell the “Chinese story.” Second, the foreign trans-
lations should be thoroughly researched in order to draw theoretical and practical lessons for new 
translations and revisions. 
Zhu Yubo is a lecturer at PLA Information Engineering University and a postdoctoral fellow at Shang-
hai Foreign Language University. He heads the project “Translation and Dissemination of Laozi in Ger-
many and its Echo in Dialogue with German Philosophy” of the National Social Science Fund (Guang-
ming Daily Oct. 20 as found at www.taoist.org.cn/showInfoContent.do?id=7326&p=%27p%27).

Buddhism

October 29, 2021:

Chinese Buddhist Association publishes “Code of Conduct for 
Buddhist Religious Personnel”

The document was approved by the Chinese Buddhist Association’s Board of Directors on September 
14, 2021. It is intended – as it says in the document – to standardize the behavior of Buddhist religious 
personnel and is based, among other things, on the state “Regulations on Religious Affairs” and “Meas-
ures for the Administration of Religious Personnel” [the latter contain the provision that the religious 
organizations must establish rules of conduct for their religious personnel]. 
The new official code of conduct for Buddhist monks and nuns comprises five points: First, patriotism, 
observance of the law, support of the leadership of the CPC and the socialist system, etc., as well as Si-
nicization and adaptation to the socialist society [i.e., politically correct behavior]. Second, “taking the 
vows as a teacher.” Among other things, this paragraph calls for the prevention of personality cults and 
spiritual control as well as the commercialization of Buddhism. Inauguration rituals for non-religious 
sites and objects as well as competition, extravagance and pomp are to be avoided. Third, morning 
and evening recitation, fasting and scripture study are to be cultivated. The interpretation of the latter 
should be based on the socialist core values as a guideline in accordance with the progress of the times 
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and the excellent culture of China. Fourth, promoting unity and inclusion of the individual in the mo-
nastic community. Fifth, serve society and benefit all sentient beings, practice the spirit of humanistic 
Buddhism.
The text of the “Code of Conduct for Buddhist Religious Personnel” 佛教教职人员行为守则 can be 
found at www.chinabuddhism.com.cn/e/action/ShowInfo.php?classid=509&id=44078, a comic version 
is to be found at https://mp.weixin.qq.com/s?__biz=MzI5MzA1MjI0Ng==&mid=2651588959&idx-
=1&sn=4b6afe02f714718c310f4aacb6505c8b&chksm=f780a366c0f72a70d6b0e7eb3b1805e9c1b-
55baa2f0c699411b90383323727b9ff05bc0a1f48&token=1650. 
On the one hand, the code of conduct is heavily influenced by demands from politics; other points, 
such as prevention of personality cult and spiritual control, are likely to be based on inner-Buddhist 
experiences. So far, the official umbrella organizations of Muslims (Jan. 7 / June 12, 2019), Protestants 
(Sept. 23, 2019, German translation in China heute 2019, No. 4, pp. 227-228) and Daoists (Nov. 27, 
2020) all have released codes of conducts for their religious personnel; those of the Catholics are still 
pending.

November 5, 2021:

Radio Free Asia (RFA) reports on the expulsion of underage monks 
from Tibetan monasteries in Qinghai

According to the RFA, this happened as a result of the Qinghai Provincial Regulations on Religious 
Affairs, which came into force on October 1, 2021 (see the entry of November 24, 2021 in the section 
“Religious Policy”). Subsequently, monks between the ages of 11 and 15 were expelled from Dhitsa 
Monastery, according to a local source quoted by RFA. Young monks from Jakhung Monastery and 
other monasteries in Qinghai have also been sent home. Government officials would now inspect the 
monasteries to make sure regulations are being implemented, the source said, adding that the total 
number of young monks expelled so far is still unknown. The RFA report noted that three years ago the 
authorities in Sichuan Province began to remove teenage monks from Tibetan Buddhist monasteries 
and to send them to government schools (rfa.org/english Nov. 5; rfa.org/mandarin Nov. 12).

November 19, 2021:

Ten years of the Tibetan Buddhist Academy in Lhasa – a  
“contribution to the Sinicization of Tibetan Buddhism”

The state news agency China News Service (CNS) reported on the tenth anniversary of the Tibetan Bud-
dhist Academy 西藏佛学院 in Lhasa. The head of the academy, the 7th Drukhang Rinpoche Thubten 
Khedrup, one of the vice-chairs of the Chinese Buddhist Association, told CNS that the academy had 
produced over 1,300 graduates and trained 2,640 monks and nuns for the monasteries of the Tibet 
Autonomous Region over the past 10 years. The academy follows “integrative thinking” and has stu-
dents and teachers from the various schools of Tibetan Buddhism, Thubten Khedrup said. Monks 
and nuns are taught together. According to the CNS report, an “innovative training” for young Living 
Buddhas is practiced in a separate class, combining Buddhist education with nine years of compulsory 
schooling. The ratio of general education to Buddhist teaching content is 8:2 or 7:3. In 2020, the first 6 
Living Buddhas graduated from junior middle school, and there are currently 9 students in the class for 
young Living Buddhas. According to the CNS, Dan Ke, chairman of the United Front Department of 
the Tibet Autonomous Region, praised the academy’s “great contribution to the Sinicization of Tibetan 
Buddhism” in his address at the anniversary celebration (chinanews.com.cn Nov. 19).
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The reincarnations of Tibetan religious teachers (Tibetan tulku, Chin. huofo 活佛, “Living Buddha”) 
are usually identified and enthroned as toddlers. To control this process, the State Administration for 
Religious Affairs issued “Measures for the Administration of Reincarnations of Living Buddhas of Ti-
betan Buddhism” in 2007 (cf. China heute 2007, No. 6, pp. 220-221, 226-229 [in German]).

Islam

October 15-19, 2021:

Guangzhou Islamic Association provides services at Canton Fair

During the 130th Canton Fair, a service group from the Islamic Association of Guangzhou, headed by 
Imam Wang Wenjie, the chairman of the association, offered religious services to 500 Muslim exhibi-
tors from all over the world and organized the supply of halal food and drinks to the fair guests. This 
was praised by the Muslim guests, it conveyed a good image of China and contributed to the secu-
rity and stability of the fair – said the report of the Islamic Association of Guangdong on the website 
 chinaislam.net.cn (Nov. 4). Due to the corona pandemic, the fair took place as a hybrid event online 
and offline in the Pazhou Exhibition Center in Guangzhou. The Canton Fair, which has existed since 
1957, is China’s largest import and export fair.

Protestant Churches

November 17-19, 2021:

Community leaders and members of the Qingcaodi Reformed 
Church arrested

Several parishioners from the unregistered Qingcaodi Reformed Church (青草地归正教会) were ar-
rested and questioned in Deyang City, Sichuan Province. These were the former leader of the commu-
nity, Hao Ming, the current community leader, Wu Jiannan, and a few other active members, including 
the wives of the two mentioned above and the sister of Elder Hao Ming. While most of the respondents 
were released that same day, Hao Ming and Wu Jiannan were charged with fraud (诈骗罪) after be-
ing detained for 48 hours. In 2018, the former community elder signed the open Joint Statement on 
behalf of the Qingcaodi Reformed Church in which several hundred unregistered churches protested 
against the tightening of religious legislation and defended their existence as legal (English translation 
of this statement at https://www.facebook.com/earlyraincovenantchurch/posts/a-joint-statement-by-
pastorsa-declaration-for-the-sake-of-the-christian-faith-4t/281309142595959/). It is believed that Hao 
Ming’s closeness to the author of the statement, Rev. Wang Yi, and his involvement in the anti-govern-
ment Early Rainbow Covenant Church are behind the measures taken against parishioners. Both com-
munities were classified as illegal organizations by the competent authority of the Sichuan Province in 
March 2021 (chinaaid.net Nov. 30).
Isabel Friemann, China InfoStelle
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November 21, 2021:

House church members arrested in Shanxi for “illegally crossing 
borders”

Preacher An Yankui and Mr. Zhang Chenghao were arrested on November 21 by local police in Fenyang 
City, Shanxi Province, on charges of illegally crossing the border. They both belong to the Reformed 
Church of Zion (郇诚归正教会), and, according to reports from China Aid, have both been repeatedly 
arrested and their homes searched by the authorities. When the two men went to their homes after the 
service, they found officers ransacking their personal records and confiscating cell phones, computers 
and other electronic devices. On December 1, the wives of those arrested went to the police station to 
visit their husbands and recover the confiscated items, both of their requests were refused. Preacher 
An’s lawyer was also not given access to his client − all “due to ongoing investigations.” An Yankui 
and Zhang Chenghao had traveled to Malaysia where they attended a Christian meeting. According 
to information from their relatives, they did so with regular passports and visas (chinaaid.org Dec. 1; 
cncivilrights.com Nov. 28).
Isabel Friemann, China InfoStelle

Beginning of December 2021:

German language community in Beijing before the Winter  
Olympics

The Chinese authorities are reacting to the ongoing global Corona pandemic in the run-up to the Win-
ter Olympics, which will take place in Beijing and the surrounding area at the beginning of February, 
with tightened restrictions on freedom of movement and travel in the country. Today, companies are 
rarely sending employees on business trips; you can only travel to Beijing if you can present a PCR 
test that is no more than 48 hours old. “Larger events such as concerts and the German Ball have been 
canceled,” reports Lorenz Bührmann, pastor of the German-language Protestant Community in Bei-
jing. After a long preparation, the German Charity Christmas Bazaar was canceled at relatively short 
notice on November 19. There is great uncertainty as to which events will still be allowed to take place 
in Beijing.
Isabel Friemann, China InfoStelle

Catholic Church

September 10, 2021:

Fuyin shibao reports on demolition of Kunming Cathedral 

As can be seen from a number of media reports, the Catholic Cathedral of Kunming is currently in the 
process of being torn down or has already been torn down. As Fuyin shibao (Gospel Times) wrote on 
September 10, the Panlong District City Council of Kunming published a public “Tender for Demo-
lition and Improvement Work on an Unauthorized Building at 418-436 Beijing Road,” the location 
where the cathedral and related buildings – i.e., the bishopric and seat of the Patriotic Association of 
the City of Kunming and the Catholic “Two Associations” of Yunnan Province – are located. The Sacred 
Heart Church, as the cathedral is called, is said to have responded to the online report on September 10. 
After that, the church, which had been built in 1935, due to dilapidation was torn down and rebuilt in 
2009. When the new church was rebuilt in its original location, illegal construction work was carried 
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out due to negligence on the part of the church administration. The church is now, thus the response, 
working actively with the relevant government agencies to rectify the situation in accordance with the 
law. In addition, a place had been chosen where the church would be rebuilt (Haidong Road in Guan-
du District). This church is already close to completion, it said. All this in the report by Fuyin Shibao. 
In the case of the church that is currently being demolished – with its dome reminiscent of St. Peter’s 
basilica in Rome and which is a tourist attraction in Kunming – the grand staircase was torn down and 
the entrance fenced off at the beginning of 2020, obviously to make the church inaccessible. According 
to another source, only the church, but not the associated buildings, is to be demolished. What else is 
behind the demolition and whether this is not also or primarily for religious-political reasons cannot 
be inferred from the reports. The Bishop of Kunming, Bishop Ma Yinglin, is also chairman of the Chi-
nese Bishops’ Conference and one of the seven illegitimate bishops recognized by the Pope in 2018. As 
early as 2017, the Chinese edition of UCAN reported that there had been problematic property specu-
lations and irregularities in the construction project of the Diocese of Kunming (chinaucanews.com 
Dec. 7, 2017; UCAN Feb. 4, 2019; https://finance.sina.com.cn/tech/2021-09-07/doc-iktzscyx2862735.
shtml; gospeltimes.cn Oct. 9; @kunmingpanlong July 9).

October 26, 2021:

Fifteenth event in the Campaign series “100 Sermons” for  
Sinicization in Shandong

As has become clear from a number of reports, an action called “100 sermons” was and is apparently 
still being carried out by the official Church authorities in the course of increased Sinicization of the 
Catholic Church in various places in Shandong Province. The start was on May 28, in the run-up to 
the 100th anniversary of the Communist Party on July 1, 2021, in the courtyard of the Tuyu Church in 
Zichuan District, Zibo City, Zhoucun Diocese. As could be read on the official website chinacatholic.
cn at the time, the aim is to actively promote the “process of the Sinicization of Catholicism in our 
province and to [further] inspire the great enthusiasm of the majority of priests and believers for the 
love of the party, the country and socialism.” Local Bishop Yang Yongqiang, Vice President of the Chi-
nese Catholic Bishops’ Conference and Chairman of the Provincial Catholic Commission for Church 
Affairs, presided over the event. About 50 people attended, including members of the Provincial “Two 
Associations” (Patriotic Association and Church Affairs Commission) as well as community leaders. 
As Bishop Yang pointed out, in recent years he has organized preaching competitions, symposiums, 
seminars, study courses, essays, painting and calligraphy exhibitions for priests, sisters and lay people. 
Today the action “Sermons in the sense of Sinicization” would start. The creation of a Sinicized theol-
ogy is a long-term task, the bishop said. 
Since then there has been a number of similar events. According to a report by the Bishops’ Conference 
– according to UCAN on October 5 – the aim of the events is “to explain President Xi’s instructions on 
religious activities, to promote the Sinicization of the Church and to adapt to socialist society.”
On August 25, the “100 Sermons” campaign took place in Liaocheng City, again with Bishop Yang, and 
on September 24 in Zibo City, this time in two churches. Around 30 church members and priests are 
said to have participated in the program at Zhangdian Church in Zibo, in which, among others, Bishop 
Yang again gave a speech.
According to a report by Xinde, the Shandong Provincial “Two Associations” held the fifteenth “100 
Sermons” event on Sinicization this year in the conference room of the Qingdao Bishop’s House on 
October 26. The meeting was hosted by Bishop Chen Tianhao of Qingdao. Qingdao City Patriotic 
Association Vice Chairman Feng Shijie gave a lecture on “Using the Fruits of the Holy Spirit to Realize 
Core Socialist Values.” “For a Christian, practicing core socialist values and obeying the Ten Com-
mandments of God, implementing the fruits of the Holy Spirit and practicing the eight beatitudes are 
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complementary,” the report said (UCAN Oct. 5; chinacatholic.cn May 31; xinde.org Aug. 27, Sept. 27, 
Oct. 29).

November 11, 2021:

Bishop Shao Zhumin of Wenzhou, Zhejiang, was released

The 58-year-old Bishop Peter Shao Zhumin had been taken on October 25 to an undisclosed location 
by officials. Local officials are said to have announced at the time that this was done for “tourist” rea-
sons. According to UCAN, this was the sixth time since the death of his predecessor, Bishop Vincent 
Zhu Weifang in 2016, that Bishop Shao has been abducted by authorities. Bishop Shao had been ap-
pointed by the Vatican as coadjutor bishop and had taken over the leadership of the diocese after the 
death of Bishop Zhu. So far he has not been recognized as a bishop by the Chinese government. Exactly 
on which day Bishop Shao was released is not entirely clear, according to a report by AsiaNews from 
November 11 (AsiaNews Nov. 11; UCAN Oct. 27, Nov. 12; see also RCTC 2017, No. 3, pp. 11-12 and 
2021, No. 4, p. 17).

Hong Kong

October 25, 2021:

Amnesty International closes its offices in Hong Kong

Amnesty International announced on its website that the human rights organization will close its two 
offices in Hong Kong by the end of the year. The local ‘section’ office would cease operations on 31 Oc-
tober while the regional office – which is part of Amnesty’s global International Secretariat – was due to 
close by the end of 2021. Regional operations would be moved to the organization’s other offices in the 
Asia-Pacific. “This decision, made with a heavy heart, has been driven by Hong Kong’s national secu-
rity law, which has made it effectively impossible for human rights organizations in Hong Kong to work 
freely and without fear of serious reprisals from the government,” said Anjhula Mya Singh Bais, chair of 
Amnesty’s International Board. “Hong Kong has long been an ideal regional base for international civil 
society organizations, but the recent targeting of local human rights and trade union groups signals 
an intensification of the authorities’ campaign to rid the city of all dissenting voices. It is increasingly 
difficult for us to keep operating in such an unstable environment.” The text on the website says that 
Amnesty documented the rapid deterioration of human rights in Hong Kong one year after the enact-
ment of the national security law in a June 2021 briefing. “The pattern of raids, arrests and prosecutions 
against perceived opponents has highlighted how the vagueness of the law can be ma nipu lated to build 
a case against whomsoever the authorities choose. A government crackdown targeting activists, oppo-
sition politicians and independent media has recently expanded to include civil society organizations. 
At least 35 groups have disbanded since the law was enacted, including some of the city’s largest unions 
and activist groups” (www.amnesty.org/en/latest/news/2021/10/amnesty-inter national-to-close-its-
hong-kong-offices Oct. 25).

November 25, 2021:

Hong Kong libraries remove books critical of the government

According to a report by Radio Free Asia, public libraries in Hong Kong have “quietly” taken books 
from their shelves which they judge to be politically sensitive under the new national security law. 
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Since July 1, 2020, more than 100 titles are believed to have been removed from the Hong Kong net-
work of public libraries, including many relating to the massacre on Tiananmen Square in Beijing in 
1989. Books by the oppositionist Joshua Wong are also said to be no longer represented, as are publi-
cations about Apple Daily and its founder Jimmy Lai. Some books had to be removed under pressure 
from the government (LICAS Nov. 25).

December 4, 2021:

Jesuit Fr. Stephen Chow ordained as new Bishop of Hong Kong

Stephen Chow Sau-yan SJ 周守仁 was ordained 
 Bishop of the Diocese of Hong Kong on December 4 
in the Hong Kong Cathedral. With the ordination of 
the 62-year-old, an almost three-year vacancy comes 
to an end. The previous administrator of the diocese, 
Cardinal John Tong, was the main consecrator, and 
co-consecrators were Cardinal Joseph Zen, SDB, and 
Auxiliary Bishop Joseph Ha, OFM. Five hundred and 
fifty people gathered in the cathedral, many of them 
priests. Hong Kong’s Chief Executive Carry Lam was 
also present.
In his speech at the end of the liturgical celebration, 
Bishop Chow emphasized that it was his desire to “be 
a bridge between the government and the Church in 
HK, and between the Catholic Church, fellow Chris-
tian denominations, and other religions.” A giraffe 
is depicted on the episcopal coat of arms. Accord-
ing to the website of the Diocese of Hong Kong, the 
long neck of the giraffe “allows it to have a vista with 
a wide horizon and a far-reaching vision” (LICAS / 
Catholic News Agency Oct. 27; Sunday Examiner Oct. 

13, Dec. 2; UCAN Dec. 6; https://catholic.org.hk/en/media-20211204/; https://catholic.org.hk/en/the-
episcopal-coat-of-arms/; see also www.china-zentrum.de/en/article/stephen-chow-zum-neuen-bi-
schof-von-hongkong-geweiht-3).

December 4, 2021:

Bishop Overbeck of Hong Kong’s sister diocese in Essen  
congratulates Bishop Chow on his ordination

In his congratulatory letter, Bishop Overbeck, who was unable to attend the consecration in person 
due to the pandemic, referred to Hong Kong’s special role in the relationship between China and the 
Catholic Church. The ordination “will not only be accompanied by many pastoral tasks that affect your 
specific diocese, but above all your gaze will also be directed towards China.” Bishop Overbeck empha-
sized: “As your predecessors have already done, you too will bear responsibility for this special relation-
ship between China and the Holy See, mediated by the Diocese of Hong Kong.” He referred to “the will 
of Pope Francis, to strengthen the presence of the Catholic Church in all of China,” and wished Chow 
“a happy hand and God’s abundant blessings in everything.” The partnership between the Dioceses of 

Bishop Stephen Chow Sau-yan SJ.  
Photo: www.catholic.org.hk..
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Essen and Hong Kong has existed since 1961. Initially, it was mainly financial support for the Diocese 
of Hong Kong. In recent years there have been reciprocal visits and encounters between young people 
from both dioceses (www.bistum-essen.de/pressemenue/artikel/overbeck-gratuliert-hongkonger-bis-
chof-stephen-chow-zur-weihe).

Macau

November 2021:

Fr. Stephen Tong, SJ, of Macau is the new Provincial Superior of 
the Jesuits’ Chinese Province

58-year-old Fr. Stephen Tong succeeds Fr. Stephen Chow, who was appointed by Pope Francis as the 
new Bishop of Hong Kong on May 17 and was ordained a bishop on December 4 in Hong Kong (see the 
entries of December 4 above). The province covers Hong Kong, Macau, Taiwan and mainland China. 
Father Tong was born in Macau in 1963 and grew up there in a non-Catholic family as the youngest 
son of five siblings. He completed his elementary and secondary education in Macau and was baptized 
before flying to Taiwan in 1981 to study civil engineering. Following the example of his eldest sister, he 
began to reflect on religious life and in 1990 decided to join the Society of Jesus. He entered the novi-
tiate in Singapore and studied philosophy in Manila. He studied theology at the Holy Spirit Seminary 
College in Hong Kong. He spent two years in Boston to obtain a licentiate in theology. He was ordained 
a priest on June 24, 2000 in Macau. He then worked mainly in the training and education sector of the 
Jesuits, first in Manila, then in Hong Kong. Father Tong has been the superior of the Hong Kong Jesuit 
Community since 2012. “The region’s new head is a local person familiar with the region’s politics and 
culture,” said UCAN (America Magazine Oct. 4; UCAN Oct. 6).

This “News Update” was first published in China heute 2021, No. 4, pp. 216-221 (in German). Unless 
otherwise indicated, all source references in the “News Update” refer to the year 2021.
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Prevention Concepts against Sexualised Violence  
Reflections for the Work of the Church in China with 
Children and Young People

Gao Jingchuan 
Translated by Jacqueline Mulberge SSpS1

Preliminary note: Up till now no cases of sexualised violence are known from the Catholic Church 

in Mainland China. The problem is not or is hardly discussed in the Chinese Church on the Main

land and is generally taboo. With his thoughts on prevention concepts against sexualised violence, 

Gao Jingchuan, a priest of Yongnian Diocese in Hebei Province, is thus largely venturing into new 

territory. The following article is an excerpt from his Bachelor’s thesis in the Social Work degree 

programme, which he submitted in German language to the Catholic University of Applied Sci

ences North RhineWestphalia, Cologne Department, in July 2021. The original thesis comprised the 

following chapters: 1. General Understanding of Sexualised Violence; 2. Reaction of and Measures 

Taken by the German Bishops’ Conference; 3. Prevention Concept of the Archdiocese of Cologne; 

4. Contexts of Sexualised Violence in Chinese Society and Church; 5. Suggestions for the Develop

ment of a Preventive Protection Concept for the Church in China in the face of Sexualised Violence 

against Children and Young People. In the following, we publish the Chinarelated chapters 4 and 

5 of the thesis with new numbering, as well as in a slightly shortened and edited form, together 

with excerpts from the “Introduction” and the “Concluding Reflections,” in which the author calls on 

the Chinese Church to immediately begin developing a protection concept to protect children and 

young people in its ambit from sexualised violence. (Editors).

Introduction

Hardly any topic shocks and disturbs the Catholic Church so much as sexual abuse com-
mitted by priests and religious against children and young people. In Germany, a wave of 
such cases which had been going on for decades in the Catholic Church came to light at the 
beginning of 2010 through the report of Fr. Klaus Mertes, SJ, on the cases of abuse at the 
renowned Jesuit grammar school Canisius-Kolleg in Berlin (cf. Ruh 2020, p. 31). Accord-
ing to the study “Sexual Abuse of Minors by Catholic Priests, Deacons and Male Members 
of Religious Orders in the Domain of the German Bishops’ Conference” (MHG-Studie 
2018), there were pertinent indications of sexual abuse against minors by 1,670 clerics 
from 27 (arch)dioceses in Germany in the years 1946 to 2014. The number of children and 

 This article was first published in German language in China heute 2021, No. 4, pp. 223-241. 
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young people affected was 3,677 (cf. MHG-Studie 2018, p. 5). I was deeply shocked by the 
data of this study. How can something so bad happen in the holy Church, something that 
contradicts everything the Church teaches?

Whereas after many years of silence and concealment, the topic of “sexual abuse” is 
now being openly and intensively debated and systematically dealt with in the Church in 
Germany, it has not yet been taken up at all in the Church in China, let alone dealt with. 
Is there even sexual abuse or sexualised violence in the Chinese Church? It is certain that 
there are cases of abuse also in the Church in China, but they are not spoken about, be-
cause sexual abuse is a big taboo subject in China, and as a result, awareness of the prob-
lem is less pronounced there. But the Chinese proverb “If you don’t want anyone to know 
about it, don’t do it” (若要人不知, 除非己莫为) moves me, because it means: Everything 
that has happened or has been done will become public one day. So if one day sad cases of 
abuse should also be uncovered in the Church in China, it will probably be too late if the 
Church leadership only reacts to it then and begins to deal with it professionally. In my 
opinion, it would be better if the Chinese Church started to deal with the phenomenon of 
sexualised violence now, to work on it and to develop preventive measures. Since I want 
to work with children and young people as a priest and social worker, the question of how 
the Church in China can better protect its children and young people in the face of (pos-
sible) sexualised violence is very important to me.

In the following, the problem of sexualised violence is dealt with in the context of 
Chinese culture. Then I will try to outline some basic guidelines and benchmarks for a 
prevention concept for the Catholic Church in China. In doing so, I will also consider 
what the Catholic Church in China can learn from the processing and prevention work of 
 sexualised violence in Germany and what suggestions can be derived from there, in order 
to protect the children and young people entrusted to it in the best possible way, to sup-
port those affected and, above all, to help to effectively prevent any sexual abuse.

1. Contexts of Sexualised Violence in Society and Church in China 

1.1 Understanding and Data

In the Chinese penal code, sexual abuse of children and young people is called ertong wei
xie zui 儿童猥亵罪. Weixie zui can be translated as obscenity, which is to be understood 
first of all in general terms as behaviour that does not conform to accepted social norms 
in the sexual realm and therefore causes disgust and shame in the persons concerned. 
The section specifically regulates all borderline violations by adults in sexual behaviour 
towards children that serve the purpose of sexual stimulation or the satisfaction of sexual 
desire. Excluded from these boundary violations is sexual intercourse, which is judged to 
be rape according to Chinese law (cf. Section 237 of the CL PRC 2020).1 

1 There is a considerable difference between Chinese laws and regulations and their implementation. Especially 
when it comes to the issue of sexualised violence, the gap is even wider. Two cases are presented here. Case 1: On 
October 27, 2018, a man undid the clothes of a 5-year-old girl and kissed her from time to time. Eyewitnesses said 
“the man put his hand inside the girl’s pants many times.” But according to the Nanchang Railway Public Security 
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When the abuse scandal involving former pupils of the Canisius-Kolleg became public 
in 2010 through the report of Fr. Klaus Mertes, SJ, the topic of “sexual abuse of children 
and young people” also caused a great stir in China in 2013 due to the following event: On 
May 8, six grade 6 primary school girls from Houlang Primary School (后郎小学) in the 
city of Wanning 万宁, Hainan Province, were taken to a hotel by the headmaster Chen 
Zaipeng and a government employee named Feng Xiaosong. They were not found until 
11 pm on the second day. When these six girls were found, they all looked dazed. Some of 
the girls had bruises on their hands and necks. An in-depth examination at the hospital re-
vealed that the hymen of some of the six girls had ruptured and the lower part of the body 
had various degrees of injuries (cf. Jinghua shibao 2013). This event caused great panic 
in society, especially among the parents concerned. Surprisingly, the authorities’ official 
statement did not match the hospital’s findings at all. On May 13, the police announced 
at a press conference that after the identification of Mr. Chen and Mr. Feng, the latter had 
not had sex with the six underage girls. This conclusion shocked and angered the parents 
and many feminists (cf. Liu 2013, n.p).

On June 1 of the same year, after the “Case in Hainan” (Hainan shijian 海南事件), 
the Girls’ Protection Foundation (GPF, Nütong baohu 女童保护) was founded on the 
initiative of about a hundred women journalists. It works to protect children and young 
people from sexual abuse and organises workshops, campaigns and research to spread 
and increase children’s awareness of prevention. Since then, there have been more and 
more publications reporting sexual abuse cases. According to the statistics of the Girls’ 
Protection Foundation, only 125 cases of child sexual abuse were uncovered throughout 
China in 2013 and 503 a year later. In 2020, there were 332 cases of sexual assault against 
children.

Table: Number of cases of sexual abuse of children discovered in the People’s Republic of China in the past 
eight years

Year 2013 2014 2015 2016 2017 2018 2019 2020
No. of Cases 125 503 340 433 378 317 301 332

Source: GPF (Girls’ Protection Foundation) 2021.

According to the latest findings of GPF, the age distribution of the victims is as follows: 
The majority of the minors involved were in the age group 7 to 12 years (46.91%), followed 
by minors in the age group 13 to 15 years (37.04%), and then the age group 1 to 6 years. 
Interestingly, and noteworthy, the proportion of the 16 to 18 age group was lower than that 
of the 1 to 6 age group. The majority of victims were girls (90.61%) (GPF 2021). 

Bureau, the man’s behaviour did not amount to an indecent or illegal act because of the father-daughter rela-
tionship (see Liu 2018). Case 2: In February 2019, a physics teacher named Chen at a middle school in Shanghai 
was accused of molesting a female student (including patting her buttocks, hugging her from behind, stroking 
her arms, leaning on her shoulders). The notice from the local education office did not call Chen’s behaviour 
“obscene” because there was no evidence of it. Eventually the matter ended with a punishment of lowering Chen’s 
employment level and dismissing him from the position of Director of General Affairs (see Zhang 2019).
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Schools or school grounds and school dormitories2 took first place among the crime 
scenes with 25.25%. 21.93% of the incidences took place in the private dwellings of the 
perpetrators. According to the geographical breakdown of the cases of abuse, 61.89% oc-
curred in the cities, 28.30% in the county towns and 9.81% in the rural areas. In terms of 
regional distribution, urban areas have a higher rate than rural areas. This does not mean 
that children in urban areas are sexually assaulted more often than those in rural areas, but 
rather that due to the lack of awareness, people’s perceptions, the [low] level of perfection 
of the judiciary and the more backward development of the media, cases of sexual assault 
against children in rural areas are less noticed, there are hardly any court cases and the 
media are less likely to expose them (cf. GPF 2021).

GPF findings showed that 74.04% of the 332 child abuse cases in 2020 were committed 
by people who were known to the children. Of these, 30.74% were teachers, 20.78% rela-
tives (including father or stepfather), 18.18% internet friendships, 16.02% neighbours and 
14.29% other contacts from the surrounding environment. Due to the special significance 
of relationship, there is a misunderstanding among many Chinese that relatives, acquaint-
ances and people to whom the children are entrusted cannot do anything to the children. 
Both at school and in the family, children are always warned about strangers: they should 
not talk to them or make contact with them as this could be dangerous; however, the chil-
dren are hardly ever warned of acquaintances. At this point, prevention work must take 
into account that people who are trusted have favourable access, especially in matters of 
sexualised violence. 

According to GPF statistics, there were 332 child sexual abuse cases in China in 2020. 
Yet 332 cases are a negligibly small number in a total population of more than 1.4 billion 
with around 200 million children and adolescents. However, the experts explicitly stressed 
that the published data was only “a single hair from nine oxen” (jiu niu yi mao 九牛一毛). 
I.e. the data reflect only the tip of the iceberg of actual cases. Experts agree unanimously 
that many factors make it difficult to publicly report cases of child sexual abuse in China. 
In the following, an attempt is made to describe the factors which, in the Chinese context, 
promote sexualised violence against children and adolescents or can lead to the silence of 
those impacted.

1.2 The Taboo System 

In China there are numerous taboo areas, as e.g. name taboos, behavioural taboos, cri-
tique taboos, etc.3 The topic of sexuality has also been considered a taboo subject in China 
for many centuries. Interestingly the philosopher and thinker Gaozi 告子 who lived in 

2 In China, almost half the primary schools and more than half of the middle schools and upper middle schools are 
boarding schools. Parents like to send children to boarding school because they think that children in boarding 
school have more time to study. 

3 For example, one must not mention or use the names of members of the older generations. There must be no 
criticism of parents and authority figures. One must also avoid pronouncing and using the word si. Si can mean 
both “four” (si 四) and “die” or “death” (si 死). If you say it, it is associated with a bad omen, a misfortune could 
happen. In many buildings there is no fourth floor. There may be no Audi A4 in China. Showing affection in pub-
lic is forbidden. Girls can walk hand in hand with each other, but not girls with boys. More on the topic of taboo 
in China by Krajewski 2015.
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the 4th century BC already stated: “Shi se xing ye” 食色性也 (Mengzi 孟子 6A.4). Almost 
every Chinese person knows that saying. Translated it means: “Food and sex are inherent 
in human nature.” Gaozi held the view that sexuality is neutral in itself. Although sexu-
ality belongs to the essence of human beings and is a basic human need and a central 
component of human identity, it is still taboo in Chinese society to this day. This is due to 
the Confucian tradition and its ethics, which has dominated and still dominates Chinese 
culture. Confucianism advocates a repressive attitude towards sexuality. To speak about 
sex publicly is not compatible with the Confucian li 礼,4 that is, it does not correspond to 
correct behaviour (cf. Zhou 2017, p. 35). The topic of sexuality was officially taboo until 
the 1990s. Since then, things have changed, but the persistence of traditional ideas is still 
noticeable. It shows significantly in the fact that broaching the subject of sexuality is seen 
as obscene, perverse and dirty and is avoided as embarrassing.

The Chinese attach great importance to offspring, as expressed by the Chinese proverb 
“duo zi duo fu” 多子多福: “Many children, many blessings.” In spite of that they do not 
like to speak about sexuality. Sexuality has been reduced to its reproductive function with-
in the family and is not part of the public sphere. During the Cultural Revolution (1966–
1976), non-procreative sexual relations were attributed to right-wing extremist behaviour 
(Hartwich 2014, n.p.). Moreover, homosexuality is still classified as harmful and perverse 
today, as something that officially does not exist (cf. Krajewski 2020, n.p.). It clearly shows 
how strongly traditional ideas of sexuality are still rooted in society. 

The Chinese traditional idea of sexuality manifests itself in the ignoring and neglect-
ing of sexual clarification and sex education both in the family and in society. “Nobody 
in China has heard of the bees and the flowers,” wrote Inna Hartwich in the Frankfurter 
Rundschau (Hartwich 2014, n.p.). Thus it happens that new born children, the result of 
an “accidental,” unwanted pregnancy, are found on the street or the rubbish tip. Very of-
ten Chinese parents are embarrassed to talk to their children about sex or contraception. 
“My mother drilled into me not to get pregnant. But how do you get pregnant anyway?”, 
asked the 16-year-old girl Zhang Yaoyang (Hartwich 2014, n.p.). Chinese parents are of 
the opinion that sex clarification and education destroy childish innocence and purity and 
could lead children astray. Children’s knowledge of sexual issues only creates problems. 
The less children know about it, the better they can be protected from it. On sex education 
at school5 15-year-old Song Huo said: “The teachers become red-faced, turn the pages 
over and continue with some plants or other” (Hartwich 2014, n.p.).

4 Li 礼 can be roughly translated as “rite” or “rules of propriety.” Li is a fundamental principle of Confucian thought 
that encompasses the totality of all forms of conduct and behaviour that constitute a good person and ensure 
harmonious social order. Acting according to the rite (li) and benevolence or humaneness (ren 仁) are central 
characteristics of the “noble” (junzi 君子) and “wise” (zhizhe 智者), for Confucius the epitome of an exemplary 
human being.

5 The author’s own experience: At high school we had a teacher for biology lessons. She did not show up on time 
for the lesson which was about sex education according to the lesson plan. About ten minutes after the lesson 
was supposed to start, a substitute teacher came and said: I am supposed to teach you this chapter because your 
 teacher is so embarrassed that she does not dare to come. He then read the sex education content very quickly 
and after about twenty minutes he said that we students should read the rest of the content ourselves and disap-
peared.
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1.3 The Authority System 

The concept of harmony (hexie 和谐) is important and invaluable for both Daoism and 
Confucianism. Harmony can be understood as conformity, consonance and unity of the 
whole cosmos with society. Harmony of world (nature) and people is one of the key con-
cerns of Daoism (cf. Malek 2005, p. 84). Harmony is the ideal of the social order (shehui 
zhixu 社会秩序). For the purpose of maintaining and stabilising the social order, espe-
cially according to the Confucian view, a clear hierarchy is needed. This is mainly ex-
pressed in the five Confucian elementary human relationships (wulun 五倫), those be-
tween father and children, ruler and subject, husband and wife, older brother and younger 
brother, friend and friend. Except for the fifth relationship, that of friend to friend, the 
other four relationships are between authority persons and subordinates.

The authority figure often had absolute power at his disposal. For example, in the first 
relationship, children are required to show filial piety (xiao 孝) towards their parents. The 
meaning and requirement of filial piety demands that children must have reverential re-
spect towards their parents, absolute obedience and unconditional compliance with their 
parents’ wishes (cf. Zhang 2017, pp. 55f.). This point is graphically expressed in the book 
Di zi gui 弟子规 by Li Yuxiu 李毓秀 (1647–1729): “When parents call, children should re-
spond immediately; when parents command, children should follow immediately; when 
parents teach, children should listen respectfully; when parents reproach, children should 
accept it” (Di zi gui 2015).6 The parents, especially the father, are quasi owners and rulers 
of their own children and have absolute authority over them. The ruler also has that kind 
of authority over his subjects. 

The authority described above is based neither on individual characteristics nor on the 
charisma of the person. According to Max Weber, it is therefore not charismatic authority, 
but institutional or positional authority, which is based solely on an office or position (cf. 
Gebhardt 2019, n.p.). In the meantime, the Chinese realm has long since overcome many 
constricting traditions, but the spirit and the idea of obeying this positional authority has 
deep roots in society. A typical example is the Chinese attitude towards the social credit 
system (shehui xinyong tixi 社会信用体系).7 While there has been much criticism of this 
social credit system, especially in the USA and Europe, hardly anyone in Mainland China 
expresses any criticism of it, perhaps for specific reasons; many Chinese even take a posi-
tive attitude towards these measures, believing that Chinese morals have improved as a 
result of social control. Such an attitude towards authority means that dissenting opinions 

6 In the original: “父母呼, 應勿緩; 父母命, 行勿懶; 父母教, 須敬聽; 父母責, 須順承.”
7 The so-called social credit system introduced in 2014 with the aim of building a “harmonious society” is a points 

system. Every Chinese person is to receive a points account (cf. SCPRC 2014, n.p.). Citizens’ behaviour such 
as traffic offences, credit history, criminal record, shopping habits and social behaviour etc. is controlled by a 
monitoring system. Depending on whether it is a good deed, e.g. helping an elderly person, or an undesirable be-
haviour, e.g. littering on the street, everything is credited to or deducted from a points account. People who have 
more points in their social credit score are given preferential treatment in many areas of life. On the other hand, 
people with few points lose their standing until they end up on a blacklist and are restricted or punished in many 
areas, e.g. they are no longer allowed to take the express train or are deprived of their management position with 
an entrepreneur. Even those who express criticism of the government receive minus points in the social credit 
system and must expect consequences (cf. Dorloff 2018, n.p.). 
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are hardly expressed, if at all, which of course suffocates any criticism and opposition in 
the long run.

1.4 Collective Consciousness and Its Systematic Shaping

The idea of the primacy of the community over the individual has a long history among 
the Chinese people. Both the tradition of thinking about the unity of the whole cosmos 
according to Daoism and, above all, the idea of harmony shaped by Confucianism pro-
mote collectivism. Unity, concord, conformity and harmony of society are seen as the top 
priority. Loss of unity and harmony leads to chaos (luan 乱). That, in Chinese thought, 
is the worst thing imaginable. While the individual, as in Europe, is strongly emphasised, 
it does not have this distinctive position in China, where the individual is seen as a part 
of the whole (cf. Griessler 2007, pp. 48f.). Putting the interests of the individual aside and 
expecting him or her to be selfless and to do without, has always been a value orientation 
that was and still is respected within Chinese culture. 

The greatest manifestation of collectivism occurred in the People’s Republic of  China 
during the time of the people’s communes (renmin gongshe 人民公社, 1958–1984). Col-
lective thinking and acting were embodied in the production team, which was made up 
of 20 to 100 families depending on the situation, noticeable above all in the large can-
teen (da shitang 大食堂, 1958–1961). Each production team had a common canteen, all 
the members and their families ate together. During the time of the people’s communes 
everyone had to relinquish their possessions. There was no longer any private property. 
There was hardly any reading material except for the biographies of persons who had fully 
committed themselves to the collective. They were praised as martyrs and role models of 
socialist construction (cf. Reese 1977, p. 188). Especially in the sixties and seventies, al-
most all components of traditional culture that did not serve collectivism were demonised 
and attacked as feudal and oppressive. At that time, nothing other could be heard than the 
propaganda of collectivism (cf. Hamilton et al. 2020, p. 275).

The topic of the collective is already an important topic in the kindergarten. E.g. the 
advantages of the collective are especially underlined and promoted as a contribution to 
the collective wellbeing. The author can still remember that at school the booklet We Love 
the Collective (Women re’ai jiti 我们热爱集体) was read aloud. The Chinese people place 
such high value on the collective that no one dares to do anything different. A proverb 
known to all Chinese literally translated states: “The gun is always aimed first at the bird 
that sticks its head up” (qiang da chutou niao 枪打出头鸟). This means that the non-con-
formist is always the first to be attacked. 

Nowadays in modernised China “individual needs” and “self-actualization” – i.e. the 
top of Maslow’s pyramid8 – are hotly discussed among well-to-do Chinese. Although col-
lective thought and action are influenced and changed by this development they still live 
on. Collectivism and collectivity are found embodied in contemporary China in the fol-
lowing areas for example: 1) In the existence of the Department of United Front Work of 

8 The hierarchy of needs by Abraham Maslow (1908–1970) is a socio-psychological model that categorises human 
needs and motivations into five levels and ranks them hierarchically. Editors’ note.
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the Central Committee of the Communist Party of China. 2) In the way Chinese people 
speak in everyday life: in the Chinese language, the words “we” or “our” are very often 
used. 3) In living habits. In the countryside, for instance, after marriage the son usually 
lives together with his wife and parents in one house, because a large family is roughly 
regarded as a small collective system. A very current example of collective action are the 
measures taken against the Corona virus. If a few Corona cases appear in a town, the 
whole town is immediately closed off without hesitation and without any ifs or buts. It 
even happens sporadically that the doors of the infected persons’ houses are barricaded so 
that no one can come out and endanger the community. Hardly anyone dares to speak out 
against these extremely strict coercive measures. 

1.5 System of “Saving Face”

Whether missionaries, diplomats, journalists, intellectuals or employees, etc., anyone who 
wants to come to China must know about the Chinese culture of “face,” otherwise he or 
she would find it difficult to cope and soon have to deal with big problems. The “face cul-
ture” in China extends into all areas of daily life or social relations. What is it really? It is an 
extremely complex question for the Chinese that is not easy to explain. “Face,” in Chinese 
it is called mianzi 面子, is the appreciation or prestige that a person enjoys in society or in 
a particular social circle (cf. Zheng 2010, n.p.). The resources that determine the mianzi 
are things like appearance, clothing, talent, temperament, wealth, social status, old age, 
power, expertise, wisdom, as well as network, etc. All resources that relate to mianzi do 
not necessarily have to be one’s own, but can also be found in people who have a close re-
lationship to oneself. For example, the face of one’s parents can gain considerable prestige 
and importance through the children’s excellent performance at school or their career, 
and conversely, the face of one’s children can gain considerable prestige and importance 
through the parents’ political power or their fancy automobile. Then you hear you mianzi 
有面子 (he/she has face). However, face does not necessarily remain unchangeable; it can 
quickly be lost through one’s own inappropriate behaviour or misconduct. Then you hear 
diu mianzi 丢面子 (he/she has lost face), where the expression diu ren 丢人 (to suffer 
a loss of person) is also often used, which is tantamount to a loss of human dignity and 
is one of the worst things a Chinese can experience. When you are alone, face is not an 
issue. Face culture is only important when others are present, and especially in public, 
depending on how large the crowd is and how high the position of those present and how 
significant the circumstances of the actual situation are. That determines whether there is 
a gain or loss of mianzi. From that perspective, the subject of face is an interaction of social 
relations and a psychological phenomenon. A definition by the Chinese social psycholo-
gist Zhai Xuewei 翟学伟 reads as follows: “The face is the psychological and behavioural 
expression that an individual shows after having adapted the impression [he creates out-
wardly] to conform to an image presumed by a certain social circle to correspond to the 
identity [of the circle]” (Zhai 2017, n.p.). 

Each social system, such as, e.g. the State, the people, the family, has its corresponding 
face. Each person, regardless of the social milieu he comes from, has and needs his face. 
People with certain social status need a face, or at least have to behave in such a way that 
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corresponds to their status, to demonstrate their social status. Those who are wealthy, for 
example, must dress smartly, otherwise they lose face. People without social status have to 
put on an appropriate show to gain face, so that they at least give people the impression: “I 
have social status” or “I matter,” however questionable this may be because of the dishon-
esty. The Chinese speak about it themselves and call it a “puffed up face.”

If in the European world equality and freedom are key concepts in interpersonal rela-
tions, in China they are face and human feelings (cf. Jay 2021, n.p.). The highest principle 
in Chinese social behaviour is to endeavour not to lose one’s own face and not to offend 
the face of others. Conveying information plays a secondary role in communication in 
China. The main goal of communication is the cultivation of human relations, and the 
cultivation of relations is nothing other than the preservation of one’s own face, as well 
as the preservation of the face of others (cf. Griessler 2007, pp. 61f.). That is the reality of 
daily life in China. There are therefore also numerous communicative words, terms and 
elements of language associated with face: Such as “giving face” (respecting someone); 
“tearing face” (breaking off the relationship); “punching in the face” (being insulted); “not 
wanting to have a face” (showing shamelessness), etc. 

It is worthwhile briefly to go into the issue, the influence of facial culture, in a little 
more detail. It can be illustrated by a concrete case. The year 2017 saw the publication of 
the novel Fang Siqi’s First Love Paradise (Fang Siqi de chulian leyuan 房思琪的初恋乐园) 
by the Taiwanese authoress Lin Yihan 林奕含 (1991–2017). The main plot of the novel is 
simple and can be summarised in one sentence: “This is the story of a teacher who had 
exploited his office to seduce, rape and abuse his students for years,” as the author herself 
put it (Lin 2017, n.p.). When the protagonist Fang Siqi is thirteen years old, she is sexually 
abused several times by her teacher, in whom she has confided and holds in high esteem. 
In the novel, Lin Yihan obviously processes her own experiences, as her parents explained 
after her death in an open letter. After the degrading event, Lin kept everything quiet. 
Because of the cognitive gap in her understanding of the situation, she was probably un-
able to resist or question what was happening at the time. The adult Lin Yihan, however, 
obviously could no longer accept and endure her psychological shadow. The silence over 
her teacher’s infamy against her proved inconsistent with her “self-face;” so she decided 
to lose her “face,” write the novel and also speak about it publicly (cf. Guo 2020, n.p.). The 
post-traumatic disorder became so burdensome that she could no longer cope. On April 
24, 2017, shortly after the publication of her debut novel Fang Siqi’s First Love Paradise, she 
took her own life at the age of 26. 

1.6 Fear of Shame and Complicity

In addition to all the above-mentioned specifically Chinese social and cultural circum-
stances that might favour the concealment of sexualised violence against minors, there are 
a number of other factors that are related to this issue of silence. In dealing with sexual 
abuse, above all the shame that a victim can bring upon a family plays a major role. In 
2014 a film entitled “If the tree knew it” (Ruguo shu zhidao 如果树知道) was made by 
the Girls’ Protection Foundation. Xiao Lian, a 12-year-old girl who is one of the children 
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left behind,9 lives with her grandmother. Xiao Lian is sexually abused multiple times by 
a neighbour. When her grandmother finds out, she phones the mother of Xiao Lian and 
tells her about it. In the telephone conversation, the mother implores the grandmother not 
to tell anyone about this disgraceful act, in order to spare the family the embarrassment 
that would make them unable to raise their heads in front of the neighbours and prevent 
Xiao Lian from having a future (cf. Ma 2014, n.p.). Victims of sexual abuse are often called 
“broken shoes” (poxie 破鞋) or “bad goods” (lanhuo 烂货). So Xiao Lian cannot tell any-
one about her fate except a tree. Only the tree knows about Xiao Lian’s trauma. When the 
teacher Guan Shan, who is also a social worker, finds out everything through Xiao Lian’s 
conspicuous behaviour, she wants to talk to Xiao Lian’s grandmother and help Xiao Lian. 
But she is thrown out of the house by the grandmother because she is afraid that the other 
inhabitants of the village might find out about what her granddaughter has gone through. 
Meanwhile the neighbour continues his shameful behaviour. Finally Xiao Lin’s grand-
mother cannot take it any longer. After a lengthy inner struggle and a complex process of 
re-thinking, the grandmother, supported by the teacher, reports the affair to the police. 
This film held up a mirror to society as a whole in the reaction of the families concerned 
regarding their behaviour towards cases of sexual abuse of children and young people. 
An incident of sexual violence is classified as a family disgrace (jiachou 家丑) and is not 
allowed to become public. 

In addition, the Chinese are concerned about good personal relationships, such as with 
family, relatives and friends. When something bad happens within the closest circle of re-
lationships, people tend to think more about maintaining peace and the relationship than 
about hurting the person concerned. It is also not an isolated case that when  sexualised 
vio lence against minors occurs, people tend to think that it is just the fate of the child or 
that the child is even partly to blame. Often one can hear the saying: “One hand cannot 
make a sound” (yi ge bazhang pai bu xiang 一个巴掌拍不响), i.e. it always takes two. 
The idea of fate and complicity leads to evil being tolerated and those affected losing the 
courage to fight for their rights (cf. Wu 2020, pp. 59f.) The fatal thing is that victims of 
 sexualised violence often suffer second, third or even more violations in the Chinese con-
text. Here, thorough consideration of what is most important is needed: the good reputa-
tion of the family, the maintenance of relationships or the protection of the children. 

1.7 The Image of the Priest in China 

The study of the German Bishops’ Conference (MHG-Studie 2018) sees clericalism as 
a cultural and structural cause of sexualised violence within the Church environment. 
The privileged position of the clergy and its effects also exist in the Catholic Church in 
China. The mentality of Chinese Catholics is still shaped by the time before Vatican II 
(1962–1965). On account of the sacrament of ordination the clergy, that is bishops and 

9 The so-called left-behind children are children who live apart from their parents. Usually, the children live in their 
home in rural areas with grandparents or with relatives because one or both parents work and live in cities to earn 
a living. But these parents cannot take their children to the city because they cannot afford the high cost of living 
in the city. The phenomenon of left-behind children has become a serious social phenomenon in China in recent 
years. In 2018, 6.97 million children belonged to this group (cf. Yangguang wang 2021).
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priests, enjoy authority, respect, trust and great prestige. They have great “face” (cf. 1.5 
of this text). The image of the priest among most lay people in China is similar to that of 
the disciples who, in order to follow Jesus, left their family and possessions, and not least 
to that of a good shepherd who selflessly cares for the flock, as he is described by Jesus in 
John’s Gospel (Jn 10:1-18). 

Special righteousness and moral authority are ascribed to the clergy, which derives its 
orientation from the proclamation of the Gospel. They administer sacraments and as-
sist the faithful in situations of personal crisis with consolation, hope and support. The 
laity constantly express obedience and appreciation towards the clergy. Most Catholics 
con sider the priest sacrosanct in every respect. They consider correct whatever the priest 
thinks, says or does. Even if he has said something wrong or behaved inappropriately, they 
do not have the courage to criticise him. It is regarded as a sin to say anything bad about 
a cleric or even accuse him of moral wrongdoing. The faithful hold back so as to preserve 
the image of the priest and the reputation of the Church intact. This restraint, which is 
perceived as respect and esteem for the cleric, could easily give rise to the temptation for 
the cleric to use it as a power for abuse and sexualised violence.

1.8 The Catholic Church Community in China

According to the data of the Holy Spirit Study Centre (HSSC) of the Diocese of Hong 
Kong, the number of Catholics in Mainland China is around 10 million,10 spread across 
147 dioceses11 (cf. Wenzel-Teuber 2021, p. 34). That makes the Catholics a small minority 
in a land with a population of more than 1.4 billion. The ministry activities of the Church 
in China that deal with children and young people, which are the subject of this study, are 
easy to describe as there are not as many of them as in Germany. It is not permitted to es-
tablish a Christian school, let alone a university. Church kindergartens are tolerated by the 
authorities in specific dioceses but they are only a few. There are dozens of Church social 
institutions such as orphanages12 or homes for the handicapped, but they are often treated 
restrictively by the State instead of being supported, because the State government (CCP) 
does not like the Church to appear as provider of social institutions.

Due to the difficult political situation the Chinese Church has hardly any inter-diocesan 
pastoral activities for children or the youth. Thus pastoral ministry is mainly restricted 
to one’s own diocese or parish. Since religious education is out of the question in school, 
parishes pay a lot of attention to catechism courses for children and young people in the 

10 According to the 2018 White Paper on Freedom of Religious Belief of the State Council of the People’s Republic 
of China, the number of Catholics is only 6 million; according to the 2014 Guide to the Catholic Church in China, 
there are 12 million (cf. Charbonnier 2013, p. 24). Exact numbers of Catholics in China cannot be known because 
not all members of the so-called unofficial Church (underground Church) can be counted. According to other 
estimates, the number of Catholics in China is between 12 and 14 million.

11 The HSSC states that according to the Catholic Church hierarchy, the Church in Mainland China has 147 dio ceses 
(116 dioceses and 31 other administrative areas), and according to the Chinese Catholic Patriotic Association 95 
dioceses (cf. Wenzel-Teuber 2021, p. 34).

12 However, more and more Church-run orphanages in China have recently been closed by the authorities; cf. the 
“News Update on Religion and Church in China” in RCTC 2021, No. 3, p. 12. Editors’ note.
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parish in order to pass on the faith.13 The catechism courses take place in some parishes 
on Sundays, but mostly during the summer and winter vacation. Here, children and young 
people are taught and looked after by religious sisters or seminarians. It should be noted 
that such events are almost always organised with all-day supervision and overnight stays. 
However, the structural conditions for this are generally quite tight in the parishes. In 
addition, there are also liturgical programmes, youth groups, leisure activities and oppor-
tunities for pilgrimages in certain parishes (cf. Lepeu 2020, pp. 113f.).

In summary, it can be said: In the Catholic Church of China there are admittedly not 
as many activities in the field of children’s and youth work as is the case in the Church of 
Germany, because there hardly any organisations, facilities and educational programmes 
are allowed to exist for the purpose. But if we consider the ill-defined structures of the 
Church congregations and the narrow spaces in which activities for children and young 
people can take place in the Church of China, and if we consider the crime scenes and cir-
cumstances for possible acts of abuse identified in studies for Germany,14 the risk factors 
in the field of work with children and young people are nevertheless enormously high. 
Note should be taken of this point.

2. Ideas for the Development of a Prevention Protection Concept 
for the Church in China in the face of Sexualised Violence against 
Children and Young People

2.1 The Chinese Pavilion as a Template of a Protection Concept

A pavilion (tingzi 亭子) is a traditional Chinese building, set up mainly in gardens, Bud-
dhist temples, in public parks or by the roadside. The role of a pavilion is, on the one 
hand, to decorate the garden space; on the other hand, it is there to provide people with 
the opportunity to rest or to shelter from heat, wind or rain. Inspired by the model of the 
house in the protection concept of the German Bishops’ Conference,15 this paper uses the 
image of the pavilion for a model of a Chinese concept of prevention protection against 
sexualised violence against children and young people for the Catholic Church in China. 
The individual elements of the model are explained in detail below.

2.2 The Apex of the Pavilion: Child Protection

Child protection forms the apex of the pavilion. This is to show that protection of children 
has to have highest priority. That children are the future of the Church and society needs 
no further explanation. As already mentioned in the previous chapter, in Chinese tradi-

13 On the increasing state restrictions on the Church’s work with children and youth, cf. the article of Katharina 
Wenzel-Teuber, “Einschränkungen der Religionsausübung Minderjähriger durch den Staat – Rechliches und 
Praktisches,” in China heute 2021, No. 4, pp. 207-210. Editors’ note.

14 The author provides more details on this in point 1.2.1 of his thesis, which is not published here. Editors’ note.
15 An illustration of this model can be found, for example, in DBK 2019, p. 54. The author discusses it in chapter 2 of 

his thesis, which is not printed here. Editors’ note.
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tion children owe their parents strict obedience. This traditional mould is still perceptible 
today. It must not be forgotten that its purpose is to give the children a better future. That 
is exactly why Chinese parents give so much, in fact everything, for their children. How-
ever, if one wants to ensure a good future for the children and thus the happiness of the 
family, children must first and foremost not be wounded in body and soul, because some 
injuries, such as those caused by sexualised violence, can severely affect children through-
out their lives. Comprehensive child protection is a common goal of State and Church.

The Chinese pavilion as a template of a protection concept 

1  Apex: Child protection
2  Roof: Culture of Harmony
310  Supporting columns: 
 3 Strengthen the awareness of child protection
 4 Detabooing and creation of an appropriate climate
 5 Awareness raising, training and education
 6 Analysis of the potential risk factors
 7 Development of a code of conduct
 8 Collaboration between competent bodies
 9 Counselling and complaint channels
 10  Intervention Plan
11 Steps: Participation
12 Foundation: Justice as a bulwark against injustice
13 Foundation: Loving appreciation of the human being 

Figure: Idea of Gao Jingchuan; graphic realisation Martin Welling.
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Child protection is a mission of the Church founded by Jesus Christ. It is therefore 
essential to the Church and should never be forgotten or overlooked by it. That children 
have a special value in the eyes of Jesus is shown by one of the most beautiful stories in the 
gospels, the account of the blessing of the children (Luke 18:15-17; cf. also Matthew 19:13-
15 and Mark 10:13-16). It states that it is the authentic will of Jesus to bless and protect 
children. On no account are they to be harmed.

2.3 The Pavilion Roof: The Culture of Harmony

The roof of the pavilion refers in Chinese imagination to “harmony” as a defining char-
acteristic of social life. According to traditional Chinese understanding of the world, all 
the elements of the entire cosmos are in a harmonious, balanced process. Heaven,16 earth 
and man are seen as a trinity, whereby correct human behaviour leads to harmony in cos-
mos and society. Harmony between world (nature) and man is, as already stated above, 
a central tenet of Daoism (cf. Malek 2005, p. 84). Confucianism, for its part, referred to 
such harmony between man and heaven as the “great unity” (datong 大同). In the view 
of Confucianism, the achievement of ideal-typical harmony between heaven and man de-
pends on whether people behave towards each other in a way encouraged by the influence 
of the virtue of humaneness (ren 仁) – a term that combines aspects such as benevolence, 
love, kindheartedness, kindness, altruism, magnanimity, charity and humanitarianism. 
Harmony of interpersonal relationships is the true meaning of life (cf. Huang 2008, p. 90). 
Following this traditional concept, Hu Jintao, President of the People’s Republic of China 
from 2003 to 2013, developed the idea of a “harmonious socialist society” (shehuizhuyi 
hexie shehui 社会主义和谐社会), with the aim of building up a relatively fair and just 
society.17 

In the field of Christian thinking, the thought of harmony is anchored in both the Old 
Testament and the New Testament. The scene of the “garden of Eden,” as described in the 
book of Genesis, indicates the original, perfect harmony between God and man, between 
one person and another, as well as between humankind and the whole of creation (cf. Gen 
2:4-25). The ideal of a “harmonious society” of the messianic end times is then also devel-
oped by the prophet Isaiah: “The wolf shall dwell with the lamb, and the leopard shall lie 
down with the young goat, and the calf and the lion and the fattened calf together; and a 
little child shall lead them. […] They shall not hurt or destroy in all my holy mountain; for 
the earth shall be full of the knowledge of the LORD […]” (Is 11:6-9). 

Also, the deep meaning of the Ten Commandments (Decalogue) of the Christian-Jew-
ish tradition is to make justice and love effective in the relationship with God and the 
people among each other. They form the basis of harmony, as it were, and serve to build a 
harmonious society (cf. Lü Dezhi 2016 and Liu Yuanlong 2010). Harmony among human 

16 Tian 天 (Heaven) is one of the oldest Chinese terms for the supreme deity and a key concept in Chinese mythol-
ogy, philosophy and religion. One is supposed to follow the “will of heaven” (tianzhi 天志, Mohist tradition) or 
the “way of heaven” (tiandao 天道, Confucianism). Until 1911, the worship of heaven was the Confucian ortho-
dox state religion in China.

17 Regardless of the question of the practical implementation of this ideal, what is important in our context is that in 
the ideology of the State “harmony” is present as a theoretical statement.
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persons is therefore obviously a message of Jesus and a mission of the Church. Jesus says: 
“Blessed are the peacemakers, for they shall be called sons of God” (Matthew 5:9). “Peace,” 
however, ultimately means a harmonious atmosphere among men, so that one could also 
say: Blessed are those who work for a society in which people live together in such a way 
that harmony reigns. In the farewell discourse passed on by the Evangelist John, Jesus 
prays for his discipleship before his death on the cross: “that they may all be one, just as 
you, Father, are in me, and I in you, that they also may be in us, so that the world may 
believe that you have sent me” (Jn 17:21). Jesus’ legacy indicates that his heart’s desire is to 
bring people together in unity. Jesus’ prayer for oneness is consistent with the Confucian 
idea of “great unity” (datong). 

Where the Catholic Church in China is committed to the goal of building a culture of 
harmony, it will, in the service of the gospel and anchored in the Chinese tradition, make 
every effort to contribute to the happiness, well-being, protection, equality and security 
of all people. This is especially true when it raises and strengthens the awareness that all 
forms of violence, especially sexual violence against children and young people, are con-
trary to the goal of building harmony. The Church’s commitment would become a strong 
protective shield for children and young people against any form of sexual abuse. Part of a 
culture of harmony is to realise all elements of preventive protective measures.

The ceiling of the pavilion (culture of harmony) is circular. In Chinese philosophical 
thinking, a round shape18 symbolises completeness, integrity. Finally, the top of the pavil-
ion, its crown, rests on this completion: the protection of children.

2.4 The Supporting Columns of the Pavilion

2.4.1 Strengthening the Awareness of Child Protection
In first place the Chinese Catholic Church ought to arouse and strengthen awareness 
to pay focussed attention to the protection of children. Children and young persons are 
among the weakest in society and need adequate protection and security while growing 
up. The Church which sees itself essentially as a “communion,” i.e. a community, must al-
ways keep in mind how brutal and destructive the effect of sexualised violence can be on 
the lives of children (cf. Ackermann 2013, p. 184). Paul, who describes the Church as the 
body of Christ (1 Cor 12:27), states clearly and explicitly: “If one member suffers, all suffer 
together; if one member is honored, all rejoice together” (1 Cor 12:26). This clearly means 
that the whole Church suffers when one of its members, and if it be a child or a young 
person, is violated in his or her dignity. 

The fact that the Church has many times put its own prestige and the reputation of 
the clergy above the well-being of minors shows a loss of responsibility that has made 
sexualised violence within the Church possible in the first place. In his closing address 
at the Child Protection summit on February 24, 2019 in the Vatican, Pope Francis said: 
“A change of mentality is therefore needed to combat the defensiveness that protects the 

18 As far as shapes are concerned, the Chinese have a preference for round shapes. The shape of the round sym-
bolises perfection and flexibility in communication, which can be understood as harmony. One can often hear 
in China: “As a person, you have to be square and round” (做人要有方有圆). Square and roundness symbolise 
probity and elasticity respectively.
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institution, thus promoting a sincere and determined search for the good of the commu-
nity.” (Franziskus 2019, n.p.). Strengthening the sense of responsibility is indispensable, 
because where there is a power imbalance and the sense of responsibility has dwindled, 
the danger is immense that abuse of power will occur, which can also lead to sexualised 
violence (cf. Perner 2010, p. 4). 

2.4.2 De-tabooing and Creation of an Appropriate Climate 
In view of the taboo in the areas of sex education, sexuality and sexualised violence against 
children and young people in the Chinese context of everyday life, for the purpose of child 
protection the Church in China should keep to the maxim: “But it shall not be so among 
you” (cf. Mk 10:43a). Of course, it is not easy to de-taboo a taboo subject in an established 
social and cultural context. The topic of sexual abuse towards minors in Germany was 
also very taboo until the disclosure of the abuse cases in 2010. It is certainly a significant 
challenge for the Church of China to talk about the issue of sexuality and sexualised vio-
lence against minors. But the Church should be prepared to take the lead in this regard. 
The gospel of Matthew states: “You are the light of the world” (Mt 5:14a). The question is 
whether preservation of a taboo is more important for the Church than the best possible 
protection of children and young people. 

As comprehensively explained in section 1.2 of this article, it is not done in China to 
speak publicly on the topic of sexuality. Apart from this conditioning, the Church of China 
is also influenced by a (pre-conciliar) tradition of ecclesiastical sexual teaching in which 
sexuality is almost always seen in negative terms. Precisely for this reason, the Church 
should be courageous and seek to connect with today’s Church teaching on sexuality, so 
as to create a climate of mentality and conversation in which the topic of sexuality can 
also be taken up, because it is a matter of the well-being of children and young people. 
The Church should thus provide a platform where children and young people can learn to 
assess their bodies correctly and positively and to accept and value sexuality, which is part 
of the basic existence of human beings, as a precious gift from God. Only in this way can 
a corresponding ability to speak develop. If children and young people are in danger of 
sexualised violence, they can then also express themselves in appropriate language about 
their unpleasant feelings and the violations. 

What is tabooed has no language; what cannot be put into language cannot be pro-
cessed. So an atmosphere in which sexuality is taboo is virtually a breeding ground for 
sexualised violence (cf. Geissler 2011, p. 111). The step from taboo to the removal of ta-
boos is an urgent task of the Church in China when it comes to prevention.

2.4.3 Awareness Raising, Training and Education 
Since there is a lack of sex education in China, the Church can play an important role by 
giving children and young people the opportunity to acquire the necessary knowledge, 
e.g. of love, friendship, sexuality, conception regulation and the values connected with 
them. By and large the goal is: “Children should grow up in an environment that provides 
safety and security. They should get to know an uncomplicated, positive, non-prudish way 
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of dealing with the body and sexuality, so that they can use these experiences as a treasure 
in their life” (Leimgruber 2020, p. 326). 

However, all those who have contact with minors in the parishes must realise how im-
portant preventive measures are in the area of sexualised violence against girls and boys. 
It is essential that they have sufficient basic understanding of what sexualised violence 
is, how it can arise, where their own professional responsibility lies and where personal 
boundaries lie. In addition, they must have the corresponding competence, for example, 
the ability to act accordingly (know-how) in cases of suspicion and incidents. Last but not 
least, the ability to network and cooperate is also necessary. However, it is also impor-
tant that all persons with contact to minors are aware of the locally available intervention 
meas ures (cf. UBSKM n.y., n.p.). In order to impart this knowledge and the corresponding 
competence, it is indispensable to develop and carry out appropriate training. 

2.4.4 Analysis of the Potential Risk Factors
The analysis of potential risks factors involves examining the structures, premises, con-
cepts, working climate, etc. in an institution with regard to possible risk factors for sexual-
ised violence (cf. Pontius 2021, n.p.). This places high demands on the Church leaders in 
China. They must make every effort, within the framework of the respective situation of 
the groups, associations, organisations as well as the parishes, to explore and uncover the 
potential and dangerous factors that could enable or favour sexualised violence. The fol-
lowing factors could prove problematic: Lack of awareness of child protection and respect 
for children’s rights, no clear proximity-distance regulation, lack of reflection on power 
relations, no climate for exchange and discussion, no contact persons, no constructive 
error culture, etc.

It must also be mentioned that there is generally no system for complaints for children 
and young people in the parishes. The current situation is that if a suspicion or incident 
of sexualised violence were to occur, other clergy might be contacts; however, it would be 
important that these contacts have a mandate from the diocese. All of the above factors 
could well carry risks of sexualised violence and should not be ignored, especially as they 
are also relevant to a code of conduct.

2.4.5 Development of a Code of Conduct
The code of conduct gives instruction on how one should behave and what is absolutely 
to be avoided (cf. Pontius 2021, n.p.), for example in dealing with language, gifts, prox-
imity-distance relations, physical contact, privacy, photographs, use of media, sanctions, 
children’s rights, etc. Clear, binding and established rules of conduct create security and 
provide orientation. That way, children and young people know exactly what the adults 
in question (staff members) are allowed to do or not to do. They know exactly when they 
can and must say no. The persons who have contact with children and young people also 
know how to deal with them appropriately. In this way, the code of conduct helps create a 
safe environment in which minors can be protected from sexualised violence. 

When children and young people come closer to the Church, it is a sign that they and 
their parents place trust in the Church. The word “trust” consists of two characters in 
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Chinese: xin 信 lai 赖, whereby the first means: to have faith in someone, the second: to 
rely on someone. The character xin 信 again consists of two parts; the lefthand part 亻 ren 
stands for person and the righthand part 言 yan for word. In short, therefore, xin lai can 
be interpreted as follows: “I realise that I cannot do something on my own, so I believe a 
person whose words match his/her deeds.” That trust may not be betrayed. It is the basic 
principle for social living and guideline for being human. One whose actions correspond 
to his words is honest and credible (cheng xin 诚信), the opposite would be the loss of 
credibility (shi xin 失信). If someone loses his xin, it means that he destroys himself.

The Church certainly does not want to destroy itself. It follows, therefore, that it is in-
dispensable to establish a clear code of conduct that incorporates the results of an analysis 
of the potential risk factors of Chinese social-cultural conditions. A typical example: In 
China, if an adult touches, embraces or caresses a small child, he shows that he likes the 
child and the child is loved. Parents like to give their child to the clerics so that the clerics 
embrace the child. Besides being a sign of favour, it is also a blessing. At this juncture, one 
cannot regulate the situation in such a way that it is completely forbidden for an adult per-
son to touch or embrace a child at all; rather, one must carefully consider how to develop 
an appropriate and practical code of conduct for the Church of China. Whether and in 
what form a child is touched and embraced is not solely dependent on the will of the par-
ents, but must also be done with the child’s consent. In the Chinese context, it should also 
be noted that Chinese children do not learn to say no either in the family or at school. It is 
therefore all the more important that the adults deal with the children with full awareness 
and responsibility. 

2.4.6 Cooperation between Competent Bodies
The possibilities of an individual or a Church parish are limited. Solidarity and coopera-
tion provide great strength. To be able to better protect children and young people from 
sexualised violence, comprehensive expertise from various disciplines is needed, for ex-
ample, canon law, psychology, psychotherapy, medicine, etc.

Since the founding of the People’s Republic of China in 1949 until the present there has 
hardly been any collaboration between the different dioceses. The CCP has also shown 
little tolerance towards the Church. It controls and suppresses the Church. There is a so-
called Chinese Bishops’ Conference, but it is dependent on the CCP. It does not even know 
when the next Bishops’ plenary assembly will take place, because when and where it will 
take place depends on the CCP. 

All those in positions of responsibility in the Church of China should muster enough 
courage to break this deadlock and make a concerted effort to take a clear stand against 
sexualised violence. Likewise, they should create platforms for cooperation among pro-
fessionals from different disciplines at both national and regional levels, because good 
cooperation creates strength and promotes initiatives. Only in this way can the Church’s 
contribution to protecting children and young people from sexualised violence succeed in 
the best possible way.
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2.4.7 Counselling and Complaint Channels
The aim should be to gradually establish offices in parishes or deaneries where children 
and young people can seek advice with all their problems, fears, doubts, as well as conflicts 
and where they can complain. To find support and help there is a very useful and impor-
tant means of child protection. It therefore makes sense for the Church or the parishes to 
address counselling and complaint channels or to create such channels.

Regarding the development of a counselling and complaint system, the question is: 
Given the lack of qualified conflict management professionals in China, who could be 
appointed as an appropriate contact person? Generally speaking, mediation in conflict 
situations requires people who have patience, honesty and considerable prestige (old age, 
high position, good reputation, influence). However, how should an appropriate body be 
formed in Church cases of sexualised violence against children? It is of great relevance 
that, apart from the above-mentioned character traits, the persons responsible also pos-
sess special skills and appropriate expertise. The problem situation of children and ado-
lescents, especially in the case of sexualised violence, is completely different from that of 
adults. That can be shown by a small example: In a case of sexual violence perpetrated on 
minors, the competent persons must believe the children from the very first moment and 
they may not ask “Why” questions, otherwise the young persons will not recount anything 
further or they will perhaps not say anything more at all. Ideally the contact persons would 
be made up of experts, parents’ representatives, laypersons and clerics. It should be em-
phasised that they may not be only clergy and men. That is certainly quite a challenge for 
the Catholic Church in China.

A complaints system is of no use if it is not known. Care must be taken that the coun-
selling and complaint channels for children and adolescents should also be accessible to 
their parents, i.e. they should be sufficiently informed about the possibility to complain, 
the contact persons should be on site, the channels should be simple, fast and no detours 
(cf. Urban-Stahl et al. 2013, p. 14.). This can contribute a great deal to protection from 
sexualised violence against minors. 

In view of the Chinese cultural background presented in Chapter 1 of this paper, the 
Church of China should realise that the expression of complaint is not an attack on the 
authority system and not a slap in the “face” of the Church. Rather, it is an instrument of 
credible and gospel-compliant realisation of the Church’s mission, thus a great help and 
safeguard for the Church.

2.4.8 Intervention Plan
If one regards the complaints process as a hearing, one can understand intervention as 
action. What is heard must also be acted upon accordingly. The intervention plan is the 
core of the Church’s institutional protection concept. It regulates the precise procedure to 
be followed in a suspected case or incident of sexualised violence. Important components 
of the intervention plan are the assessment of the situation, documentation, internal and 
external obligation to report, making transparent, assumption of responsibility and tasks. 
The development of an intervention plan is not a “general suspicion” but a “signpost” for 
effective action to protect against sexualised violence against children and young people 
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(cf. UBSKM n.y., n.p.). The intervention plan enables professional action and provides 
orientation and certainty of action. Thus the intervention plan is an indispensable compo-
nent of the protection concept.

The intervention plan of the Archdiocese of Cologne19 is helpful and can serve as a 
model for the Church of China. One step in the intervention plan, however, is not appli-
cable in the context of the Church in China. That step is: As soon as there are indications 
that an offence has been committed, the matter is immediately forwarded to state law 
enforcement agencies and to the Vatican. For the following reason that is currently out of 
the question for the Catholic Church in China. A good relationship does not exist between 
state and Church in China. Before the foundation of the People’s Republic of China, the 
Church was publicly regarded as an instrument of imperialism, nowadays it is more likely 
to be accused of being under the influence of foreign powers (cf. Open Doors 2021, p. 6). 
Due to the worldwide unity of the Catholic Church the CCP is constantly afraid that the 
Church could endanger the power of the Party and the government. Consequently, from 
the founding of the New China (1949) until today, the Church has been persecuted and 
suppressed to varying degrees. Against this background, members of the parishes would 
never allow the procedure of referral to a prosecutor. It should also be noted that China is 
not a state governed by the rule of law, so the government could easily exploit a weakness 
of the Church.

For its part, however, the Chinese Church could change its position step by step. After 
all, if it recognises Chinese criminal law in the face of offences such as theft, drink-driving 
or murder, why not also the criminal law concerning sexual abuse against children? The 
Church must be transparent and active, otherwise it will always give the authoritarian 
government reason to really question it, as has happened again and again throughout 
history.

It is equally unrealistic to refer abuse cases to the Vatican. Any vote from the Vatican to 
the Church of China will be seen in the eyes of the CCP as interference in internal Chinese 
affairs, which the CCP will never allow. In this case, it is best that the Church of China be 
given a special right under which it is empowered to deal with cases of abuse within its 
own dioceses and, if necessary, its own system, such as an ecclesiastical province, if the 
bishops’ conference cannot function regularly at the moment.

2.5 The Steps of the Pavilion: Participation

The participation of children and young people is a central principle for the development 
process of a successful institutional protection concept, because they are the experts of 
their own lives (cf. DBK 2019, p. 47). Through the children’s and young people’s voice and 
participation, those perspectives that the adults do not necessarily have are also usefully 
brought into the protection concept. The participation of children and young people plays 
a decisive role in the analysis of potential risk factors, the development of the code of con-
duct and successful implementation of the complaints system.

19 The prevention concept of the Archdiocese of Cologne is discussed in chapter 3 of the author’s bachelor thesis, 
which is not printed here. Editors’ note.
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Participation is not only important in the development of the protection concept itself, 
but also strengthens the children and young people and boosts their self-confidence. That 
last encourages them to get help and support in the case of sexual assaults. The oppor-
tunities for co-determination are also an authentic sign of an atmosphere of trust and 
transparency, which are very important for the prevention of sexualised violence against 
minors in an institution. The participation of children and young people gives them the 
feeling that they are respected and valued. If they have such a feeling, they will be active 
and creative and respect each other and others. 

“Sexualised violence is a form of abuse of power” (Peetz 2020, p. 357). Abuse of power 
often begins where people find themselves in a relationship of dependency on another 
person. Opportunities for participation also affirm the position of children and young 
people at the same time, which can weaken and reduce the power imbalance between 
adults and children. The scope of participation should also be expanded to include the 
parents or reference persons of the children. 

Participation is the key to an ideal and efficient concept of prevention. For that rea-
son, in the pavilion participation is assigned to the steps of the pavilion. The Church of 
China should therefore enable participation. Furthermore, the Church should encour-
age children and young people as well as their parents and all actors within the Church 
to ac tively participate in prevention work. Unfortunately, the question of participation is 
exactly China’s Achilles’ heel. Due to the authority system, the collective thinking and the 
system of saving face, almost every social system – be it the State, the Church, an organi-
sation or even the family – lacks a positive attitude to stimulate or criticise; something that 
is definitely one of the important components of participation. In addition, as explained 
above, Chinese are formed from an early age to believe that whatever parents, teachers and 
authority figures say is right and should not be criticised. The Chinese school system is 
strongly focused on exams and performance. The acquisition of education and knowledge 
is usually done by memorising the contents of the textbooks. China’s traditional school 
system hardly encourages creativity, co-thinking, co-determination; nor does it promote 
the children’s ability to criticise, because in such a school system there is no room for di-
versity and creative power of the individual (cf. Junker 2011, n.p.). 

Accordingly, it is a great but challenging and at the same time wonderful task of the 
Church in China to build the steps of the pavilion and to fully develop the opportunities 
for participation for children and youth, as well as for their relatives and all members of 
the Church community. In the family, when it comes to the parents’ affairs, all siblings are 
involved in finding solutions and will be able to have a say. If one considers the Church as 
the family of God, then the members of the Church are like brothers and sisters.20 There-
fore, why should they not have a say in the concerns of the Church? Participation of the 
members of the Church community is a great contribution to the future of the Church. 

20 The Second Vatican Council took up again the early Christian way of speaking of the Church as the family of 
God. It is found in the Dogmatic Constitution on the Church Lumen Gentium (Art. 6; 28; 51), in the Pastoral 
Constitution on the Church in the Modern World Gaudium et Spes (Art. 32; 40), in the Decree on Ecumenism 
Unitatis Redintegratio (Art. 2; 4), in the Decree on the Missionary Activity of the Church Ad Gentes (Art. 1) and in 
the Decree on the Ministry and Life of Priests Presbytorum Ordinis (Art. 6).
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2.6 Foundation of the Pavilion: Basic Attitudes

A solid foundation is needed for the stability of the pavilion. It is worth looking for such 
a foundation in the Chinese context as well. The base of the pavilion depicted is again 
round. Besides the meanings of harmony and completeness, the roundness also symbo-
lises equality, as there is no top or bottom in the circle. Based on their equality, all people 
should treat each other appreciatively and respectfully, especially those entrusted to their 
care. 

2.6.1 Justice as a Bulwark against Injustice
Righteousness (yi 义) belongs to the so-called “five constants”21 of Confucianism. The 
“five constants” are the fundamental behaviours that characterise humanity. They are ethi-
cal principles that serve to harmonise interpersonal relations (cf. Xia 2019, n.p.). Accord-
ing to Confucian perspective, justice is the manifestation of the inner virtue of a noble 
person’s (junzi 君子) benevolence. Confucius says: “A noble man measures everything 
by the standard of righteousness, the mean man measures everything by the standard of 
his personal advantage” (Lunyu 论语 4.16).22 Whereas Confucian thought regards justice 
and a dvantage as two opposing poles, the philosopher Mozi 墨子 in the 5th century BC 
assumed that justice means advantage (benefit) (cf. Malek 2004, p. 465). His reasoning 
was: Any action that is in line with “benefit for the world” or “benefit for the people” is 
justice. An action that is harmful for the world is injustice. Self-interest at the expense of 
other people is injustice. For Mozi, the distinction between good and evil is based on the 
criterion of whether it is useful or not (cf. Mo 2019, n.p.).

In Mozi’s opinion justice has its origin in heaven. Heaven wishes justice to be tangible 
everywhere in the world while injustice (evil) is to keep away from humanity (cf. Mozi, 
Chap. “Tianzhi” 天志, shang 上).23 Evil is present: “When nations attack each other, when 
families plunder each other, when people mutilate each other, when rulers and ministers 
do not show favour and loyalty to each other, when fathers are no longer loving and sons 
no longer reverent, when elder and younger brothers no longer love each other” (Mozi, 
“Jian’ai” 兼爱, zhong 中). Evil in the world is the cause of the state of chaos (luan 乱) and 
the miserable situation of society. As Mozi clearly explains: “If there is righteousness in the 
kingdom, there will be life; if there is no righteousness, there will be death; if there is righ-
teousness, there will be wealth; if there is no righteousness, there will be poverty; if there 
is righteousness, there will be governance; if there is no righteousness, there will be chaos. 
Surely heaven desires life but not death, wealth but not poverty, governance but not chaos. 
Therefore, I know that heaven wants righteousness and abhors unrighteousness” (Mozi, 
“Tianzhi,” shang). That is why throughout his life Mozi propagated the motto: “Promote 
benefit [li 利] in the world” and “eliminate the evil [hai 害] in the world” (Malek 2004, p. 
466). 

21 The five constants (wuchang 五常) are: li 礼 (rules of propriety), yi 义 (righteousness), ren 仁 (benevolence), zhi 
智 (wisdom, ability to judge) and xin 信 (credibility).

22 In the original: “君子喻于义, 小人喻于利.”
23 Original: “天欲义而恶不义.”
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Promotion of justice was also one of the central aspects of the mission of Jesus. Jesus’ 
proclamation of the Kingdom of God is identical to the proclamation of justice. Jesus spent 
his whole life fighting for justice, always fighting where there was injustice. The paramount 
feature of Jesus’ justice is: It is always oriented to the needs of the people. The measure is 
not the achievements of the people, but rather what the person needs for life (cf. Mt 20:1-
16). Jesus taught his followers to strive for justice because God the Father is just (cf. Jn 
27:25). In the sermon on the mount Jesus calls those blessed, among others, who hunger 
and thirst for righteousness, as well as those who are persecuted for righteousness’ sake 
(cf. Mt 5:6 and 10). Thereby it becomes clear that the way of Jesus in the gospel of Matthew 
is understood as a way of justice (cf. Rose 2011, p. 13). In the Beatitudes of Jesus, we can 
also see that justice has high priority alongside gentleness, mercy and peace. Where justice 
reigns, harmony and peace also reign. A clear commitment to justice is therefore by no 
means alien to the Church, but rather a matter close to its heart.

2.6.2 Loving Appreciation of the Human Being
The idea of the special status of the human being has deep roots in the Chinese teachings 
of Daoism as well as Confucianism, which have profoundly shaped Chinese culture. Thus, 
e.g. Laozi 老子, the founder of Daoism, who reportedly lived in the 6th century BC, said: 
“The dao is great, the heaven is great, the earth is great and man is also great. There are 
four great realms, and man is one of them” (Daodejing 道德经 25).24 This highlighting of 
the human being is not only found in Daoism. From the perspective of Confucianism, 
the human being is exceedingly valuable. As Mengzi 孟子 (also Mencius, ca. 372–289 
BC), who was the most significant disciple of Confucius, emphatically expressed it in the 
thought: “The people are the most important, the state comes second, and the sovereign 
is least important” (Mengzi 7B.14).25 And according to the most famous representative of 
Han dynasty Confucianism, Dong Zhongshu 董仲舒 (179–104 BC), human life comes 
directly from heaven (tian 天). Because heaven gave life to the human being, the person is 
essentially different from animals (cf. Xu et al. 2011, pp. 81ff.). The philosopher Xunzi 荀
子 (ca. 313–238 BC)26 in turn assumes that humans are different from animals because of 
their special “qi-powers”:27 “The elements have qì-powers but lack procreative ability. The 
plants have procreative powers but lack judgement. Animals have judgement but lack the 
ability to behave properly. Humans have qì-powers, procreative ability, judgement ability 
and also the ability to behave properly. So humans are by far the most valuable (beings) for 
the kingdom” (quoted according to Gassmann 2016, p. 259).28 

The CCP, too, has not infrequently emphasised that the people, or the human person, 
are central and that the purpose of all the Party’s actions is to safeguard the interests of 
the people. In 2007, for example, Hu Jintao, then General Secretary of the CCP and State 
President, expressed the following position at the 17th National Congress: “We must ad-

24 Original: “故道大, 天大, 地大, 人亦大. 域中有四大, 而人居其一焉.”
25 Original: “民为贵, 社稷次之; 君为轻.”
26 Xunzi’s teachings are attributed to Confucianism.
27 The Chinese concept qi 气 means air, breath, (vital) energy.
28 Original: “水火有气而无生, 草木有生而无知, 禽兽有知而无义, 人有气有生有知, 亦且有义, 故最为天下贵.”
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here to the people-oriented approach. The basic aim of the Party is to serve the people 
wholeheartedly, and all its struggles and labours are for the good of the people” (Hu Jintao 
2012). The present State President Xi Jinping has stressed several times that all actions and 
deeds of the Party must be oriented to the person. In his time as governor of Zhejiang he 
already stated: “Man must always come first. The process of development must not de-
stroy people’s environment. Otherwise, how can people live in peace and happiness and 
how can we speak of a harmonious society?” (Qiao 2017, n.p.). In the view of the CCP, 
however, there is no clear basis for the value of the person. Regardless of their motivation 
and the question of the correspondence between word and deed, the party’s theory at least 
manifests an affirmation and a high degree of respect for the value of the human being. 

The Christian perspective on the special status of the human person is actually so sim-
ple that it can be expressed in one sentence. Due to the fact that human beings are created 
in the image of God, they have an inalienable and precious dignity, which is why they must 
be respected and valued. In New Testament terms, this attitude to human dignity has been 
confirmed even more significantly by the words and deeds of Jesus. The reciprocal love or 
neighbourly love alone, which Jesus himself lived and preached, advocates it (cf. Jn 13:31-
35; Mt 5:43-48). Surprisingly enough a similar love is also found in the Chinese culture. 
Mozi was the only Chinese philosopher ever to argue that people should love each other 
regardless of hierarchy and geography. He called this “all-encompassing love” (jian’ai 兼
爱), a love in which all humanity is united (cf. Malek 2004, p. 6). Mozi’s reasoning was 
quite simple: It is so, because Heaven loves all the people in the world (cf. ibid., p. 463). 
Jesus’ love of neighbour and Mozi’s all-embracing love are thus very close to each other. 
Based on love, people will automatically value and respect each other. 

The basic attitudes of love and responsibility, respect, appreciation and justice can 
therefore be justified both from the perspective of Chinese culture and from a Christian 
perspective. They are indispensable as a basis for a functioning and effective concept of 
protection against sexualised violence against children and young people. The crime of 
sexualised violence is nothing other than the result and manifestation of ignoring such 
attitudes as mentioned above.

2.7 Conclusion

A preventive protection concept against sexualised violence drawn up on this basis is in-
tended to ensure that abuse against minors never has a place in the ambit of the Catholic 
Church in China. In the picture of the pavilion chosen here, it is still to be noted that the 
pavilion has neither rooms nor walls. Thus, it allows a wide and undisturbed view outside 
as well as inside. For a more detailed interpretation, the following can be said: The world 
inside the pavilion should not be separated from the outside world, anyone can enter at 
any time, everything always remains open, transparent and accessible. For a functioning 
and effective protection concept, solidarity, accessibility, openness as well as transparency 
are of utmost relevance. Only in this way can the roof (culture of harmony) be securely 
put on and the apex (protection concept equals child protection) be effectively put on. The 
top of the pavilion is yellow and very close to the sky. Yellow is considered the “colour of 
the emperor” in China and symbolises fame, wealth, dignity and wisdom. Close to heaven 
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also means very close to the “will of heaven.” That children and young people are protected 
from sexualised violence is in accordance with the will of God and heaven.

3. Final Considerations

In the wake of the abuse scandal, the “face” of the Catholic Church in Germany was dam-
aged. It was plunged into a deep crisis of confidence. The Church in China should learn 
from the sad history of the German Catholic Church and use it as a mirror. The Catholic 
Church that is a small minority in China would not be able to cope with it, if things should 
come to pass as in Germany. Therefore, the Church in China must recognise and take 
seriously its own role and specific mission: The human person should always be central, 
not the reputation of the Church as an institution. The Church in China must come to the 
realisation that the “face” of the Church does not count compared to the “face” of children 
and youth. People or children and young people are children of God and Imago Dei, in 
this sense the face of the people is actually the face of God. From this point of view, paying 
attention to the “face” of children means paying attention to the “face” of God. 

In this paper, some suggestions for the development of prevention protection against 
sexualised violence against children and young people have been presented. However, 
almost none of the suggestions presented can be directly implemented in the Church in 
China. Nor can it be ruled out that the majority of the Chinese faithful, clergy and laity 
alike, are of the opinion that sexualised violence does not exist at all in the Church in 
 China. That is of course to be hoped and would be ideal. But it is important to realise that 
just because no cases are reported, it does not mean that there really are no cases and that 
none may occur in the future. That is why the Church in China ought to begin immedi ately 
to develop a protection concept to prevent sexual assaults of children and young persons 
and to prepare how to respond to suspicions and incidents. If the Church in  China, despite 
all the specific Chinese socio-cultural challenges, puts in place the necessary protective 
meas ures to protect children and young people in its ambit from  sexualised violence, it 
can illuminate and inspire the other social systems as well as gain great significance for 
society as a whole. Only a de-tabooing of the topic and raising awareness of it can bear 
fruit in this process. This article concludes with a sentence by Hans Kasper: “It is better to 
build dykes than to hope that the flood will gradually come to its senses.”

4. Bibliography

Ackermann, Stephan 2013. “Mut zu Wahrheit und Erneuerung. Reflexionen zur Aufar-
beitung sexueller Missbrauchsfälle im Bereich der Kirche,” in: Godehard Brüntrup 
– Christian Herwartz – Hermann Kügler (eds.), Unheilige Macht. Der Jesuitenorden 
und die Missbrauchskrise, Stuttgart: W. Kohlhammer, pp. 181-191.

Charbonnier, Jean 2013. Guide to the Catholic Church in China 2014, Singapore: China 
Catholic Communication.

CL PRC 2020: Zhonghua renmin gongheguo xingfa 中华人民共和国刑法 (Criminal Law 
of the People’s Republic of China), http://xingfa.org (accessed April 20, 2021).



39

Prevention Concepts against Sexualised Violence 

Religions & Christianity in Today's China, Vol. XII, 2022, No. 1

DBK: Deutsche Bischofskonferenz (German Bishops’ Conference) 2019. Aufklärung 
und Vorbeugung – Dokumente zum Umgang mit sexuellem Missbrauch im Bereich 
der Deutschen Bischofskonferenz (Arbeitshilfen Nr. 246). 5th revised edition, www.
dbk-shop.de/media/files_public/333255ffa7681dcf486a36fcdd16f2cf/DBK_5246.pdf 
(accessed Febr. 15, 2021).

Di zi gui 弟子规 2015. www.dizigui.cn/diziguibook.asp (accessed April 24, 2021).
Dorloff, Axel 2018. “Chinas Weg in die IT-Diktatur – Das Punkteregister von Peking,” 

www.swr.de/swr2/wissen/chinas-weg-in-die-dikatur-punkteregister-von-peking-100.
html.

Franziskus 2019. “Im Wortlaut: Papst Franziskus zum Schluss der Kinder-
schutz kon fe renz,” www.vaticannews.va/de/papst/news/2019-02/
kinderschutzkonferenz-rede-papst-franziskus-missbrauch-vatiab.html (accessed 
May 25, 2021).

Gassmann Robert H. 2016. Menzius. Eine kritische Rekonstruktion mit kommentierter 
Neuübersetzung, Vol. 2: Texte und Anmerkungen, Berlin – Boston: Walter de Gruyter.

Gebhardt, Winfried 2019. “Autorität,” www.staatslexikon-online.de/Lexikon/Autorität 
(accessed April 26, 2021).

Geissler, Dorothea 2011. “Unsicherheiten reduzieren – Handlungsfähigkeit wahren. 
Begleitung von Betroffenen und Prävention bei Wildwasser,” in: Klaus Kießling (ed.), 
Sexueller Missbrauch. Fakten – Folgen – Fragen, Ostfildern: Matthias Grünewald, pp. 
107-121.

GPF: Girls’ Protection Foundation (Nütong baohu 女童保护) 2021. “2020 nian xingqin 
ertong anli tongji ji ertong fang xingqin jiaoyu diaocha baogao” 2020年性侵儿童案

例统计及儿童防性侵教育调查报告 (Statistics on Cases of Sexual Assault against 
Children in 2020 and Investigation Report on Prevention Education for Children), 
https://mp.weixin.qq.com/s/VaAU7jTJqnqtD82KdvzVHw (accessed April 20, 2021). 

Griessler, Margareta 2007. China. Eine Annäherung, Vienna: Holzhausen. 
Guo Xiaoyang 郭晓洋 2020. “Hao shu tuijian – Lin Yihan Fang Siqi de chulian leyuan” 

好书推荐—林奕含《房思琪的初恋乐园》(Recommended books: Li Yihan: Fang 
Siqi’s First Love Paradise), https://zhuanlan.zhihu.com/p/330445191 (accessed April 
30, 2021).

Hamilton, Clive – Mareike Ohlberg 2020. Die lautlose Eroberung. Wie China westliche 
Demokratien unterwandert und die Welt neu ordnet, Munich: Deutsche Verlags-An-
stalt.

Hartwich, Inna 2014. “Aufklärung in China. Tabuthema Sex,” www.fr.de/panorama/
tabuthema-11217175.html (accessed April 27, 2021).

Hu Jintao 胡锦涛 2012. “Hu Jintao zai dang de shiqi da shang de baogao” 胡锦涛在党

的十七大上的报告 (Report by Hu Jintao at the 17th National Congress), www.npc.
gov.cn/zgrdw/npc/zggcddsbcqgdbdh/2012-11/06/content_1742192.htm (accessed 
Dec. 10, 2021).

Huang Ning 2008. Wie Chinesen denken: Denkphilosophie, Welt und Menschenbilder in 
China, Munich: Oldenbourg Verlag.



40

Prevention Concepts against Sexualised Violence 

Religions & Christianity in Today's China, Vol. XII, 2022, No. 1

Jay 2021. “Wei shenme Zhongguo wenhua geng zhuzhong mianzi, er bu chongshang 
Ouzhou de minzhuguan?” 为什么中国文化更注重面子, 而不崇尚欧洲的民主观? 
(Why Does Chinese Culture Pay More Attention to Face instead of European Demo-
cratic Ideas?), www.163.com/dy/article/G1BVFDKA0541525p.html (accessed April 
29, 2021).

Jinghua shibao 京华时报 2013. “Xiaozhang dai younü kaifang wei rending xingqin” 校
长带幼女开房未认定性侵 (Principal Suspected of Molesting Grade-six Girls), in 
www.china.org.cn/chinese/2013-05/14/content_28814724_2.htm (accessed Dec. 10, 
2021).

Junker, Peer 2011. “Chinas harte Schule. Chinesische Schüler lernen bis spätabends, ihr 
Leben richtet sich allein nach den Prüfungen. Gibt der Pisa-Erfolg dem Land recht?,” 
www.tagesspiegel.de/wissen/pisa-erfolg-chinas-harte-schule/3699002.html (accessed 
May 31, 2021).

Krajewski, Sabine 2015. Tabu: hinhören, hinsehen, besprechen, Bielefeld: Kamphausen 
Media GmbH.

– 2020. “China: Was es mit Tabus auf sich hat,” https://weltreisender.net/was-es-mit-
tabus-auf-sich-hat-47993/ (accessed April 25, 2021).

Leimgruber, Stephan 2020. “Akzente in der Sexualpädagogik angesichts der Miss-
bräuche,” in: Konrad Hilpert – Stephan Leimgruber – Jochen Sautermeister – Gunda 
Werner (eds.), Sexueller Missbrauch von Kindern und Jugendlichen im Raum von 
Kirche. Analysen – Bilanzierungen – Perspektiven, Freiburg im Breisgau: Herder, pp. 
317-329.

Lepeu, Brunno 2020. “Recent Developments of Youth Ministry in China,” in: Cindy Chu 
Yik-yi – Paul P. Mariani (eds.), Christianity in Modern China. People, Communities, 
and the Catholic Church in China, Singapore: Springer Nature, pp. 111-128.

Lin Yihan 林奕含 2017. “Zhe shi guanyu Fang Siqi de chulian leyuan zhe bu zuopin, wo 
xiang dui duzhe shuo de shiqing” 这是关于《房思琪的初恋乐园》这部作品, 我想

对读者说的事情 (About the Novel Fang Siqis First Love Paradise I Would Like to 
Tell the Readers the Following), www.douban.com/note/626491210/ (accessed April 
30, 2021).

Lishi pindu 历史品读 2019. “‘Jun rang chen si, chen bu de bu si’ shi na yi pai de guan-
dian? Jun chen zhi jian de guanxi xingtong fu zi” “君让臣死, 臣不得不死” 是哪一

派的观点? 君臣之间的关系形同父子 (To What Kind of Current of Thought Is It 
to Be Attributed: When the Ruler Calls the Minister to Die and the Minister Must 
Be Ready to Die? This View of the Relationship between the Ruler and the Minister 
Is the Same as That of a Father and His Son), www.52shijing.com/ctwh/77136.html 
(accessed April 24, 2021).

Liu Boyang 刘博洋 2013. “Xiaozhang dai nüxuesheng kaifang xu: xiangguan bumen 
quan jiazhang bie ba shi nao da” 校长带女学生开房续: 相关部门劝家长别把事

闹大 (The Headmaster Takes the Students to a Room in the Hotel That Is Open for 
Them. The Responsible Departments Advise the Parents Not to Make a Fuss about 
the Problem), http://news.takungpao.com/society/topnews/2013-05/1645075.html 
(accessed April 20, 2021).



41

Prevention Concepts against Sexualised Violence 

Religions & Christianity in Today's China, Vol. XII, 2022, No. 1

Liu Lu 柳璐 2018. “Gaotie shang nanzi liaoqi nütong yifu buduan qinwen fumo! Jing-
fang: shi fu nü, bu goucheng weixie” 高铁上男子撩起女童衣服不断亲吻抚摸! 
警方: 是父女, 不构成猥亵 (On the High-speed Track, the Man Lifted the Girl’s 
Clothes and Repeatedly Kissed and Touched Her! Police: It Is Father and Daughter 
and Does Not Constitute Indecent Assault), www.sohu.com/a/272565387_148781 
(accessed April 26, 2021).

Liu Yuanlong 刘元龙 2010. “Chuangjian hexie zongjiao, fuwu hexie shehui” 创建和谐

宗教, 服务和谐社会 (Creating Harmonious Religion in the Service of a Harmonious 
Society), www.china-lushan.com/ztzl_320/wjqfzl/201012/t20101230_3434622.html 
(accessed Dec. 10, 2021).

Lü Dezhi 吕德志 2016. “Shi tiao xieming yu hexie guanxi” 十条诫命与和谐关系 (The 
Ten Commandments and Harmonious Relationships), www.jiangzhangwang.com/
zhuri/15629.html (accessed Dec. 10, 2021).

Ma Yun 马芸 2014. “Haizi shou shanghai bu neng zhi you shu zhidao” 孩子受伤害不

能只有树知道 (The Trauma of the Children Must Not Only Be Known to the Tree), 
www.scf.org.cn/csjjh/node5/n3107/u1ai135954.html (accessed May 6, 2021). 

Malek, Roman 2004. Verschmelzung der Horizonte: Mozi & Jesus. Zur Hermeneutik der 
chinesischchristlichen Bewegung nach Wu Leichuan (1869–1944), Leiden: Brill.

– 2005. “Das Ethos des Konfuzianismus und Daoismus,” in: Adel Theodor Khoury (ed.), 
Die Weltreligionen und die Ethik, Freiburg im Breisgau: Herder, pp. 75-117.

MHG-Studie 2018. Harald Dreßing – Hans Joachim Salize – Dieter Dölling – Dieter 
Hermann – Andreas Kruse – Eric Schmitt – Britta Bannenberg – Andreas Hoell – 
Elke Voß – Alexandra Collong – Barbara Horten – Jörg Hinner (eds.), “Sexueller 
Missbrauch an Minderjährigen durch katholische Priester, Diakone und männli-
che Ordensangehörige im Bereich der Deutschen Bischofskonferenz,” September 
24, 2018, www.dbk.de/fileadmin/redaktion/diverse_downloads/dossiers_2018/
MHG-Studie-gesamt.pdf (accessed Febr. 1, 2021).

Mo Zhe 墨者 2019. “Mozi de yi li zhi bian” 墨子的义利之辩 (Mozi’s Argument for 
Righteousness and Benefit), https://zhuanlan.zhihu.com/p/85393751 (accessed June 
5, 2021).

Open Doors 2021. “Länderprofil China,” www.opendoors.de/sites/default/files/
country_dossier/17_laenderprofil_china.pdf (accessed May 15, 2021).

Peetz, Katharina 2020. “Die konsequente Orientierung an der Perspektive der Betrof-
fenen,” in: Konrad Hilpert – Stephan Leimgruber – Jochen Sautermeister – Gunda 
Werner (eds.), Sexueller Missbrauch von Kindern und Jugendlichen im Raum von 
Kirche. Analysen – Bilanzierungen – Perspektiven, Freiburg im Breisgau: Herder, pp. 
357-372.

Perner, Rotraud A. 2010. “Mühlsteine. Die Produktion von Abhängigkeit,” in: Rotraud A. 
Perner (ed.): Missbrauch. Kirche – Täter – Opfer, Vienna – Berlin – Münster: LIT, pp. 
4-18.

Pontius, Christin M. 2021. “Schutzkonzept,” www.socialnet.de/lexikon/Schutzkonzept 
(accessed May 25, 2021).



42

Prevention Concepts against Sexualised Violence 

Religions & Christianity in Today's China, Vol. XII, 2022, No. 1

Qiao Qingju 乔清举 2017. “Xi Jinping de shengtai wenming sixiang” 习近平的生态文

明思想 (Xi Jinping’s Thoughts on Ecological Civilisation), http://theory.people.com.
cn/n1/2017/0117/c352499-29030443.html (accessed May 26, 2021).

Reese, Günter 1977. “Kollektivismus und Individuum: das chinesische Beispiel als 
Möglichkeit der Weiterentwicklung von Demokratie und Partizipation in der Mas-
sengesellschaft,” in: Neue Wege. Beiträge zu Religion und Sozialismus 71 (1977) 6, pp. 
182-189, www.e-periodica.ch/cntmng?pid=new-001:1977:71::635 (accessed April 27, 
2021).

Rose, Christian 2011. “Gerechtigkeit Gottes (NT),” www.bibelwissenschaft.de/fileadmin/
buh_bibelmodul/media/wibi/pdf/ Gerechtigkeit_Gottes_NT___2018-09-20_06_20.
pdf (accessed June 10, 2021).

Ruh, Ulrich 2020. “Chronik der Ereignisse: Deutschland – deutschsprachiger Raum – 
Europa,” in: Konrad Hilpert – Stephan Leimgruber – Jochen Sautermeister – Gunda 
Werner (eds.), Sexueller Missbrauch von Kindern und Jugendlichen im Raum von 
Kirche. Analysen – Bilanzierungen – Perspektiven, Freiburg im Breisgau: Herder, pp. 
31-35.

SCPRC: State Council of the People’s Republic of China (Guowuyuan 国务院) 2014. 
“Guowuyuan guanyu yinfa shehui xinyong tixi jianshe guihua gangyao (2014–2020 
nian) de tongzhi” 国务院关于印发社会信用体系建设规划纲要 (2014–2020年) 的
通知 (Announcement of the State Council on the Publication of the Planning Out-
line [2014–2020] for the Establishment of the Social Credit System).

UBSKM: Unabhängiger Beauftragter für Fragen des sexuellen Kindesmissbrauchs n.y. 
“Schutzkonzepte: Bestandteile,” www.schule-gegen-sexuelle-gewalt.de/bestandteile/ 
(accessed May 31, 2021).

Urban-Stahl, Ulrike – Nina Jann – Susan Bochert – Henriette Grapentin 2013. 
“Beschweren erlaubt! 10 Empfehlungen zur Implementierung von Beschwerdewegen 
in Einrichtungen der Kinder- und Jugendhilfe,” https://ombudschaft-nrw.de/pdf/
BIKBEK-smale.pdf (accessed April 5, 2021).

Wenzel-Teuber, Katharina 2021. “Statistik zu Religionen und Kirchen in der Volksrepub-
lik China. Ein Update für das Jahr 2020,” in: China heute, No. 1, pp. 24-36. 

Wu Haoling 吴皓玲 2020. Hanwei ruoxiaozhe. Ershao baohu zhi fangwei yu zhiliao 捍衛

弱小者. 兒少保護之防衛與治療 (Protection of Minors. Prevention and Treatment 
of Child Abuse), Taiwan: Kuangqi.

Xia Hai 夏海 2019. “Rujia de yi daodi shi shenme?” 儒家的义到底是什么? (What Is 
Confucian Righteousness?), www.sohu.com/a/290937940_556629 (accessed May 25, 
2021).

Xu Kangsheng 许抗生 – Nie Baoping 聂保平 – Xia Qing 夏清 2011. Liang Han juan 两
汉卷 (Volume: The Two Han-Dynasties), in: Tang Yijie 汤一介 – Li Zhonghua 李中

华 (eds.), Zhongguo ruxue shi (gong qi juan) 中国儒学史 (共七卷) (The History of 
Confucianism [in VII Vols.]), Beijing: Beijing daxue.

Yangguang wang 央广网 2021. “2020 niandu Liushou ertong lanpishu ji Zhongguo liu-
shou ertong xinli fazhan baogao fabu” 2020 年度《留守儿童蓝皮书》暨中国留守儿

童心理发展报告发布 (Blue Book on Left Behind Children for 2020 and Report on 



43

Prevention Concepts against Sexualised Violence 

Religions & Christianity in Today's China, Vol. XII, 2022, No. 1

the Psychological Development of Left Behind Children in China Published), http://
china.cnr.cn/xwwgf/20210121/t20210121_525396553.shtml (accessed Dec. 10, 2021).

Zhai Xuewei 翟学伟 2017. “Zhongguoren de lian mian guan” 中国人的脸面观 (The 
Chinese View of Face), www.sohu.com/a/207899835_281966 (accessed April 29, 
2021).

Zhang Xianchao 张宪超 2019. “Shanghai zhongxue laoshi she xingsaorao nüsheng. 
Guanfang: wu zhengju zhengming cun weixie” 上海中学老师涉性骚扰女生. 官
方: 无证据证明存猥亵 (A Case of Sexual Harassment of a Girl by a Middle School 
Teacher in Shanghai. Authorities: There Is No Evidence of Indecent Behaviour), 
https://3g.163.com/news/article/EADKUUO20001875P.html (accessed April 26, 
2021).

Zhang Xianglong 张祥龙 2017. Jia yu xiao. Cong ZhongXi jian shiye kan 家与孝. 从中

西间视野看 (Family and Filial Piety. From the Perspective of China and the West), 
Beijing: Sanlian 三联.

Zheng Baixun 鄭柏勳 2010. “Zhongguoren shehui renji hudong wenhua yinsu” 中
國人社會人際互動文化因素 (Cultural Factors of Interpersonal Interaction in 
Chinese Society), http://rportal.lib.ntnu.edu.tw/bitstream/20.500.12235/85146/2/
n069112006102.pdf (accessed April 25, 2021).

Zhou Xiaohong 周晓虹 2017. Zhongguo tiyan 中国体验 (China-Experience), Beijing: 
Shehui kexue wenxian chubanshe.



Religions & Christianity in Today's China, Vol. XII, 2022, No. 1, pp. 44-56, ISSN: 2192-9289 · www.china-zentrum.de 44

Tragedy and Hope for Happiness  
Stories from the Girl Temples

Piotr Adamek 
Translated by Jacqueline Mulberge SSpS

A German Catholic young woman is venerated on the Island of Pulau Ubin, to the east 
of Singapore. An “influx” 1 of mainly Chinese pilgrims comes regularly to her temple, the 
“Berlin Sanctuary” (Bolin yuan 柏林苑), Lady Datuk Temple2 (Nadu guniang miao 拿
督姑娘庙) or simply the shrine of the German Girl (Deguo guniang miao 德国姑娘庙) 
as it is called. A Barbie doll that represents the German girl stands on the altar among 
articles that we associate with a young woman, such as hairbrushes, perfume, lipstick or 
necklaces.3 A pink musical box plays sweet melodies. Flowers and incense are offered. And 
prayers are said. According to legend, about 100 years ago the young woman lived here on 
a coffee plantation with her family.4 When World War I broke out, all the Germans here 
were taken prisoner by the British soldiers. Only a young woman of about eighteen was 
able to flee into the forest, soon got lost, however, and fell to her death from a cliff. People 
began to take flowers and incense sticks there. Later, Chinese workers built a small temple 
on the hill where an urn with the ashes of the young woman,5 a Catholic cross and a stone 
from the place where the body was found were kept.6 The belief is that the spirit of the 
young woman brings luck to the one praying. It is also said that disrespectful behaviour in 
the temple is punished, that a shadow is seen, that one suddenly begins to speak German7 …

 Fr. Dr. Piotr Adamek SVD is Assistant Professor in the Department of Religious Studies of Fu-Jen University in 
New Taipei City. This article was first published in German language under the title “Tragödie und Hoffnung auf 
Glück. Geschichten aus den Mädchen-Tempeln” in China heute 2021, No. 3, pp. 155-163.

1 www.vimeo.com/46995736 (accessed on September 5, 2021). See also video material about the temple here. For 
another video film see: www.youtube.com/watch?v=Nw_dQmej8ts (accessed September 5, 2021).

2 Datuk is a high Malay honorific title. Datuk Gong (Nah Tuk Kong) is also the name of a guardian spirit or 
earth deity in Southeast Asia. Cf. https://sg.news.yahoo.com/datuk-gong--the-god-of-the-chinese--indians-
and-malays-073119502.html?linkId=19260841 (accessed September 5, 2021).

3 www.beokeng.com/disptemple.php?temple=german-girl-shrine (accessed September 5, 2021).
4 Two German families – the families of Daniel Brandt and Hermann Mühlinghaus – were found on the island. 

However, the identity of the girl remains unknown to this day. See: www.nparks.gov.sg/pulau-ubin/heritage/
places-of-interest/german-girl-shrine (accessed September 5, 2021).

5 The urn was stolen around 1974, allegedly to use the strong spiritual power of the spirit for magical rituals, cf.: 
www.unmyst3.com/2009/06/ubin-german-girl-temple.html (accessed September 5, 2021).

6 www.nparks.gov.sg/pulau-ubin/heritage/places-of-interest/german-girl-shrine; www.remembersingapore.
org/2012/10/13/german-deity-at-ubin (accessed September 5, 2021).

7 www.what-when-how.com/haunted-places/ubin-german-girl-temple-pulau-ubin-singapore-haunted-place 
(accessed September 5, 2021); for further information cf. also Samuel J. Burris, ‘The White Girl of Pulau Ubin,” 
in: Changi, November 1993, pp. 28-29; Jeff Belanger (ed.), Encyclopaedia of Haunted Places: Ghostly Locales from 
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A comparable story and similar temple can be found in Taiwan. On the shore of Ken-
ding 墾丁 (Sheding 社頂, Pingtung County) on the south coast of Taiwan a “Dutch prin-
cess” (Helan gongzhu 荷蘭公主) is worshiped on the left hand side altar in the Temple of 
the Wandering Spirits (Wan ying gong miao 萬應公廟). Supernatural power is ascribed to 
her. Offerings to her include flowers and personal items of women, as well as small model 
ships, all in the hope of attaining happiness. There are several legends aiming to explain 
the origin of the temple, all reporting a tragedy. One of them refers back to the 17th cen-
tury when part of Taiwan was a Dutch colony. It is said that in 1641 a Dutch ship arrived 
with a Princess Margaret8 who wanted to see her Danish lover Maarten Wesseling. The 
crew was attacked by the locals on the shore and all were killed, including the Princess.9 
Another tale relates that 200 years later, in 1867, the American ship “Rover” had an ac-
cident on the southern coast of Taiwan. There again, the captain Joseph W. Hunt and his 
wife were murdered by locals, which one suspects could have been the beginning of the 
legend of the “Dutch Princess.”10 During the Japanese epoch in Taiwan, a fisherman is re-
ported to have found human bones on the shore in 1931, and he took them to the nearby 
Temple of the Wandering Spirits. Since much misfortune happened in the next few years, 
they asked a medium ( jitong 乩童) for help, who suddenly began to speak in English. 
Only after the translation did people learn that a few hundred years ago a “red-haired 
princess” (hongmao gongzhu 紅毛公主) was murdered there, who cannot get back to her 
ship and therefore brings disaster to the people. A paper boat in which they tried to send 
the “princess” to the sea, came back. Through the medium the “princess” explained that 
she wanted to stay in that place and she requested a third of the Temple of the Wandering 
Spirits, which was immediately granted her.11 Thus disaster was averted and the “Dutch 
princess,” also called the Eight Treasures Princess (babao gongzhu 八寶公主), has been 
venerated as a patron saint ever since. In 2008 an elderly woman disappeared in the moun-
tains. When she was found five days later, she told of a naked woman with long hair who 
wanted to steal her clothes and who led her astray in the mountains. A medium who was 
asked explained that it must have been the angered “princess” who would let ten people 
of the village die. After this caused a general panic in the place, a reconciliation ritual was 
performed which brought salvation.12

Around the World (Franklin Lakes, NJ 2009), pp. 264-265; www.frische-medien.de/kunden/fgg (accessed 
September 5, 2021). Completely new research on the origin of the shrine of the young German woman and its 
current development as a place of interest in Singapore is found in William L. Gibson, “Unravelling the Mystery 
of Ubin’s German Girl Shrine,” in: biblioasia 17 (2021) 3, https://biblioasia.nlb.gov.sg/vol-17/issue-3/oct-dec-2021/
ubinsgermangirlshrine (accessed October 9, 2021).

8 There is an attempt to identify the princess as a granddaughter of Maurits of Orange (1567–1625) and as the girl 
in Rembrandt’s painting “The Nightwatch,” cf.: Shi Wencheng 石文誠, “Helan gong zhu shangle an? Yi duan 
chuanshuo, lishi yu jiyi de jiaocuo licheng” 荷蘭公主上了岸? 一段傳說、歷史與記憶的交錯歷程, in: Taiwan 
wenxian 臺灣文獻 60 (2009) 2, p. 186. Peter Kang, “Seeking ‘Roots’ in Taiwan. ‘Red Hair’ and the Dutch Princess 
of Eight Treasures,” in: J. Bruce Jacobs – Peter Kang (eds.), Changing Taiwanese Identities (Abingdon 2017), p. 32.

9 www.chinatimes.com/hottopic/20150610004309-260809?chdtv (accessed September 5, 2021).
10 Peter Kang, “Seeking ‘Roots’ in Taiwan,” p. 31.
11 Shi Wencheng, “Helan gongzhu shangle an?,” p. 187.
12 www.storystudio.tw/article/gushi/the-princess-of-netherlands (accessed September 5, 2021).
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The Girl Temple Phenomenon 

These two stories are not an exception but form part of a complex phenomenon of folk 
religiosity, the girl temples (guniang miao 姑娘廟), that proliferated among the Han Chi-
nese, and particularly in Taiwan. It is believed that unmarried, deceased women cannot be 
venerated in the ancestor temple, nor in the house of their own family.13 It is only through 
marriage that a woman has the right, after her death, to have an ancestral tablet and be 
included among the ancestors on the altar in the house of her husband and thus to be ven-
erated. Girls who die young or unmarried become – according to belief – “lonely spirits” 
(gu gui 孤魂 or gu niang 孤娘), who roam round in anger.14 To avoid this, families arrange 
so-called spirit marriages (minhun 冥婚) and the woman is thus enabled to belong to a 
lineage.15 If the spirit marriage is difficult to achieve, the family of the deceased girl may 
also leave a red envelope containing money, valuables and the daughter’s belongings on 
the street. The man who picks up the things would obviously have to accept the marriage 
proposal.16

Another solution is to erect a girl temple in which the spirit of the girl can be venerated 
and thus appeased. Such temples are scattered around all of Taiwan. Often there is only a 
small house with a limited group of local visitors. There are, however, also larger girl tem-
ples, as e.g. in Shiding 石碇 (New Taipei City). Sometimes the spirit of the girl is venerated 
in part of another temple, as e.g. in the temple of the earth deity (Tudi gong 土地公). The 
general name of the girl temples – guniang miao – is often supplemented by the family 
name of the girl (such as Pan guniang miao 潘姑娘廟) or replaced by another title (such 
as Yunü gong 玉女宮).17 Differently from the temples of deities (so-called “light temples,” 
yang miao 陽廟) the majority of girl temples are counted among the “dark temples” (yin 
miao 隱廟). Only a few girl spirits were promoted to shen 神 (deities) “because of their 
spiritual power,” such as Lady Jade of the Guandu Yunü gong 關渡玉女宮 in Taipei.

There are different reasons why a girl temple is set up, e.g. if a girl rendered great serv ice 
to the community during her lifetime, if she appeared after her death and helped people, if 
she asked people for sacrifices in a dream, etc. Most Taiwanese avoid guniang miao as im-
pure “dark temples.” There are, however, others, especially women, who ask the “girl” for 
blessings or healing and who have themselves consecrated as her yangnü 養女 (adopted 
daughter).18 They give the guniang various objects for women, flowers and jewellery, which 
they believe will please her. Men come to the girl temple to ask for wealth and luck in gam-
bling. Generally, however, it is considered dangerous, as a guniang is very easily angered if 
she thinks of her unmarried status or, conversely, wants to marry the man as her chosen 

13 Lin Fushi 林富士, Gugui yu guixiong de shijie: bei Taiwan de ligui xinyang 孤魂與鬼雄的世界: 北臺灣的厲鬼信
仰 (Banqiao 1995), p. 100.

14 On the topic of girls’ ghosts cf. also: Huang Pingying 黃萍瑛, Taiwan minjian xinyang ‘guniang’ de fengsi – yi ge 
Taiwan shehui shi de kaocha 臺灣民間信仰  ‘孤娘’的奉祀－一個臺灣社會史的考察 (Banqiao 2006), pp. 15-35.

15 On spirit marriages cf. also: Huang Pingying, Taiwan minjian xinyang ‘guniang’ de fengsi, pp. 37-68.
16 Jhang JhuCin, “Examining Cultural Discourses in Taiwanese Gender and Sexual Minority. Tongzhi Fam ily-

of-Origin Relationships,” in: Cross-Currents: East Asian History and Culture Review 2019, No. 33, p. 131.
17 Huang Pingying, Taiwan minjian xinyang ‘guniang’ de fengsi, pp. 75-76.
18 Prostitutes also consider “the girl” a kind of patron saint. Cf.: Meir Shahar – Robert P. Weller (eds.), Unruly Gods: 

Divinity and Society in China (Honolulu 1996), p. 32.
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one and pursues him. That is why in most girl temples they do not ask for a happy mar-
riage, although, e.g. in Chen guniang miao 陳姑娘廟 in Tucheng 土城 (New Taipei City) 
a blessing for engaged couples is popular.19 Laughing and quarrelling are also forbidden so 
as not to anger the “girl.”

Tragic and hopeful stories are associated with each girl temple: Stories of the “girls” who 
usually died tragic deaths, and stories of people who met them in dreams or awake and were 
punished or given gifts. Some such stories are presented below.

The Famous Lady Jade and Two Other Girls 

Among the temples in Taipei, the Lady Jade Temple in Guandu (Guandu Yunü gong 關渡

玉女宮)20 on the north-western edge of the city has a special status. According to a legend, 
a girl was born here two hundred years ago (1820) to the Lin Family 林.For her family, 
which had only recently come to Taiwan and until then had no children, she was a gift of 
the goddess Mazu – the sea goddess who, in around a thousand temples, is the most ven-
erated in Taiwan.21 Both the parents had prayed and fasted a long time at the Mazu Temple 
there. At the birth of the girl already, neighbours claimed to have seen a colourful light and 
sensed a pleasant scent. The clearly very talented, spiritual girl had eaten no meat from 
the age of three, often meditated in the temple and at home and became a nun (xiangu 仙
姑). Since she repeatedly stated that she was directly taught by the goddess Mazu, she was 
considered to be a reincarnation (lingtong 靈童) of Mazu.22 

In times of need she always helped the local community. Thus it is reported that around 
1836, during a great drought, she appeared in a dream to an official. When the official 
recognised her during a visit to the temple and asked her for rain, it actually began to rain. 
Two years later, when the girl was eighteen, she died suddenly during a meditation or – 
according to another version – was directly taken up to heaven.23 After her death, a temple 
with a golden statue of the girl was set up in her parents’ house and those praying were said 
to have experienced many miracles.24 The Lady Jade Temple in Guandu is an example of 
how a “girl” effectively supported local society, became a goddess and the original “dark” 
girl temple became a “light temple.”

19 Bai Shunyu 白順裕, Taiwan de ligui xinyang – guniang miao yu minghun 台灣的厲鬼信仰－姑娘廟與冥婚. 
Online: host.nljh.tyc.edu.tw/~psy1646/姑娘廟與冥婚.htm (accessed September 5, 2021).

20 No. 222, Lane 301, Section 3, Dadu Road, Beitou District, Taipei City. 
21 It should be noted that Mazu, like Lady Jade, is said to have perished unmarried at sea as a girl named Lin Mo-

nian 林默娘 in the 10th century while trying to save her family. Many miracles were reported after her death, 
so she was eventually recognised as the patron goddess of fishermen and seafarers. On Mazu and her position as 
the patron saint of Taiwan, see also: Jacob Tischer, Mazus neue Heimat. Interpretationen und Institutionen einer 
chinesischen Göttin in Taiwan [Mazu’s New Home, Interpretations and Institutions of a Chinese Goddess in Taiwan] 
(Berlin 2014). 

22 www.sites.google.com/a/ktu.tw/temple/1-1 (accessed September 5, 2021).
23 https://bobee.nownews.com/20180516-21491?state=news (accessed September 5, 2021).
24 Cf. the video about the celebration of Lady Jade’s bicentenary in February 2020: www.youtube.com/

watch?v=8L5fdQp4P2E (accessed 5 September 2021).
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Taipei’s other two girl temples did not 
make the grade. They are in the cen-
tral part of the city in Zhongshan 中
山 and Guting 古亭.25 Both temples 
are in small, simple houses directly 
on the street and freely accessible. 
In the very light Zhongshan temple 
there is no statue but the spirit tablet 
of a girl of the Su family. There are 
many cut flowers there. Small lamps 
are lit in reverence. Once in a while 
there are prayers and incense sticks 
are lit. Quite different, the temple 
of Gu ting, located by a passageway, 
makes a dark, heavy impression. Its 
stone columns are decorated with 
figurative reliefs. A large table takes 
up almost the entire room. The al-
tar space is enclosed by bars. Behind 
them, it is difficult to make out any 
statues. Incense is also burned there.

According to the tradition written 
on the wall plaque of the Zhongshan 

Girl Temple, installed in 2007, a girl named Su Caiyun 蘇彩雲 was born “at the end of the 
Qing period” in Dadaocheng 大稻埕 – a district of Taipei. When a severe pest epidemic 
broke out in Taiwan a few years later, “countless” people26 died, among them also the girl 
from the Su family. She was buried and her parents had a small temple built on her grave, 
so as to be able to sacrifice to her. Some 40 years later, in 1949, there was an incident that 
reminded the people of the “girl.” A tricycle driver – a man from the Mainland who lived 
in the house next door to the little girl temple and who did not understand the local cus-
toms – wanted to enlarge his house. In order to do that he began to destroy the temple 
with a hammer. Suddenly the hammer slipped out of his hand and injured the man seri-
ously, so that he had to give up his plan. It was clear to all the neighbours that the “girl” Su 
was defending her temple. In 1964 the Chen 陳 family, who took care of the temple, as well 
as some other neighbours, believed they saw the appearance of Su gu niang who wanted to 
see a play.27 The specially arranged puppet show gathered all the neighbours from the area, 

25 The Su Girl Temple (Su guniang miao 蘇姑娘廟), also called Su shan tang 蘇善堂, is located in Taipei’s Zhong-
shan district (No. 56-3 Section 2, Xinsheng North Road, Zhongshan District, Taipei City). In Guting, the Girl 
Temple, known as Guting Difu Yingong miao 古亭地府陰公廟, is located on Roosevelt Road – one of the city’s 
main streets (No. 1, Tong’an Street, Zhongzheng District, Taipei City). 

26 In the years 1896–1917, the plague epidemic in Taiwan claimed 25,000 lives. The Taipei region was hardest hit. 
See: www.blogkhc.blogspot.com/2020/02/blog-post_15.html; www.accuspeedy.com.tw/L02_library_2/040_
Infect_disease/13_mouse_plague.htm (accessed September 5, 2021).

27 The Taiwanese puppet show budaixi 布袋戲 is traditionally performed in temples.

Altar of the Su Girl Temple in Zhongshan, Taibei. Photo: Fr. 
Adamek.
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who offered fruit and flowers to the “girl” and worshipped her. It was believed that this 
would avert disaster. Four years later, when state inspectors wanted to renovate the temple, 
they naturally asked the guniang for permission and for her instructions. By casting jiaobei 
筊杯 (small half-moon pieces of wood) on the ground after a prayer, one was also able to 
find out the birthday of the “girl,” which was destined to be the temple feast.28

The history of the girl temple in Guting – Difu Yingong miao 地府陰公廟 – on Roose-
velt Road also has a tragic beginning. It is reported that after a flood water catastrophe 
around one hundred years ago, the body of a young girl was found in that place. When 
the people cast jiaobei and asked the “girl” for instructions, she expressed the wish for her 
own temple where she could be venerated and she promised in return to protect the place 
from disaster.29 According to research, the temple was built at the end of the Qing dynasty 
in the field of the Lai 賴 family on the outskirts of the settlement to keep the spirits of 
the deceased outside the city. The image of a “dark deity“ (yin gong 陰公) was placed on 
the altar. Even if today the temple stands in the middle of the pavement, it still remains 
untouched after decades. It is said that Henry Kao Yu-shu 高玉樹 (1913–2005), when 

28 Cf. also: www.historicalpiggy.com/2017/09/21/sugoddess (accessed September 5, 2021).
29 www.newton.com.tw/wiki/古亭地府陰公廟 (accessed September 5, 2021).

Interior of the Su Girl Temple in Zhongshan. The Su Girl Temple has two altars. The actual Su girl altar (white, 
see also photo on the previous page) is somewhat hidden to the right of the door in this photo. The second, 
dark red altar belongs to the earth deity Tudi gong. The two tall, round ovens are used for burning paper 
money: golden ( jinzhi 金紙) for Tudi gong ( customary for deities) and silver ( yinzhi 銀紙) for the guniang (cus-
tomary for ancestors and spirits). The plates in the front left of the picture are for offerings, such as fruit and 
other food. One’s offerings may be taken home after some time (when the guniang has “eaten”) and eaten 
there. The boxes on the wall to the right contain paper money and incense sticks, with the two compartments 
clearly separated and labelled: one for Tudi gong, the other for the guniang. Next to it is another offering box 
for donations. Photo: Fr. Adamek.
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he became mayor of Taipei30 and 
began large reconstruction of the 
street, ordered the temple to be 
torn down because it blocked the 
passage of the pedestrians. The 
neighbours, however, no longer 
felt safe and soon rebuilt the tem-
ple. It is also reported that when 
excavations for the nearby metro 
station began, the cranes and con-
struction machinery kept having 
inexplicable breakdowns that only 
stopped when the chief engineer, 
who was a Christian, went to the 
girl temple and offered incense. In 
the year 2000, when they wanted 
to widen Roosevelt Road, they first 
decided to remove the temple. Due 
to protests by the people in the vi-
cinity the temple was saved that 
time again. It was even renovated 
and adapted to the surroundings. 
Until today the people believe in 
a strong, effective, spiritual power 

from the temple, many plays are organised in front of the building and large sums of money 
are donated for the upkeep of the temple.31 Above all, prayers are offered for happiness and 
safety and thanks are given for graces received.32 

Seven Temples

In New Taipei (New Taipei City), which surrounds the capital Taipei, seven girls’ temples 
are located. They are all dedicated to a specific girl, of whom in most cases, as is usual, only 
the family name is known. The most well-known are the two guniang temples in Shiding 
石碇, where Wei Bian xiangu 魏扁仙姑33 and in Sanxia 三峽, where Huang Weiniang 黃
尾娘 are venerated.34 The other five are in Rui fang 瑞芳 (Lan guniang miao 藍姑娘廟), in 
Xizhi 汐止 (Hong guniang miao 紅姑娘廟, also called Taiyuan Defu ju 太原德富居),35 in 

30 Henry Kao Yu-shu was twice mayor of Taipei: from 1954 to 1957 and from 1964 to 1972.
31 https://news.ltn.com.tw/news/society/paper/108358 (accessed September 5, 2021).
32 www.newton.com.tw/wiki/古亭地府陰公廟.

33 No. 22-1, Dahuge, Shiding District, New Taipei City.
34 No. 218, Sanshu Road, Sanxia District, New Taipei City.
35 No. 112, Section 2, Xiangzhang Road, Xizhi District, New Taipei City.

The Difu Yingong miao in Guting, Taipei. Photo: Fr. Adamek.



51

Tragedy and Hope for Happiness 

Religions & Christianity in Today's China, Vol. XII, 2022, No. 1 

Shulin 樹林 (Tu guniang miao 涂姑娘廟),36 in Xindian 新店 (Shen guniang miao 沈姑

娘廟)37 and in Tucheng 土城 (Chen guniang miao 陳姑娘廟 or Xingfu miao 幸福廟);38 

they are generally small and simple and are obviously mainly visited by the people of the 
neighbourhood. There is often only sparse information to be found about the little temples 
and their history. 

In the temple of Shiding a young woman named Wei Bian 魏扁 is venerated. According 
to the text on the plaque in the temple from the year 1993, she was born in 1864 and died 
in 1879 due to illness (according to another version she committed suicide out of disap-
pointed love). She was buried in a forest that belonged to the Wei family. Since she was an 
only child, there was no one to care for her grave and offer sacrifices. Later on the forest 
was sold by relatives of the Wei family to a certain Zeng Gui 曾桂. Shortly thereafter he 

36 No. 216, Lane 37, Xinxing Street, Shulin District, New Taipei City. 
37 No. 96, Anxiang Road, Xindian District, New Taipei City.
38 No. 83-4, Longquan Road, Tucheng District, New Taipei City.

Altar of the Wei 
Girl Temple in 
Shiding.  
Photo: Fr. Adamek.
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suddenly developed a serious foot disease for which no doctor was able to help him. Four 
years later he desperately visited a fortune-teller and heard about the “suffering, lonely” 
“girl” that was asking him in this way to “collect her bones” ( jian gu 撿骨) and to rebury 
them.39 Zeng Gui did that and built a temple for Wei guniang, after which his feet healed. 
Soon local people began to visit the temple, believing that they experienced blessing and 
spiritual power. In 1951 the son of Zeng Gui built a larger temple. Nowadays many people 
come “from afar” to Shiding to ask the “girl” for health and wealth.40 Women also come here 
– other than in the majority of the girl temples – to pray for a good husband. Some become 
adopted daughters of the “girl.” In addition there are many tourists. Often parents who have 
lost a young daughter bring her spirit tablet to the Shiding temple, because they believe 
they can give her peace in that way. Over 100 spirit tablets are stored there.41 After consul-
tation with the temple, the parents should first write the name of the deceased as well as 
their dates of birth and death on red paper, which they place in a pot with sand and three 

incense sticks. After that they 
bring their “girl” to the tem-
ple, generally in a cart, while 
they constantly call her name 
en route and explain the way to 
her. In the temple a cer emony 
is then performed and the 
name of the girl immortalised 
on a plaque.42 The present-day 
temple is a roomy building 
with two floors. In one large 
room upstairs the statue of 
the gu niang is displayed, pro-
tected by two golden dragons. 
Flowers are offered on a stone 
altar. Many cupboards along 
the walls store offerings of  
women’s clothing, ladies hand-
bags and various smaller items 
for women. These may also be 
taken home and used which 
– as they believe – can soon 

39 There is a belief that collecting the bones after six to twelve years has a calming effect on the soul of the deceased: 
https://wukong.toutiao.com/question/6714294827036442891 (accessed September 5, 2021).

40 www.blog.xuite.net/hn85011982/twblog/137684368 (accessed September 5, 2021).
41 www.web.archive.org/web/20140714230635/http://tour.ntpc.gov.tw/page.aspx?wtp=1&wnd=136&i

d=1248c9ba45700000a01a (accessed September 5, 2021).
42 https://cn.sonhoo.com/bdf/r9jf/3vzl/1puazjsb.html (accessed September 5, 2021).

A shelf with various items for women in the Shiding Temple.  
Photo: Fr. Adamek.
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bring about a wedding.43 Several tables with about twenty armchairs are set up in front 
of the altar, allowing visitors to comfortably spend several hours in the temple. A reading 
room with many books is also available, as well as its own Facebook page.44

A plaque on the wall also relates the origin of the girl temple in Sanxia. A certain Huang 
Xiang sheng 黃享生 came to Taiwan in 1756. His son built a house in Sanxia and had three 
sons, and then in 1813 a daughter, Huang Weiniang 黃尾娘. On a very cold winter day 
the family was trying to get warm beside a fire. A fire broke out and the then 17-year-old 
girl perished in the flames. After a few years the young woman returned to her family in 
a dream and “demanded to become ‘a girl.’”45 After that the family gave her some land as 
a “dowry“ and built a small temple for her. Today the renovated temple stands directly at 
the crossroad of a main street in Sanxia. A bus stop is named after her. The temple is a 
small, brick house with the portal decorated with reliefs. Inside fruit and items for women 
are offered before a statue of the “Holy Mother” (shengma 聖媽). On the walls hang nu-
merous red bags, each containing a piece of paper with the names of girls and the ashes 
of incense burned in their veneration.46 Similar to Shiding, they were brought by the par-
ents of girls who died young to give them eternal rest. The little temple is visited by many 
venerators who believe their problems will be effectively solved there. There is a second, 
small girl temple in Sanxia – the Zhentou guniang miao 圳頭姑娘廟 on a hill street three 
kilo metres from the centre in a sparsely inhabited area. A few urns stand there on a shelf, 
there is an empty, walled altar table outside the building and a few chairs. Here, too, lamps 
burn in the interior of the temple and gift offerings are laid before the statue in the centre. 

On a north eastern headland in Bitou 鼻頭 (Ruifang) about 200 metres from the sea, 
between two mountains, stands a temple dedicated to two girls from the Lan family, the 
Lan guniang miao 藍姑娘廟. Incense and burning lights are on the altar, as well as an 
ancestral tablet with two names: Lan Meiying 藍美英 and Lan Pengzai 藍椪仔. Two por-
traits of the girls used to hang on the wall.47 It is said that the two young women were killed 
in a landslide in 1951.48 Like the “girl” in Sanxia they appeared to their brother in a dream 
some time after their death and asked for a temple. In response he built a small “chapel” 
in the place where the two had died. The local inhabitants proclaim that the “girls” very 
reliably fulfill all the wishes of the faithful, especially helping in the acquisition of money. 
However, all promises made had to be kept and the gifts had to be repaid in some way. 
Around 2010 a Mr. Chen 陳 of Taoyuan announced that the “Lan Girl” had sought him as 
medium and had asked him to decorate the temple anew.49 After that it was renovated. In 
2018 a soldier who was serving on guard duty near the Lan Girl Temple reported that an 

43 www.setn.com/News.aspx?NewsID=438537 (accessed September 5, 2021).
44 www.facebook.com/GuNiangMiao (accessed September 5, 2021).
45 S. Turner Bryan (ed.), The New Blackwell Companion to the Sociology of Religion (Malden, MA – Oxford 2016), p. 

238.
46 Cf. Arthur P. Wolf, “Gods, Ghosts, and Ancestors,” in: Arthur P. Wolf (ed.), Religion and Ritual in Chinese Society 

(Stanford 1974), pp. 148-149.
47 The two portraits are apparently no longer there after a recent renovation. 
48 www.rts.com.tw/v2/tr/2012/lmsjj/tr_lmsjj.htm (accessed September 8, 2021).
49 https://blog.xuite.net/love620721/twblog/121237494; www.rts.com.tw/v2/tr/2012/lmsjj/tr_lmsjj.htm (accessed 

September 8, 2021).
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officer had drunkenly kicked the door of the temple. In the night the soldier thought he 
“sensed” a strange figure and in the morning the officer awoke with a long, deep cut in his 
face. Two days later the officers went into the girl temple, to ask the “girl” for forgiveness.50 

There is very little information about the other four temples in New Taipei City. The 
girl temple in Xizhi was built on a small mountain road outside the city in 1912.51 It is 
dedicated to a girl of the Hong 紅 family. This temple, renovated in 1988, is only about one 
and a half metres high and – unlike most of the larger temples – has no door. Inside the 
temple there is an altar with a spirit tablet and a vase for incense. Who the girl was could 
not be established. 

The temple of the girl of the Tu family (Tu gu niang miao 涂姑娘庙) in Shulin is located 
on a small street in a residential area and borders on an apartment house. On an inner 
main altar is a statue of the “girl” and sometimes a figure of the earth deity is placed on an 
offering table in the middle of the room. As was explained, the earth god is supposed to 
keep the guniang under his control, because even if she “resembles a shen 神 (deity, good 
spirit), she is still a gui 鬼 (an unpredictable spirit, ghost).”52

The histories of two girl temples in Xindian and Tuchen also seem to have been forgotten. 
Even those living near the temples were unable to give any information about them.53 In 
Xindian it is only known that a Shen guniang 沈姑娘 is venerated there. The small red 
brick temple is in a side road, not far from an abandoned coal mine. There is an incense 
vessel in front of the door, a pink shelf with some items is to one side. Inside, on an altar, 

50 https://forum.gamer.com.tw/C.php?bsn=60201&snA=18430 (accessed September 8, 2021).
51 https://pp4668.pixnet.net/blog/post/229929519-%2833路%29汐止區鄉長厝大埤-荷池-北港口獅仔頭山 (ac-

cessed September 8, 2021).
52 https://home.gamer.com.tw/creationDetail.php?sn=2989253 (accessed September 8, 2021). On the topic of 

“ghosts” and “spirits” in Chinese belief cf. also: Hu Baozhu, Believing in Ghosts and Spirits (Sankt Augustin 2021).
53 www.ivynimay.blogspot.com/2013/05/1020526.html; www.facebook.com/TaiwanTempleStory/

posts/238949709991087 (accessed September 5, 2021).

Shen Girl Temple 
in Xindian with a 
vessel for incense in 
front of the door.  
Photo: Fr. Adamek.
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is a statue of the “girl” with a golden crown; food offerings are made there.54 The temple in 
Tucheng is located in the mountains above the city and is dedicated to a girl of the Chen 
陳 family. It is often called Xingfu miao 幸福廟 – “Temple of good fortune.” There is a 
spirit tablet standing on the altar, ladies’ shoes are placed beneath the altar. A small temple 
of the earth god, one metre high, stands directly on the righthand side of the girl temple. 
Especially lovers “from all over the world” come there to receive a blessing for their mar-
riage.55 

Despite the changes in Taiwanese society in recent decades, people still go to a girl temple 
with their various requests and many believe they will be heard. Among the people and 
on the internet, happy or tragic stories are told, self-experienced or fictional, meant quite 
seriously or with a pinch of humour, stories that tie in with the popular religious guniang 
belief. One man regrets having forgotten to ask the “girl” for a blessing for his lottery ticket, 
which would certainly have brought him the greatest prize.56 A boy tells about a “truth or 
dare” bet with his friends on the popular news portal ETtoday.57 Since he lost, he had to 
steal and eat an apple from the girl temple in Taipei. When he and his three friends were 
riding their motorbikes from Yilan 宜蘭 back to Taipei shortly afterwards in the evening, 
the boy suddenly got a severe stomach ache and everyone noticed a strange smell. Then 
he had seen a girl on the road smiling strangely, suddenly felt paralysed and could not 
negotiate a curve. Thus he landed with broken bones in hospital, convinced that it was a 
punishment from the “girl” for his theft in the temple.58 This is one more way of perpetuat-

54 www.ivynimay.blogspot.com/2013/05/1020526.html; pictures can be found under https://home.gamer.com.tw/
creationDetail.php?sn=2989367 (accessed September 5, 2021).

55 www.facebook.com/TaiwanTempleStory/posts/238949709991087.
56 www.rts.com.tw/v2/tr/2012/lmsjj/tr_lmsjj.htm (accessed September 5, 2021).
57 ETtoday xinwenyun (ETtoday新聞雲): www.ettoday.net.
58 www.ettoday.net/dalemon/post/44623 (accessed September 5, 2021).

Altar of the Shen 
Girl Temple in 
Xindian.  
Photo: Fr. Adamek.
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ing the phenomenon of girl temples in Taiwanese society,59 by foreshadowing disaster – as 
in the past – or by harbouring a hope of good fortune.
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